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INTRODUCTION

The relationship between the Gospel and the Culture is a
difficult and complicated matter to understand and practise. The
question of mutual interaction and influence has been a peten-
nial problem. It posed itself right at the beginning of Christianity,
at the very first preaching of the Gospel, and ever since it has
continued over the centuries. But it has become a burning issue
and an acute problem in these decades, with the process of de-
colonisation and attainment of political independence by many
African and Asian countties and the consequent revival of na-
tionalism and renaissance of indigenous cultures. In the mission
of the Church it is a major issue which should be confronted and
clarified. So Theological discussion followed suit and has become
vigorous. The new theological reflection on the subject was re-
cognized and confirmed by Vatican II. The debate reached its
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climax, the issues got clarified further and the implications and
consequences were articulated during the Synod of Bishops on
Evangelization of the Modern Wotld in September-October 1974.
This came in the wake of a deeper and original understanding
of the Local Church and its essential and ever urgent mission of

evangelization.

1

RELATION BETWEEN THE GOSPEL AND CULTURE

Evangelization and Inculturation

1. A Dilemma Between Two Dangers and Two Concerns:

The subject is of vital importance and has an insepatable
character with regard to evangelization. The problem has been
often evaded by playing two dangers one against the other.

a) Westernization through Christianization in terms of socio-

cultural life:

On the one hand Christianity has projected a bad image of
itself in the course of its missionary enterprise and in its work of
evangelization during the last five centuties. The Christianization
of a country, the acceptance of the Gospel and the expression of
young Churches in these countries should also adopt the culture
of the missionaries and their sending Churches. The Gospel had
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the trade-mark of western Christianity. Correspondingly it con-
tributed to the elimination or disparaging of the local cultures
of the people evangelized. Christianization meant westernization
in terms of socio-cultural life. Its consequence was alienation of
Christian people from their own culture, social milieus and religi-
ous traditions, and evasion from their people’s historical adven-
ture and drifting away from the mainstream of national life. The
Christians were considered as aliens or atleast as second class
citizens and a marginal group living in a ghetto of their own.
They were considered introverted or foreign-oriented, with their
eyes directed either on themselves or on foreign countries, and not
on their fellowmen.

The impact of this on the minds of non-Christians was
hatmful: missionary activity was looked upon as an act of spiri-
tual aggression; preaching was translated as proselytism; con-
version was considered as a denial of the country, a total rupture
with one’s past and social life; and an abandonment of all that
one cherished most, especially one’s religious tradition and cul-
tural heritage. The non-Christians have become allergic to mission
work and look upon the evangelizing Church as a foreign body,
as a state within state, as a pressure group and alienating force,

b) Possible loss of Christianity’s identity, if incultured:

On the other hand one was afraid—and one is still so—of
any kind of adaptation or indigenization lest Christianity should
be falsified. One feared that if the Church got involved too much
in a particular culture, and if it assimilated even the values,
~good elements and inspiring practices of another teligion, the
Church might be absorbed by the culture and religion of the place
and it would thereby lose its identity and distinctive character.
So inculturation was viewed with caution and suspicion. So
one was advised to preach a ‘pure’ and ‘simple’ Gospel or a ‘neutral’
‘Gospel, a Gospel divested of every sociological garb and of all cul-
tural expressions. One is expected to preach the Gospel in an oral
and verbal form, in a stereo-typed manner, in absolute, essentialist
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and static terms, under the pretext of not adulterating God’s word
and for fear of betraying the Gospel. What is considered ‘pure’,
‘simple’, ‘neutral’, ‘stereo-typed’, ‘static’, ‘unchanging’ and ‘safe’
is in fact a socio-cultural expression of western Europe dating back
to Middle Ages or the beginning of the modern era. Thus out
of concern for saving the purity of Gospel, for preserving the
identity of Christianity, for safeguarding doctrinal orthodoxy, and
for avoiding the dangers of ‘syncretism’, superstition and doc-
trinal compromise, one wants to avoid indigenization. While so
doing one could indulge in a camouflaged form of inculturation
though unawares, namely, one could impose upon the evangelized
people a western cultural form of Christianity.

