FABC Papers No. 102

ml: Christian Conference

of Asia

A j\

Asia And Pacific Alliance of YMCAs

TOWARDS A CULTURE OF PEACE
IN THE 21ST CENTURY

OUR RESPONSES AS CHRISTIANS TO SOCIAL ADVOCACY

Pattaya, Thailand
October 4-8, 2001



TABLE OF CONTENTS

L. Introduction: Towards a Culture of Peace .......cccceccevececce p. 2
II.  An Ecumenical Consultation on Social Advocacy ........... p. 4
ITI. Reflections on Social Advocacy (YMCAS) ..cccocevvvcrcvvccee. P 6
IV. Reflections on Social Advocacy (FABC) .. S—
V.  Cultivating the Culture of Peace and Overcnmmg

Violence (CCA)... e Sy 11
VI. Economic Justice Under Globaltzatlon

by M.A. Oommens .. L TOB PRI W
VIL. Social Justice Advocacy m Australla s weeeeeee P 24

VIII. Korea YMCA and Civil Campaign for Clean Elections ......... p. 30
IX. The Challenge of Advocacy in Asia,

by R.W. Timm, CSC... SRR . . |
X.  The Challenges to the Churches in Asia

in the 21st Century, Brother Anthony Rogers .............. p. 38
XI. Our Challenges: "What Can We Do?"
— The Asia and Pacific Alliance of YMCAs........cccovveeee. . 43
— The Christian Conference of Asia... ORI o, 0 | |
— The Federation of Asian BlShOpS Conferences e o
XII. Workshop Reports ... i Poi 30
XIII. The Final Statement:
Towards a Culture of Peace in the 21st Century.......... p. 55
XIV, Listaf Parteipants....covissnvananwissasipaaies P G0

I. INTRODUCTION: TOWARDS A CULTURE OF PEACE

A historic meeting took place 4-8 October, 2001, in our region.
It was the first meeting together of the Federation of Asian Bishops'
Conferences (FABC), the Christian Conference of Asia (CCA), and
the Asia and Pacific Alliance of YMCAs (APYMCAs), focusing on
the issue of social advocacy. This event, a result of about two years
of dialogue and discussion, particularly on the issue of globalisation
and its effects in this region, was held at the Redemptorist Retreat
Center in Pattaya, Thailand, gathering 28 participants from the re-
spective ecumenical bodies. A statement, entitled, "Towards a Cul-
ture of Peace in the 21st Century," issued at the conclusion of the
consultation, focuses on "Our Responses as Christians to Social Ad-
vocacy," "What Can We Do as Ecumenical Partners," and "Urgent
Tasks Ahead for Peace and Non-Violence." We give here an excerpt
from the statement.

"At the beginning of the new millennium, we as Christians in
Asia Pacific are perturbed by the numerous situations of violence



and conflicts that are threatening many nations, and even the whole
of humanity. We are being confronted by a multitude of forces, both
global and local, that attack the core of the human person and the
human community. We are being challenged to be faithful to the
Gospel of Jesus Christ, and to address these issues in and through
the ministry of social advocacy. We as Christians are called to be
promoters of peace in the context of violence and conflicts through
education for peace and social advocacy..."

Urgent Tasks Ahead for Peace and Non-Violence

"Being deeply concerned about the prevalent situation in the
world today, the participants identified some key causes of violence
and conflicts. We see the urgency to create a culture of peace with
justice. In the context of the conflicts among civilisations and the
clash of civilisations we are being challenged to promote a dialogue
of civilisations through the building up of a civilisation of love and
peace. As ecumenical partners committed to building communities
characterised by justice, love and peace, we can:

a. Focus on dialogue and education to create understanding of
the other's views, be they on economic, political, racial, religious
issues, and directed at root causes.

b. Work in partnership among the ecumenical partners, includ-
ing people of other faiths, to educate our constituencies and others
for transformation. This can be in the form of exchanges of our pub-
lications and documents.

c. In order to be promoters of peaceful and non-violent methods
in conflict resolution, we can look into the possibilities of develop-
ing some modules for peace education for use among the members
of the churches and ecumenical organisations.

d. Play a more prominent role as mediators or reconcilers in
conflicts, ensuring healing and reconciliation. It can be done through
the ecumenical networks that we can promote in each of our coun-
tries.

e. We can work more closely with other interreligious groups
and NGOs which are also promoting human dignity and human rights.
In this way the ecumenical network can make social advocacy for
peace an affirmation of life.

f. Look for more creative ways in which we can incorporate spiri-
tuality as an integral dimension of our responsibility of promoting
social advocacy."

(Excerpted from Headlines, December 2001, No. 23,
the Asia and Pacific Alliance Newsletter.)



II. AN ECUMENICAL CONSULTATION ON SOCIAL ADVOCACY:
THE CONSULTATION ITSELF

® Background

Recent reflections show that the ecumenical family in Asia needs
a holistic and integral approach to social advocacy. This urgent need
to implement programs of social advocacy at all levels in the Church
and ecumenical organisations is basically related to two processes
that are significant in the beginning of the New Millennium.

The first is globalisation, with its accompanying megatrends,
megamergers and concentration of wealth —with a growth of rela-
tive poverty; global economy under megaplayers; expanding and un-
challenged economic ideology of money-theism; political ideology
and democracy at the service of market and capital for money-the-
ism; militarism of superstates; information and communications cre-
ating the digital-divide, global-culture of sports, entertainment and
mass tourism, that distract people from the deeper dimensions of
life.

The second significant event is the experiences of the Church
and ecumenical organisations in living out the call to active partici-
pation in development, justice and peace issues: the Synod of Bish-
ops of 1971 on Justice and Peace; the Asian Ecumenical Confer-
ence for Development, 1970; the 5th Assembly of the CCA, 1973, in
which the issue of development as social justice was enunciated;
the Asian YMCA Planning Seminar on Development, 1976. The wide
range of experiences in these ongoing processes has enabled us to
integrate charity, development, justice and peace, with the constitu-
tive dimensions of the sharing of the Gospel, in the context of our
region.

It is in the context of these two significant experiences that so-
cial advocacy has become one of the main agendas for the Church
and ecumenical organisations in our region.

This consultation is of great historic significance, as it is the
first event of this nature, which has come about after years of dia-
loguing and working together among the three ecumenical partners.

Objectives

To bring together leaders from the ecumenical partners for en-
gaging in social advocacy through sharing, deliberating and defin-
ing common ecumenical understanding and actions on social advo-
cacy within our contexts and for our own constituencies.



Target Group

The workshop is targeted for those who are:

1. already actively involved in social advocacy and/or related
activities;

2. concerned and willing to become actively involved in such
concerns;

3. involved in research, documentation or policy decision.