Further it has been considered as a peripheral concern, a secon-
dary aspect and a non-essential dimension of evange'ization and so
could be postponed to a later stage of the missionary activity.

c) Neutrality and maintenance of status quo for continuation of
westernization:

Even today some shitk indigenization on the understanding
that there is no connection between culture and religion or that
Western Christianity is identical with universality, On the one
hand one easily identifies Christianity with Western culture, calls it
‘the Christian culture’ and imposes it upon other peoples; and on
the other, one would not like that our Christianity has anything to
do with Indian culture or religions.

Theoretically one can profess to steer clear of the two pos-
sible dangers; namely the danger of alienation of evangelized peo-
ple by an imposition of culturally western Christianity and the
danger of loss of identity of Christianity by identification with a
particular culture, especially with a religious culture. In fact one

did make a choice and one did alienate the people of the young
Churches.



d) Colonial legacy and mentality:

This alienation reached such a degree that even after
a quarter eentury of political independence and one generation
after the departure of the Colonial masters and the transfer of
Church leadership to the local leaders, many Christians of the third
wotld are by and large hostile to any effort of indigenization due to
two or more centuties of westernization. They are unwilling to di-
vest themselves of any western sociological and cultural expressions.
They resist vehemently to change over from western theology,
liturgy, spirituality, arts, architecture, church organisation and
ministry to indigenous ones. One wants to be ‘neutral’
and ‘careful’ in such a delicate and controversial matter;
but the neutrality and care are for the western culture, in the name
of fidelity to Christianity. The same ‘neutrality’ is continued by a
large section of those in authority.

Some of them do not take any action, if westernization
is continued or intensified nor will they take any initiative
or give any encouragement for even elementary forms of incultura-
tion or de-westernization. If at all they do, it will be
to forbid indigenous forms. ‘Neutrality’ is thus always on one side!
and on the same side!! This is another legacy of the colonial
period to which the colonised people even after decolonisation
cling on more firmly than the colonisers themselves!!!

2. Meaningful and Dynamic Relationship:

a) Culture and Religion are two distinct entities with a per-
sonality, identity and autonomy of their own:

One could speak theoretically of a cettain autonomy or even
independence -of each.

b) Yet for their vitality and growth, they are interdependent,
need mutual sharing in openness and depth and undergo
dynamic interaction and reciprocal influences:
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Both are living realities connected with people. Their
vitality i.e. their existence or relationship consists in their
openness to other realities of life, in their ability for
growth, and in their dynamism for evolution, by a con-
tinuous process of acceptance of some elements and values and by
the rejection of others. By this assimilation of certain elements,
one realises a vital and dynamic synthesis, without for that matter
losing one’s identity. This is true of both religion and culture,
the Church and Cultures. Hence one would be in illusion to think
and act as though these were two separate and static realities,
kept in two pigeon holes or in watertight compartments, without
exerting any mutual influence, without being affected by each other,
as though one could be neutral to the other. Whether one likes
it or not, whether one is aware of it or not, whether one admits it or
not, living realities undergo change and are subject to influence,
though most of the time unconsciously. Hence the first condition
for a correct inculturation is to be aware of and to admit the in-
teraction and reciprocal influence between them. Cultute in-
fluences religion; religion influences culture. In fact Culture has
influenced Christianity; and Christianity has transformed many
cultures, This is data of history and actual daily reality!

¢) And yet, in the process, they maintain their respective identity

Now this mutual openness and influence while being, helpful
and necessary for their vitality and growth are not at all 2 danger
or a threat to their identity, just as two persons, mature and adult,
can enrich themselves by their friendship and sharing and yet
maintain their personal identity and articulate their uniqueness.
This is in fact a sign par excellence of their healthy relationship.
“When one is enslaved or suppressed or absorbed by the other, re-
 lationship ceases. This openness is a sign of maturity and strength.
It is an ability to share: receiving from others and giving others.
The attitude of closure and feeling of self-sufficiency, and the con-
sequent unwillingness to receive or give can be detrimental. At
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the same time, in this process of shating, one should be aware
of one’s own identity and that of the other. This will prevent
syncretism, Rybrid complex, as well as absorption into the other
and loss of identity. While one’s identity should by all means be pre-
served, false identities should be shed. Unwillingness to change
could also be a sign of false identity to which one is used and to
which one clings on. Christianity has no identity except the spirit
of Jesus Christ and the sign of fraternal love patterned on Christic
love to the point of dying for others (Jn. 13, 35). The rest is only
a cultural identity which is derived from a particular society and
time and which should be shed in view of a new inculturation in
a new milieu, The double dynamics and dialectics of the growth
of the culture and the spread of the Gospel in the transformation
of the Christian Community and wider society cannot but set
in relief the identity of each: Culture and Christianity.

3. “The Split between the Gospel and Culture
the drama of our time:” (Cfr. Paul VI)

This is well expressed by Pope Paul: “The Gospel, and there-
fore evangelization, are certainly not identical with culture, and they
are independent in regard to all cultures. Nevertheless, the Kingdom
which the Gospel proclaims is lived by men who are profoundly
linked to a culture, and the building up of the Kingdom cannot avoid
borrowing the elements of human cultute of cultures.
Though independent of cultures, the Gospel and evan-
gelization are not necessarily incompatible with them; rather they

are capable of permeating them all without becoming subject to
any one of them.

The split between the Gospel and culture is with-
out doubt the drama of our time, just as it was of other times, There-
fote every effort must be made to ensure a full evangelization of
culture, or more correctly of cultures. They have to be regenerat-
ed by an encounter with the Gospel. But this encounter will not

take place if the Gospel is not proclaimed.” (No. 20, Evangelii
Nuntiandi).
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In this understanding of the relation between culture and
religion, between the Gospel and cultures, inculturation is in-
evitable, necessary and fruitful.

4, The Right Questions and Concerns:
It is against this background that we have to see whether

inculturation is part and parcel of evangelization, whether it is a
constitutive element and inseparable dimension of the mission
of the Church. If it is so, what is an authentic process of in-
culturation? How can one avoid the two dangers described above?
What is the theological basis for it? What are the conditions
under which Christianity can legitimately influence an already cx-
isting culture? And inversely, to what extent can the Gospel and
the Church be influenced by the cultures of a given region? More
positively how can the Church identify, respect and appreciate
various cultures in an attitude of openness, evaluate them dispas-
sionately and critically, and assimilate their values and forms with
a proper process of discernment and interpretation?

2

THEOLOGICAL BASES OF
AN AUTHENTIC INCULTURATION

Inculturation A) supposes the Christian understanding of Creation.
B) is based on the Incarnation of the Word,
C) and follows the Constitution of the Church.
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A. Theology of Creation:

The attitude towards inculturation is primarily conditioned
by one’s understanding of creation and relationship with the world.
The world has its origin and goal in God. “In the beginning God
created the heavens and the earth” (Gen. 1, 1). The world and the
whole of creation is the visible manifestation and dynamic effect
of God’s word. “In the beginning was the Word, the Word was
with God, and the Word was God. Through him all things came
to be, All that came to be had life in him” (Jn 1; 1-3). “In him
were created all things in heaven and on earth, everything visible
and invisible” (Col. 1; 16). The world that God made through his
Word is basically good. “God saw that it was good” (Gen. 1; 25).
The Word is the purpose: “All things were created, for him”
(Col. 1, 16). “He is the first born of all creation and... he holds
all things in unity” (Col. 1; 15, 17).

Though the world is affected by sin and bears its imprint in
all realities, the first creation through Christ’s work of reconcilia-
tion and redemption has become good again, ‘The hidden plan God
so kindly made in Christ from the beginning was...to bring every-
thing together under Christ, as head, evetything in the heavens
and everything on earth’ (Eph. 1, 10), “God wanted all things to
be reconciled through him and for him, when he made peace by
his death on the Cross” (Col. 1; 20).

The same Word has been present in the whole of creation
and throughout human history revealing himself in various ways
to various peoples. The seeds of the Word (AG) are found in all
~ religion and temporal realities.