Expected Outcome

It is expected the participants of the consultation will:

1. have gained a common ecumenical understanding of social
advocacy within our contexts and for our own constituencies;

2. have gained new insights, knowledge and experiences for ex-
pansion, consolidation and enhancement of actions on social advo-
cacy;

3. be able to network with ecumenical partners within their own
constituencies to carry out possible joint actions of social advocacy.

Program

The program will be participatory in nature. There will be ma-
jor inputs through presentations and workgroups. Each ecumenical
partner will share case studies of social advocacy work they have
carried out. Workgroup deliberations on our responses to the chal-
lenges of social advocacy work will be a key to achieving the de-
sired outcomes.

Presentation I: Social Advocacy: What it is ,What it is not.
Presentation II: Being and Doing in the Light of the Faith

Panel Presentation: How Do We Respond?
v Economic Justice in the Context of Globalisation (CCA)
v Social Issues (FABC)
v Advocacy for Policy Changes (APYMCA)

Panel Discussion: Our Challenge: What Can We Do?
v Within our own Organisation
v Among the three Partner Organisations
v With other Organisations/Groups

Panel Presentations — Case Studies

These presentations by each of the ecumenical partners will be
on specific social advocacy work that has been carried out by their
organisation. These presentations will provide meaningful references,
not only for our understanding of the work in those specific areas,



but also for the planning of further action programs by the partner
organisations.

Panel Discussions

The ecumenical partner organisations will form the panel to dis-
cuss the challenge before us in the area of social advocacy work,
and to share thoughts on how we can act within our own organisation,
jointly as ecumenical partners and with other non-government
organisations or groups.

Group Discussions / Plenaries

Participants will meet to discuss and review each presentation,
and to formulate appropriate responses for further engagement in
social advocacy work in our constituencies, jointly as ecumenical
partners, and with other non-government organisations or groups.

Resources

Resource persons on the subject will be invited to share their
expertise and experiences. Relevant material and documented expe-
riences by the ecumenical partners will be shared with the partici-
pants.

® Venue Redemptorist Center of Thailand
km 145 Sukhumvit Road
Box 6, Pattaya City
Cholburi 20260, Thailand

Telephone Nos.: (66-38) 428-923 / 422-290/1
Fax No.: (66-38) 424-261
E-mail: morrissy @loxinfo.co.th

III. REFLECTIONS ON SOCIAL ADVOCACY
ASTA AND PACIFIC ALLIANCE OF YMCAs

In an historic Asian YMCA Planning Seminar on Development,
held in Chiangmai, Thailand, in 1976, we had declared that our un-
derstanding of development was one of people's participation for
the transformation of society. Humankind is made in the image of
God, made to be cocreators with God. Humankind will be less than
God has intended it to be as long as it is oppressd and dehumanised.
Therefore, a growing emphasis in the YMCA's interest in develop-
ment from 1976 was underlined by self-reliance and social justice,
leading to social transformation and/or some substantial restructur-
ing of how economic and political power is distributed in society.



The YMCA has, over the past two decades, recognised and en-
gaged in social issues and social justice. Whilst there has been growth
in our work on these issues, the impact of globalisation in recent
years has created the urgency to shift our work more into social ad-
vocacy, to work on structures and laws that will protect local com-
munities and their rights, We recognise the need to view social jus-
tice with social advocacy. We see the relationship between partici-
patory democracy and alternatives for sustainable development.
Policy advocacy for structural changes has also been recognised as
important. In some of our national movements, these have been ac-
tively and successfully pursued. One focus for the movement is to
work together with the Church on the theological basis for engage-
ment in social advocacy.

In January 1997, a Regional Consultation on YMCA Mission was
held in Tozanso, Japan, to engage in a "mission review to reflect
contemporary understanding of YMCA mission in our context." The
"Mission Imperatives" adopted are an indication of the commitment
of the YMCAs in the region to pursue the biblical vision of "the
reign of God," where justice, peace and love prevail; "to work for
building people's communities, and to strengthen civil society"; in
fulfilment of Jesus' declaration in Luke 4:18, 19:

"The Spirit of the Lord is upon me, because he has anointed

me to preach the good news to the poor. He has sent me to

proclaim release to the captives and recovering of sight to

the blind, to set at liberty those who are oppressed, to pro-

claim the acceptable year of the Lord."

These "Mission Imperatives" are reflected in Challenge 21, a
declaration by the World Alliance of YMCAs, approved at the 14th
World Councial of YMCAs in Frechen, Germany, in July 1998, which
sets out our Missional Tasks, including those of engagement in so-
cial justice and social advocacy:

Affirming the Paris Basis adopted in 1855 as the ongoing
foundation statement of the Mission of the YMCA, at the
threshold of the Third Millennium, we declare that the
YMCA is a world-wide Christian, Ecumenical, Voluntary
Movement for women and men, with special emphasis on
and the genuine involvement of young people, and that it
seeks to share the Christian ideal of building a human com-
munity of justice and love, peace and reconciliation for the
fullness of life for all creations.

Each member of YMCA is therefore called to focus on cer-
tain challenges which will be prioritised according to its
own context. These challenges, which are an evolution of



the Kampala Principles adopted in 1973, included:

® Sharing the Good News of Jesus Christ and striving for
spiritual, intellectual and physical well-being of individu-
als and the wholeness of communities.

® Empowering all, especially young people and women, to
take increased responsibilities and assume leadership at
all levels and working towards an equitable society.

® Advocating for and promoting the rights of women and
upholding the rights of children.

® Fostering dialogue and partnership between people of
different faiths and ideologies, and recognising the cul-
tural identities of people, and promoting cultural renewal.

e Committing to work in solidarity with the poor, dispos-
sessed, uprooted peoples and oppressed racial, religious
and ethnic minorities.

® Seeking to be mediators and reconcilers in situations of
conflict, and working for meaningful participation and
advancement of people for their own self-determination.

® Defending God's creation against all that would destroy
it, and preserving and protecting the earth's resources for
coming generations.

To face these challenges, the YMCA will develop patterns of
co-operation at all levels that enable self-sustenance and self-deter-
mination.

IV. REFLECTIONS ON SOCIAL ADVOCACY

OFFICE FOR HUMAN DEVELOPMENT
THE FEDERATION OF ASIAN BISHOPS' CONFERENCES (FABC)

1. Theological Reflections on Social Advocacy

1.1 The proclamation of Jesus that "the Spirit of the Lord is
upon me" is our reason for our mission of advocacy today. It has its
source and apex in the Spirit of Jesus, that we have yet to discover
more fully in our personal and communitarian lives.