B. Theology of Redemptive Incarnation

1. The procedute of inculturation should follow the incarnation
of the Word, and the constitution of the Church:

The incarnation of the Word determines the nature of the

Church; and the Church expresses itself and functions in indige-
nization. :
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So, in a theological perspective, indigenization is a logical
consequence of the nature of the Church and the Incarnation of
the Word. It is indissolubly connected with the very nature of
the Church, and is an indispensable dimension and activity of
its mission. If so, the choice is mot between indigenization and
non-indigenization, but between being an authentic Church of
Christ and not being a Church at all. Again it is not for us to
choose a Church of our own making. The choice is rather between
the Church modelled upon the Incarnation of the Word (LG 8)
and the Church that one would like to make according to one’s
own liking, The dogmatic constitution on the Church states:

“Christ, the one Mediator, established and ceaselessly sus-
tains here on earth His holy Church... as a visible structure.
Through her He communicates truth and grace to all. But
the society fusnished with hierarchical agencies and the Mys-
tical Body of Christ are not to be considered as two reali-
ties, nor are the earthly Church and the Church enriched
with heavenly things. Rather they form one interlocked
reality which is comprised of a divine and a human element.
For this reason, by an excellent analogy, this reality is com-
pared to the mystery of the incarnate Word. Just as the as-
sumed nature inseparably united to the divine Word setves
Him as a living instrument of salvation, so, in a similar way,
does the communal structute of the Church serve Christ’s
Spirit, who vivifies it by way of building up the body (cfr.
Eph. 4:16)” (LG 8).

In virtue of this principle of incarnation the Church expres-
ses herself, in her being and action, through an incarnational pto-
cedure. And this incarnational procedure is called indigenization
or inculturation:

“In order to be able to offer all of them the mystery of sal-
vation and the life brought by God, the Church must become
part of all these groups for the same motive which led Christ
to bind Himself, in virtue of His Incarnation to the definite
social and cultural conditions of those human beings among
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whom He dwelt...” “Let them share in cultural and social
life by the various exchanges and enterprises of human living.
Let them be familiar with their national and religious tra-
ditions, gladly and reverently laying bare the seeds of the
Word which lie hidden in them” (AG 10b, 11b).

Two equally important realities in both Incarnation and
indigenization: in both the Church and Inculturation:

The Word of God though invisible became visible by being
incarnated. The humanity of Christ is the enfleshment of God’s
self-gift. The word was made flesh (Jn. 1, 12). This humanity
is the visible sign, efficacious instrument, permanent agency of the
Word in his work of salvation according to the present dispen-
sation which is an incarnational economy. Likewise the spirit
of Jesus, dead and risen, is invisible but becomes embodied and
is manifest in the visible community of Christ’s disciples.

A.. Christian community is nothing else but a group of
people imbued with the Spirit, transformed by him, and led by
him. That is why we say: ‘where the Spirit is there the Church
is’. There is no Church if there is no Spirit. Likewise there is
no Church if there is no visible community. Just as the Spirit
chose the body of Christ’s disciples as the sign and instrument
of his active presence and transforming power so also the Gospel
which is the power of God for salvation of all who believe (Rom.
1, 16) will be abstract and notional unless and uatil it is mani-
fested in the history of the world, in the life of the Church and in
the culture of a society. Just as Jesus was endowed with the
powet of God and .manifested this power in words and deeds,
in signs and wonders, (DV. 4) so the power of the Gospel, the
saving influence of the Word, needs manifestation, concretisation

- and visibilization. Final'y the values of the Gospel and of the King-
* dom or the reality of the new era and new creation are to be
itranslated in an embodiment and communicated to others by
visible and concrete media, Now this structure, the visible
community dimension, the lived experience, and the tangible
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manifestation of life in various spheres and activities—all this is
called integration of the Church in a socio-cultural-religious
milieu, incarnation of the Church in a place, time and people.
This is what is called indigenization or inculturation. The living
Gospel lived by the Church in a living culture with all the trans-
formations and realities it entails is what is called inculturation.
Then there will be an authentic local Church in which the full
mystery of Christ will be at work and in which the whole and
universal Church will be present. Hence there is no preaching
of the Gospel (evangelization) without inculturation. There is
no Church without being localised, concretised and visibilised.
There is no salvation without the incarnation of the word of
God! It is good to note that the Incarnation of the Word, the
localisation of the Church and indigenization should not be
understood as referring only to externals. The humanity of
Christ is the total and integral human nature with all its facul-
ties and properties both internal and external.