1.2 An integral and Trinitarian spirituality will give us the in-
sights to see more clearly the plan of the Father for our world; and
to work with the Spirit of Jesus for the new Kingdom of the Father,
that Jesus came to build.

1.3 The challenge of journeying together as an Easter People
calls for a revitalised sense of the contemplative nature of our voca-
tion, especially in the area of advocacy for the promotion of justice
and peace.



1.4 The core and the heart of the renewal to which the Church is
being called to undertake in the new millennium seem possible only
when there is a new missionary zeal to speak through advocacy, and
to confront the world in need of a radical transformation.

1.5 This calls us to an inner transformation, so that we will be
able to speak the truths of the Gospel with courage and wisdom. In
the midst of acceptance of falsehood and ambiguity we need to speak
with a certain audibility and credibility.

1.6 To be able to speak the truth about reality today calls for a
process of deep discernment that can come under the guidance of
the life-giving Spirit of Jesus. It is this inspiration of our faith that
moves us through our words and our works to communicate to the
world around us a new path to the future.

1.7 Most importantly, it is in and through our lives that we are
called to advocate a new message for a fuller life in Jesus for the
life of the world. No. 3 of the Final Statement of the II FABC Ple-
nary Assembly conveys this very clearly: "A movement toward deep
interiority so that the Church becomes a deeply praying community,
whose contemplation is inserted in the context of our time and the
cultures of our peoples today... Integrated into everyday life, au-
thentic prayer has to engender in Christians a clear witness of ser-
vice and love" (Il FABC Plenary Assembly, Calcutta, India, 1978;
FAPA, pp. 31-34).

1.8 In the context of the challenges of today, and the pain and
sorrows that our peoples have to bear with each day, there is no
doubt that the Gospel needs to be proclaimed even more clearly and
loudly, and without ceasing. If the proclamation of the Gospel is the
goal of the Church, then advocacy for justice and peace is our path
to God's Kingdom of harmony and solidarity.

1.9 We can only proclaim Jesus credibly if we are also ready to
confront seriously the ways of thinking and acting that are domi-
nant in the world today.

1.10 Advocacy today is the ability to articulate the Good News of
Jesus in an audible and credible way to the people of this generation and
age, and bring with it a message that gives a more humanising meaning
to their lives.

1.11 To be able to speak the truth calls for a movement away
from the culture of silence to a culture of advocacy. To advocate,
therefore, lies in our ability to speak from the heart and with one
voice as Church. In the midst of noise and meaningless words, we
need to be promoters of words of a wisdom that comes from the
vital sources of an inner life that will be transformed in every facet
of life.

1.12 To promote greater participation and democracy in society
we need to examine the meaning of freedom and co-responsibility,



in the area of economic and social injustices The biblical Jubilee
theology gives us some new insights.

1.13 We are being called to promote a culture of solidarity and
compassion in an area of violence and war by being advocates of
peace and harmony. It calls for a culture that protects life, promotes
human dignity, fosters human rights, preserves God's creation, and
builds peace founded on justice.

1.14 Dialogue with the world of Asia, and discernment as Church
in the light of the Gospel, will lead us to be a prophetic Church. It is
a process of Dialogue —Discernment — Deeds.

2. Major Challenges for Advocacy in Asia

In the complex but fast-changing scenario of Asia, caught up in
the pressures and compulsions of globalisation of the market
economy, we have been facing major challenges for advocacy to-
wards a just, humane, participatory and sustainable society.

2.1 In the differing political situation of Asia, democracy and
participation of people in governance are still limited and fragile in
many countries; while in some others people are trapped in military
dictatorships and subjected to the inroads of fundamentalism, com-
munalism and narrow loyalties of language and ethnicity. Advocacy
for strengthening democracy and participatory governance is ever
important and urgent.

2.2 As we know, most Asian countries are engaged in accelerat-
ing development through industrialisation, business and modern tech-
nology, especially information technology. Such a process of devel-
opment is marked by elitism of experts insensitive to the needs of
the poor, wary and suspect of people's movements, their voices and
their right to participation in the process of development. Such a
situation remains a big hurdle for advocacy for people's causes.

2.3 The task of articulating an Asian paradigm of development
that is liberative, inclusive and holistic is still an unfinished agenda.
To bring together experiences, insights, interpretations of people of
justice rights, peace and harmony in their relentless struggles for a
fuller humanity into a paradigm appropriate for Asia, a paradigm
that is liberative, inclusive (gender-sensitive) and holistic, marked
by preferential commitment to and solidarity with the powerless and
marginalised, a paradigm that integrates social justice and human
rights with peace and harmony with nature remains an ongoing chal-
lenge for advocacy.

2.4 With the growing impact of global market economy on Asian
countries, democratic and participatory structures of the State, and
governance and functions and structures of peace and co-operation
of civil society are being weakened and threatened. Globalisation is



reducing the role of governments and State to serve people and the
common good, and making them servants and facilitators of the mar-
ket and the corporate sector. Accelerating consumerism, individual-
ism and competition are promoting an ethos of having more than
being more, and weakening the communitarian and co-operative
ethos of people. Moreover, globalisation, with its market liberalisation
and privatisation, is advancing homogenisation of people's needs,

tastes, and lifestyles, including culture, destroymg local and indig-
enous cultures and lifestyles. The aggressive commercialization of
globalisation is overtly and covertly undermining people's initiatives
for human rights, justice, peace and harmony, and alternative mod-
els of development generated by people's struggles and structures of
participation. Agents of globalisation seem to be co-opting peoples's
initiatives of advocacy for their own commercial agenda.

2.5 In the continent of cultural and religious pluralism, build-
ing intercultural and interreligious communication and solidarity,
including inter-eccelesial (ecumenical) communion and co-opera-
tion as the way of being Church and mission, is imperative for the
work of effective advocacy.

2.6 The local churches of Asia have to embody in credible wit-
ness the Good News of God's love in their work of love and service.
Only in witness will they be able to carry out advocacy for people's
rights, their justice and peace and harmony. They have to become
Gospel communities of faith and love, and counter-cultural signs in
the face of anti-life and anti-people forces at work.

2.7 A "new way of being Church" for mission of love and ser-
vice for a fuller humanity of people demands that we live the ser-
vant spirituality of Jesus and his kenosis (self-emptying). Only such
a spirituality that integrates the Way of the Cross will be able to
motivate and sustain our commitment to an effective and credible
advocacy on behalf of people, the powerless and marginalised.

V. REFLECTION: TIME FOR FULLNESS OF LIFE FOR ALL:
CULTIVATING THE CULTURE OF PEACE
AND OVERCOMING VIOLENCE
CHRISTIAN CONFERENCE OF ASIA (CCA)

CCA Concerns on Social Advocacy

The vision of the Programs Area on Justice, International Af-
fairs, Development & Service (JID) is one that looks towards an
Asian society in which the fullness of God's creation is experienced
by all. Thus, it is a vision of an Asian society that is just, peaceful,
civil, interdependent; and one that cares for all of God's creation.
Its is a peace based on responding to peoples's security as against
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national security. It is a peace resulting from reconciled peoples,
reconciled communities and reconciled nations. The implementation
of this vision, therefore, will point towards those ways of being Chris-
tian, which are both prophetic and allow the fullness of God's Spirit
to be experienced. The programs, therefore, will be important not
only in terms of their content but also in the ways in which they are
carried out. The quality of content and of process will be regarded
as essential.

In accordance with the Tomohon Mandate, the Program Area on
Justice, International Affairs, Development and Service continues
its commitment, strengthening the capability-building of churches
in order to bring a fullness of life for all. By this we mean to culti-
vate a culture of peace within God's creation to restore and recon-
cile relationships, and to address the brokenness of Asian societies,
enhancing the integrity of creation. As a result of these concerns,
the main theme to run through the programs will be cultivating the
culture of peace and overcoming violence.

On social advocacy, we have identified advocacy in the context
in which the ecumenical family is searching for ways to enhance
their collective advocacy. The term advocacy has a more particular
meaning as a form of political witness on economic and political
issues. Specifically, we offer the following working definition of
ecumenical advocacy:

Advocacy is a specific form of witness on political and eco-
nomic issues by churches, church-related agencies and other
organizations, which aims to influence policies and prac-
tices of governments, international institutions and the cor-
porate sector, in order to bring about a more just, peaceful
and sustainable world.

Our vision of ecumenical advocacy is that it is:

e based on our understanding of the Gospel message, which calls
all Christians to speak out against injustice, tyranny, and war;

e grounded in our commitment to justice, peace, environmental in-
tegrity, and the dignity of all human beings;

® based on solidarity with and accountability to those on whose
behalf we are called to advocate, particularly the poor, the
marginalized, and those who suffer from the world's injustices
and violence.

® focused on promoting change to enable all human beings to live
in justice and peace, and on challenging structures which cause
injustice and suffering;

® characterized as a sustained process rather than a one-time cam-



paign;

e expressed through a variety of instruments and methodologies at
different levels, including public education and awareness-rais-
ing efforts, lobbying, empowering people to speak out against their
own oppressors, and empowering churches to make advocacy part
of their ministry.

Advocacy complements actions of solidarity and accompani-
ment. Feeding the hungry, educating the unlearned, and consoling
the suffering are essential elements of Christian ministry. Advocacy
seeks to address the causes of poverty, conflict and injustice. It
should be noted that advocacy is not the only form of political wit-
ness; for example, churches and ecumenical bodies may be called to
play a mediating role between different political groups. Rather than
advocating for one position or the other, their role is that of the
mediator.

Within the mandate of the /1th General Assembly of CCA, the
CCA Justice, International Affairs, Development & Service (JID)
on Social Advocacy for the next five years has proposed the follow-
ing programs:
® monitoring and analysing emerging issues and the dissemination

of information and educational materials on issues, particularly
in the area of international relations and Asian human rights' ad-
vocacy;

® engaging the church leaders in dialogue and consultation in order
to encourage them to promote the concerns of human rights, peace
and conflict resolution;

e organising regional and national human rights' training programs
to focus on freedom of religion and the human rights' situation in
Asia;

® strengthening Christian-Muslim solidarity efforts to promote hu-
man rights' concerns in countries with a Muslim majority;

e providing assistance and attention to areas where churches face
situations of conflict.

The nature of today's world makes it necessary that we think
even more strategically about how to change policies at the global
level. The pressures of globalization have increased the need to work
together, to work ecumenically, and to develop strategic alliances
with other actors (including other religious communities and civil
society) in pursuit of international policies for a more just and peace-
ful world. It is not enough to process one's own government on ques-
tions of economic justice, when important decisions are made by
international institutions and corporations that increasingly exercise
power largely beyond governmental control.

By working together (CCA-FABC-APYMCA) in a more inter-
national manner, we seek to:
* increase our collective impact on decisions,

S . [



* gain greater access to decision-makers,

¢ influence public opinion more effectively,

* challenge our own church constituencies to become more involved
in advocacy,

e provide ethical perspectives on major international issues,

® increase our common visibility in the political world; and to

* release the synergy which comes from pooling our efforts and
OUT TESOUrces.

VI. THE CHALLENGES IN ASIA:
ECONOMIC JUSTICE UNDER GLOBALISATION
by
M.A. OoMMEN

"Free and open trade creates new jobs and new income. It
lifts the lives of all our people, applying the power of mar-
kets to the needs of the poor. It spurs the process of eco-
nomic and legal reform. And open trade reinforces the habit
of liberty that sustains democracy over the long hand."
George W. Bush

'Give ye them to eat'
Jesus Christ

Less than a month ago (on September 11, 2001) the World Trade
Center and the Pentagon, two mighty symbols of global capitalism,
were razed to the ground. Not only did the event send shock waves
to all parts of the globe, it also set many people to think more
poignantly about the prevailing social and economic arrangements
of the globe. Looking back at the unfolding of events that followed
the terrorist attack, I am reminded of Samuel Huntington's The Clash
of Civilisations and the Remaking of World Order (1996), which
sees post-Cold War global politics as a clash of cultural identities.
In the words of Huntington:

In the post-Cold War World, the most important distinc-

tions among people are not ideological, political or eco-

nomic. They are cultural. Peoples and nations are attempt-

ing to answer the most basic question humans can face: who

are we? And they are answering that question in the tradi-

tional way human beings have answered it, by reference to

the things that mean most to them. People define themselves

in terms of ancestry, religion, language, history, values,

customs and institutions. They identify with cultural groups:

tribes, ethnic groups, religious communities, nations, and,

at the broadest level, civilizations. People use politics, not

14—



just to advance their interests but also to define their iden-
tity. We know who we are only when we know whom we
are against (Huntington (1996): 21).

I was sceptical about the book when I read it four years ago.
Today I am inclined to think that it has some valid arguments. Even
so, there is nothing amiss in hypothesising that the economic injus-
tices of the emerging world order are also equally important. You
are inclined to define yourselves in terms of ancestry, religion or
other cultural groups, particularly when you are marginalised in a
globalising world. This paper addresses the question of economic
justice under globalisation, which may provide more insights into
the emerging world order.

1.0 Globalisation: Meaning and Some Magnitudes

Globalisation is a concept that is widely used, but has different
meanings for different people. The stress here is on economic
globalisation. We may attempt a definition to put the discussion in
perspective. Although we see several periodisations in the literature
on globalisation, the stress of this paper is on the post-Cold War
situation. '

For the purpose of this paper globalisation refers to a process of
transnationalisation of production and capital, and standardisation
of consumer tastes promoted through persuasive national and inter-
national media—all these facilitated and promoted by rapid changes
in chip technology, telecommunication and transport, and legitimised
with the help of international institutions, like the World Bank, the
International Monetary Fund (IMF), and now the World Trade
Organisation (WTO). Capital, it may be clarified, refers not only to
foreign direct investment (FDI), but also to finance capital (all portfo-
lio investments, equities, speculative currency transactions, etc.).
The daily turnover of foreign exchange on these accounts, which
was only $1 billion in the 1970s, is nearly $2 trillion today, which is
nearly 100 times the official reserves of the central banks of the
world in a year. The mobility of finance capital in search of profit
without any reference to real production is thus a key defining-fea-
ture of globalisation.

For countries of Asia, Africa and Latin America, which sought
to undo their colonial past through planning and state-induced de-
velopment initiatives, this means a series of economic reforms to-
wards liberalisation and privatisation, as most of them had intro-



duced state controls to facilitate autonomous development. Begin-
ning in the 1980s, most developing countries have taken to market-
mediated economic reforms, and strongly promoted global capital-
ism. India is a late-comer; and efforts towards strong liberalisation
may be said to have started only from July 1991.

The theoretical rationale of economic globalisation is derived from
neoliberalism in general, and neoclassical economics of market and
growth, in particular. The logic of globalisation, as rationalised by IMF
and World Bank, is expressed in the two concepts: stabilisation and struc-
tural adjustment, which are rooted in the neoclassical doctrines of free
market. That it is an ideology is well exemplified in the speech of the
present American President, cited as an opening quotation to this pre-
sentation.

Two IMF theoreticians have defined a stabilisation program as
"a package of policies designed to eliminate disequilibrium between
aggregate demand and supply in the economy, which typically mani-
fests itself in balance of payment deficits and rising prices" (Khan
and Knight (1981):2). Actually, this implies restoring two types of
balances, viz., external balance of payments, and budgetary equilib-
rium, which are assumed to be complementary. They are expected
to contain prices. IMF's policy packages, such as devaluation (aimed
at promoting exports and restricting imports), and containing fiscal
deficit by reducing government-spending, and promoting
privatisation, etc., are derived from this.

While stabilisation measures are short-term packages, adminis-
tered by IMF, structural-adjustment administered by the Bank are long-
term measures aimed at deregulation, liberalisation and privatisation,
as against the government-controls of the past. The economic logic
underlying these measures rests on the assumption (not yet fully
tested or proved) that market-mediated growth will ensure efficient
allocation of resources, more growth and prosperity for all (see
Bush's speech given in the beginning). "Set prices right" (which
means to let market forces operate fully), and poverty reduction and
social welfare will automatically follow. A series of trade, indus-
trial and financial reforms to open up the economy for world com-
petition and trade by dismantling tariffs, quota restrictions, licens-
ing, capital control, labour market policies, etc., are essentail parts
of this exercise. Most countries of the world have fallen in line.

Since January 1995 there is also the rule-based operation of free
trade and "trade-related" services and measures, globally promoted



and adminstered by WTO through a series of multi-lateral agree-
ments, (28 in all), known through such acronyms as TRIPS (Trade
Related Intellectual Property Rights), TRIMs (Trade-Related Invest-
ment Measures), GATS (General Agreement on Trade-in Services),
etc., with powers to execute, adjudicate and punish. Participating
countries have to "harmonise" national laws to be in conformity with
these agreements. The national treatment clause and market access
provision want a level playing ground for local and foreign busi-
ness. Subsidies to inputs, operating costs, preferential user charges,
public distribution system, etc., are "actionable categories," obvi-
ously because the WTO Agreements approve of market price only
as the "right" signal in social production and distribution. It is
claimed that this will create a framework for more equitable distri-
bution of the benefits from world trade.

Investment in host countries by Transnational Corporations
(TNCs) is an important hallmark of present globalisation. TNCs —
the firms that engage in international production —now comprise over
500,000 foreign affiliates established by some 60,000 parent com-
panies, with a gross production of $2.67 trillion, and sales turnover
of over $11.4 trillion in 1998, as against a total world export of goods
and services to the tune of $6.57 trillion. The ratio of exports to
turnover is 1:7, indicating the "deep integration" of the glove as
against the "shallow integration" brought about through the time-
honoured foreign trade. It is important also to note that the ratio of
FDI flows to gross fixed capital formation (GFCF) has exceeded 6
per cent of the world as a whole, and 10 per cent for developing
countries in 1997. The share of developing countries in world FDI
inflows has exceeded their shares in world exports and imports be-
tween 1991-1997.!

The World Investment Report (1999) also shows the values of
cross-border Mergers and Acquisitions (M and As), which doubled
in the two years from 1996 through 1998 and their annual rate of
growth, which was around 21 per cent during 1986-1990, rose to
73.9 per cent in 1998. Besides showing the growing presence of
transnational corporations over global production, this also indicates
that despite the avowed goal of competition, monopoly forces are
gaining the upper hand.

World Investment Report gives details about the regional dis-
tribution of FDI inflows and outflows between 1995-1998. Devel-

! The data in the paragraph are based World Investment Report (1999).
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oping countries account for 37 per cent of total FDI inflows in 1997.
Although this fell sharply to 25.8 per cent in 1998 largely due to the
financial crisis of 1997-1999, in Asia there is a sharp upturn in
recent months in most of the Asian countries. FDI inflows to Af-
ghanistan, Bangladesh, Cambodia, Lao People's Republic, Myanmar
and Nepal, which can be called the less developed countries of Asia,
dramatically declined. FDI generally bypass countries and areas that
cannot yield good dividends. China, receiving 45 billion dollars in
1997, remains the largest recipient of FDI in the developing world.
Despite the decline in FDI, inflows into the Asian region still ac-
count for over half of the flows into developing countries, and over
half of their FDI stock. The FDI stock in the region reached $717
billion in 1998, an increase of 13 per cent over the previous year.

Cross-border M&As have become increasingly important as a
mode of entry to Asia for TNCs. In 1999, some 390 M&As' deals,
valued at $100 billion, were wrapped up in Asia. That is 46 per cent
more deals, and 61 per cent more money than in 1998. In 2000 the
trend was reported to be even stronger. (See Granitsas A. (2000):
66)

While the freedom of capital movement is ensured in the new
globalisation regime, this is not so in regard to labour. It is gov-
erned by migration laws of individual countries. Yet one can find
increasing labour migration from Asia to the rest of the world, par-
ticularly from India, Pakistan, Bangladesh, Nepal, Sri Lanka and the
Philippines. A large proportion of the outmigrants from Sri Lanka
and Philippines consists of women, partly reflecting the higher level
of literacy in these countries, and partly the push factor of poverty
in these countries.

2.0 Economic Justice: What Does It Mean?

Ever since Socrates asked the question, "What is justice?" in
Plato's Republic, justice has been widely and frequently debated in
social thinking. It is irrelevant to examine the rich but extremely
controversial literature related to this in this paper. Even so, it is to
be affirmed that justice must conform to some measure of fairness,
equal treatment and dessert. In our context, economic justice must
at least see that, as investment (both finance, as well as real) trade
and growth expands, there is improved egalitarian distribution of
income and wealth, (individually as well as spatially); and everyone
is assured a progressively.improved standard of living, however
small it may be. Ultimately, social and economic inequalities, as
Rawls argues, "must be to the greatest benefit of the least advantaged



members of society" (see Robert C. Solomon and Mark C. Murphy,
ed. (2000):341).2

This extremely brief noting on economic justice will be incom-
plete without reference to "freedom," because the raison d'étre of
globalisation is free market. But terrible famines, colossal unem-
ployment and great deprivations can happen without any body's free-
dom being violated. In Orissa (India), because of poverty, a reported
sale of children for paltry sums has happened (continues to happen).
This is also freedom of trade! Freedom of whom and freedom for
what are more important questions we have to look into, when we
seek operational meaning to the question of economic justice. As
Amartya Sen observes:

The uncompromising priority of libertarian rights can be
particularly problematic, since the actual consequences of
the operation of these entitlements can, quite possibly, in-
clude rather terrible results. It can, in particular, lead to the
violation of the substantive freedom of individuals to
achieve those things to which they have reason to attach
great importance, including escaping avoidable mortality,
being well nourished and healthy, being able to read, write
and count, and so on. The importance of these freedoms
cannot be ignored on ground of the "priority of Liberty"
(Amartya Sen (2001):66).

Denying the freedom for the wretched of the earth or "the least
advantaged," as Rawls calls them, to be healthy, and cherish the lives
they have reason to value, is denying justice to them.

3.0 Justice Under Globalisation: The logic and evidence

Justice in the free market neoclassical economic regime is
equated with the freedom to trade. There is apparently equality of
exchange between the buyer and the seller. Market is conceived as
an ideal ground for competition between buyers seeking to maximise
utilities and sellers maximising profits. The major fallacy of this
assumption is that it abstracts from economic classes and catego-
ries. Actually your participation in the market is dictated by your

2 The author is aware of John Rawls (1971) and his refinements regarding jus-
tice as fairness in Rawls (1993), as well as Sen's criticisms of the approach
(see Amartya Sen 2001).



resource endowment. If you do not have adequate purchasing power,
you are priced out of the market. Exclusion is thus built into the
logic, as well as the reality, of the market. "Set prices right" is a
constant refrain you find in World Bank documents. Obviously, it is
difficult to appreciate the antipoverty rhetoric of the World Bank in
recent years.

Globalisation straight way ignores the unjust and unequal inter-
national division of labour. Chad, Rwanda and Mali are treated on
an equal footing with USA, Europe or Japan. That the latter coun-
tries have an imperial past, and that they account for over 95 per
cent of all technological invention of today do not matter in the game
of the so-called equality in the global market. The trade-related in-
tellectunal property rights (TRIPS), investment measures (TRIMs),
etc., are efforts towards protecting the momentum of the initial ad-
vantages in perpetuity, rather than the fairness and equal treatment
of all member countries. It becomes difficult for the raw material
exporting countries to tide over the adverse terms of trade which
they have been suffering under the colonial regime. Under the dis-
pensation of the new globalisation two-thirds of the world's popula-
tion will continue to suffer from falling relative prices.

Another simple corollary of the extension and integration of the
market also shows that globalisation cannot be equitable. As we have
noted above, market caters only to the wants of those who have the
purchasing power. This means that global production pattern (here
the state has no say except as a 'consumer') is largely conditioned
by the demands of the rich of the world. The poor are marginalised
by the logic of the system.

Global economic justice today is equated with the freedom of
private transnational corporations to indulge in crossborder mergers
and acquisitions, their freedom to buy public sector enterprises, and
the freedom of finance capital to move in and out of countries, to
indulge in speculative transactions to make profit, and so on, as we
have already noted. Recent World Investment Reports show that
collaborations and mergers of firms based in North America, Eu-
rope, and Japan doubled in the 1980s but progressed much faster in
the 1990s. Big giants, like Microsoft and World Com, barely ex-
isted 20 years ago. The automobile, aircraft, oil, chemical and elec-
tronics industries —the core of today's old economy —have also
passed through mergers and acquisitions. Even telecommunications,
biotech and e-commerce are all in this trail. In the financial sector,
the number of commercial banks fell 30 per cent between 1990-1999.
while the ten largest were increasing their share of loans and other



assets from 26 to 45 per cent. (For elaborate evidence see Richard
Du Boff and E.S. Herman (2001).)

In mergers and acquisitions there is no competition; there is only
monopoly and corporate concentration. It is naively assumed that
the most competitively efficient are aptly rewarded. The wage of
the agricultural worker is low, and that of the company executive is
high because their marginal productivity is different! Even if we
concede that there is perfect competition, there is no justice in un-
equal competition and the rewards that follow from it. Then imag-
ine what happens when the world deliberately moves towards heavy
concentration and centralisation of economic power. The world is
fast heading towards plutocracy, and definitely not towards democ-
racy in any meaningful sense of the term.

What is the empirical situation? Has globalisation helped the
process of world become a wee bit more egalitarian? All evidences
go to show that the tremendous technological advance, expansion of
wealth and income and social modernisation, have not altered the
untenable situation of unprecedented poverty in the midst of grow-
ing plenty for a relatively few. Some illustrative facts based on UNDP
(1999) and UNDP (2001) are noted below.

In 1960 the 20 per cent of the world's people in the richest coun-
tries had 30 times the income of the poorest 20 per cent; in 1997, 74
times as much. The richest one per cent of the world's people re-
ceived as much imcome as the poorest 57 per cent. The richest 10
per cent of the US population (around 25 million people) had a com-
bined income greater than that of the poorest 43 per cent of the
world's people (around 2 billion people). The assets of the 200 rich-
est people are more than the combined income of 41 per cent of the
world's people. Gaps in wealth and income between the poorest and
richest people and countries have continued to widen. There is no
use multiplying these abominable statistics which the Human De-
velopment Reports have sharply focussed during the last decade.
Even so, to underscore the injustice involved in the reality, let me
quote Robert H. Wade, who made a special study of world income
distribution in the context of globalisation. "Here the conclusion is
unambiguous: World income distribution became much more unequal
over the past quarter century, whether we use decile distributions or
an average coefficient, like Gini; and whether we weight individu-
als or countries equally" (Robert H. Wade (2001): 14).

Indeed, rapid expansion of capital and trade have not brought
about any convergence of income which the neoclassical growth



theory claims. The assertion of the neoclassical growth theory is that
the average income of countries will converge as capital moves from
developed countries, (experiencing the so-called diminishing returns
to capital), to developing countries where capital has higher returns
because of higher returns due to scarcity. Although these theories
have no empirical validity they are continuously being pressed into
service to buttress an ideology.

These growing inequalities in wealth and income are a matter
of deep concern also because of the alarming deprivations in peoples'
lives, especially in the developing countries of Asia and the Pacific.
Of the 4.6 billion people in developing countries more than 850 mil-
lion are illiterate; nearly a billion lack access to better water supply,
and 2.4 billion lack access to basic sanitation. The majority of them
are in South East Asia. Nearly 325 million boys and girls are out of
school. Every day 30,000 children below the age of five die from
preventable diseases. Around 1.2 billion people live on less than $1
a day (1993 PPP US$), and more than 44 per cent of them live in
South Asia. (For details see World Bank (2000)).

Any hope of deliverance towards a little more just world is ruled
out by the technological choices implicit in the globalisation pro-
cess underway. The organising principle of this process of produc-
tion and distribution is profit maximisation. This is most efficiently
done when labour-utilised per unit of capital is least. Already the
world over we witness an era of "jobless growth." Globalisation fa-
cilitates the mobility of capital in search of cheap labour and "social
paradises," free from trade union trouble. Actually there is a great
move towards amending labour legislations the world over to facili-
tate easy hiring and firing. The impact of globalisation on labour is
best expressed by the key words feminisation of labour,
informalisation of labour, and casualisation of labour. Actually, the
globalisation process marginalises unskilled labour, the majority of
whom are female labour. In the case of Asia where the so-called
Export Processing Zones are established during the last decade and
half, the burden of adjustment falls on female labour. It is reported
that NIKE pays Michael Jordan more to advertise its products than
it pays its South East Asian labour in one year (see M. Carr, 1998).
The East Asian financial crisis has thrown out millions of employ-
ees, especially women, working in small units in Indonesia, Malay-
sia, Thailand, South Korea, and even China. To add insult to injury,
the drastic cut in subsidies for food grants distributed through the
public distribution system has affected the poor families, especially
the women who have to balance the family budgets. In India, as food
grains prices rose and unemployment increased, the off-take of food
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grains declined sharply, resulting in the strange situation of mount-
ing stock as high as 61 million tonnes co-existing with starvation.

The poor households everywhere have been affected as a result
of globalisation. The fiscal correction following structural adjust-
ment has affected the poor households. The cut in social sector ex-
penditures, expecially those relating to health, education and social
securities, made their position unbearable in most countries of the
world.

To conclude, there is no economic justice under the globalisation
regime well underway in the world. As the state retreats to give full
play to the market forces, the intensity of injustice has turned acute.
Actually, a distorted picture of social realities has caught the mind
of the people, which had led many to imagine that there is no way
out or an alternative. Widening income inequalities, mounting un-
employment and appalling deprivations will generate social tensions
and political turbulence. The really beneficial fallout of globalisation
is that the poor too are getting aware of their identities, though not
of their objective conditions. At any rate it has become difficult to
replicate the dependence and domination style of yesteryears. Even
so, the rich of the world are not seeing the writing on the wall. Even
for their simple survival more purchasing power (through more as-
set distribution, social security, employment, land reforms, public
works programs, etc.) will have to be given to those who can de-
mand more goods and services. IMF, World Bank, and even the UN
agencies concerned with policy measures, are virtually unconcerned
with the dangers of unfolding inequalities and deprivations. After
all, they are the real beneficiaries of the plutocracy they promote.
The State has to play a more responsible role along with well-mean-
ing voluntary associations. A powerful global alliance of workers/
trade unions, voluntary organisations, etc., can do much in counter-
ing the onslaught of globalisation and working toward an alternate
social order which is a little more just and equitable. A lot of re-
forms of the global institutions, including the unequal financial ar-
chitecture (especially regarding reserve currency), and a rapid quest
for alternatives are the need of the hour.
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VII. SOCIAL JUSTICE ADVOCACY IN AUSTRALIA:
ACSJC CASE STUDY

The Australian Catholic Bishops' Conference mandates the Aus-
tralian Catholic Social Justice Commission (ACSJC) to promote re-
search, education, advocacy and action on social justice, peace and
human rights, integrating them deeply into the life of the whole
Catholic community in Australia, and providing a credible Catholic
voice on the these matters in Australian society.

The mandate sets out why the ACSJC was created and makes
clear that the work for social justice is a central part of the mission
of the Church. It also sets out the principles or philosophy by which
the ACSJC works. These are derived from Catholic Social Teach-
ing. It then sets out the specific tasks of the ASCIC (see Mandate).
These tasks fall into three main areas: building social justice net-
works; education and formation, research; advocacy and public
policy.

Each year the ACSJC decides on a small number of issues on
which to take action. The level of staff and financial resources avail-



able to the ACSJC limit the number of issues that can be addressed
at any given time (see issue selection flow chart). The network build-
ing, education and formation, research and advocacy activities of
the ACSJC in any year will all focus on the issues selected for ac-
tion in that year.

1. Building Social Justice Networks

Mandated Tasks

* Building social justice networks within the Catholic Church,
encouraging local action, coordinating action at the national level,
and maintaining contact with relevant international Catholic agen-
cies.

* Collaborating with national and international agencies with
objectives similar or complementary to those of the ACSJC.

* Witnessing to and promoting unity among Christians through
ecumenical action in favour of justice and peace.

Ways in which the ACSJC has addressed these tasks:

* Acting as a clearing house for information among social jus-
tice groups.

* Putting people in touch with others on areas of common con-
cern.

* Preparing a monthly e-mail briefing to contacts in dioceses
and other interested people, letting them know about ACSJC activi-
ties, coming events, and sources of information.

* Organising an annual gathering of diocesan contacts who have
been designated by their bishops to be the people through whom the
ACSIC should work in the diocese. This is an opportunity for the
sharing of information and ideas, mutual support and co-ordination.

* Networking with other national Catholic bodies: National
Aboriginal & Torres Strait Islander Catholic Council, Australian
Catholic Migrant & Refugee Office, Australian Catholic Commis-
sion for Employment Relations, Catholic Welfare Australia, Catho-
lic Health Care Australia, National Liturgical Commission, social
justice networks among the religious.

e Networking with ecumenical and interfaith bodies: National
Council of Churches in Australia Social Justice Network, National
Council of Churches in Australia Network on Women & Gender
Relationships, Advisory Group on Faith Communities to the Coun-
cil for Aboriginal Reconciliation.

* Networking with NGOs: Australian Council of Social Service,
Australian Association for Professional and Applied Ethics, Austra-
lian Forum of Human Rights Organizations, Australians for Fair
Trade and Investment Network, NGO Working Group for the World



Conference Against Racism, Fair Wear Campaign.

® Networking with Catholic groups internationally: Catholic
Justice & Peace Commissions, especially in Asia-Pacific, Pontifical
Council for Justice & Peace.

2. Education And Formation

Mandated Tasks:

® Presenting Catholic Social Teaching and the social justice tra-
dition of the Catholic Church.

® Applying Catholic Social Teaching to current social justice,
human rights, development and peace issues in Australia and over-
seas.

* Promoting a spirituality of justice and the integration of con-
cern for social justice into the liturgy, worship and general life of
the whole Church.

® Educating the Catholic and wider community on social jus-
tice, human rights, development and peace issues in Australia and
overseas by providing guided experience and educational materials.

Ways in which the ACSJC has addressed these tasks:

® Publish and distribute a free quarterly newsletter Justice
Trends.

® Publish a series of discussion papers called the Catholic So-
cial Justice Series. These papers are intended to promote discussion
on significant issues from the perspective of Catholic Social Teach-
ing.

® Prepare and publish ACSJC Position Papers outlining the
stance of the ACSJIC in relation to topical social justice issues. These
papers set out the issue, highlight relevant Catholic Social Teach-
ing, and apply it to the issue.

® Publish ACSJC Background Papers providing background
information on topical social justice issues.

® Assist the bishops by preparing an annual Social Justice Sun-
day Statement

® Publish Seasons of Social Justice; a social justice calendar
which highlights key dates that can provide a focus for social jus-
tice activities in parishes, small groups and schools. The dates come
from the liturgical calendar, dates commemorated by the Australian
community at large, or the international community. It contains re-
flection, prayer and action material for some of the key dates each
month.

® Promote a spirituality of justice by producing resources for
prayer and worship, e.g., prayer cards, liturgy notes.

e Action leaflets and other materials are produced as necessary,



e.g., Ten Steps Towards Reconciliation, Ten Steps Towards Welcom-
ing Asylum Seekers.

® Occasionally the ACSJC will organise conferences, seminars
& workshops, and staff try to accept as many invitations to speak at
such events organised by others.

® The ACSJC has a bishop chairman, and pastoral statements
by the Chair are often used to draw attention to particulas issues,
e.g., the annual Pastoral Statement for the Feast of St. Joseph the
Worker, that focuses on issues surrounding work, unemployment and
industrial relations.

* The ACSJC maintains an active website with a significant archive of
Church statements on social jusitce issues, www.socialjustice.catholic.org.au

3. Research, Advocacy and Public Policy

Mandated Tasks:

* Researching issues and monitoring trends in public policy and
current affairs in Australia and overseas.

* Speaking out against injustice, the abuse of human rights,
poverty and violence, and in favor of change for a more just society,
and thereby ensuring a credible national Catholic voice on these is-
sues,

¢ Advising the bishops on statements and actions for justice
and peace, and assisting them as required.

Way in which the ACSJC has addressed these tasks:
Australian Government

* The ACSJC presents its views on issues to the national Gov-
ernment through letters to relevant Ministers.

e Where an issue is of sufficient importance or dialogue with
the relevant Minister has been exhausted, the ACSJC may write let-
ters to the Prime Minister. Such letters could take the form of a pri-
vate letter from the Chairman of the ACSJC, or the President of Bish-
ops' Conference, or an open letter.

* Another way of advocating on issues is to seek meetings with
relevant Ministers and/or their advisors.

Australian Parliament

® Where change might be achieved through action of the Par-
liament, letters to leaders of political parties, expressing concerns,
seeking dialogue, asking for public endorsement of particular views
may be sent.

® Submissions are made to Parliamentrary inquiries, e.g., Joint
Standing Committee on Foreign Affairs, Defence and Trade inquiry
into religious liberty.
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® The ACSJC encourages local groups to write to their local
members and to seek meetings with them on particular issues, e.g.,
unemployment.

® The ACSJC has worked with other groups for the presenta-
tion of petitions as a result of signature campaigns, e.g., land mines,
international debt.

Bureaucracy (public service)

 Cultivating contact with Department officials, seeking brief-
ings from them, and also briefing them on ACSJC concerns, e.g.,
asking for the views of Department of Foreign Affairs and Trade
officials, and expressing to them concern and suggestions for Aus-
tralian Government action on the situation in Pakistan, Hong Kong.

® By cultivating contact with officials ideas can be fed into the
policy formation process, e.g., the NSW Government legislation for
the protection of outworkers was influenced by input from the Fair
Wear campaign of which we are part.

Government of Other Nations

® The ACSJC writes letters to the diplomatice representatives
of other countries in Australia at the request of counterpart agencies
and reliable sources known to be in harmony with the positions be-
ing taken by the relevant local churches, e.g., Hong Kong, India,
Pakistan, and Japan. If a country's diplomatice representatives fail
to respond to or acknowledge correspondence, letters are written
more directly to Heads of State or relevant Ministers in the country
concerned.

® The ACSJC encourages the Australian Government to take
up issues with other countries, e.g., via input to the Australia-China
Human Rights Dialogue.

United Nations

® As an NGO in Special Consultative Status with ECOSOC, the
ACSJC is occasionally called on to answer surveys. We also send
reports on any relevant activities or concerns, e.g., letters to the
Special Rapporteur on Religious Intolerance, and to the CERD Com-
mittee.

® The ACSJC seeks to inform Australian delegations to UN
events of our positions and concerns.

® Where possible the ACSJC attends key UN conferences.

Public Opinion Campaigns

® The ACSJC uses media releases as a way of publicizing its
positions on issues to the broader Australian community. They are
usually reported in religious media and often in secular media. Be-















































































