Many might agree in theory with the analogy between the
incarnation of the Word, the community, visibility and local con-
cretisation of the Church, and inculturation in all her aspects
and activities.

But when it comes to practice, when it is a question of im-
plementing concrete projects of inculturation in theology, liturgy,
spirituality, art or architecture when it comes to renewal and
change there begins the point of departure. The basis of differ-
ence of opinion and issue of controversy is in the concrete con-
sequence of inculturation which is change, transformation, new
way of being and acting as Church. It is at this level of praxis,
creativity and change that one finds it difficult to commit one-

self to indigenization,
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2. Dynamic character of inculturation and consequent trans-
formation:

Some understand Incarnation in a static manner due to the
one-sided essentialist philosophical background. They consider the
union of two natures (divine and human) in one single person as
a mete juxtaposition or a mere ontological unity, devoid of any
interaction. Next to creation of the world the incarnation of
Word together with the death and resurrection of Christ is
the most dynamic expression of God’s word, the greatest inter-
vention of God’s power in human history, and the most decisive
event in the life of mankind. Even though God had met man in
the creation of the first human couple, in the covenant with
Istael and in the life of other nations, Incamation is the most
dynamic and most personal encounter between God and man.
This dynamic event of God-man encounter took place in the very
dynamics of human existence and world history, and. in the
heart of a changing world, and in the midst of a concrete socio-
cultural reality. The salvation of the humankind is the result of
the dynamic meeting between God and man in a specific socio-
cultural milieu. It also set in a dynam’c process, an interaction
and transformation in each man, in the entite human commu-
nity and in the whole cosmos. Unless Incarnation had been dyna-
mic there would have been no change, no transformation and
no salvation. There would have been no wholeness realised with-
in man, no community formed among all men, and no harmony
in the whole creation (I Cor. 3, 25; 15, 28).

As Pope Paul says “For the Church, evangelizing means
bringing the good news into all strata of humanity, and
through its influence transforming humanity from within and
making it new” (EN 18). Now this transforming influence affects
the life of man and society both internally and externally: “The
Church evangelizes when she seeks to convert both the personal
and collective consciences of people, the activities in which they en-
gage, and the lives and concrete milieus which are theirs” (EN.
18). “What matters is to evangelize man’s culture and cultures
not in a purely decorative way as it were by applying a thin
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veneer, but in a vital way, in depth, and right to their very roots,
in the wise and rich sense which these terms have in Gaudium
et Spes” (EN. 20). Hence interior and exterior change—which
we call renewal and updating, to which a clarion call was sound-
ed by Vatican II is implied in every process of creating the
Church in a place, and in every process of inculturation. Some
regret it and even oppose it, because it implies change and in-
security. One cannot believe in the Incarnation as an article
of faith “I believe in Jesus Christ, true God and ttue man” with-
out experiencing and implementing the implications of the dyna-
mic encounter between God and man, and without the radical
changes in the heart of man and in his behaviour, without an on-
going inculturation in the life and ministty of the Church.

C. The Theology of the Church:

1) Its nature and mission:

The Church, the visible community of Christ’s disciples, the
Body of Christ, the embodiment of His Spirit, the historical and
social prolongation of Jesus Christ in time and space has no other
mission than that of Christ, namely, of recapitulating, reconciling
and unifying all men and all things and making them all belong
to God so that God may be all in all (LG 1, Eph. 1; 3, 14: Col.
1, 15-20: T Cor. 3, 23; 15, 20-28). The Word through whom all
things were made and who has been present throughout history
is made flesh and dwelt among us (Jn. 1; 12). Everything that was
created needs to be saved, and nothing is saved unless it is taken
up by the Word. Hence the Church and Christ should gather and
assume all and everything in the Word Incarnated, purify and re-
deem them, fulfil and unify them and lead and consecrate themn
to God. This mission of recapitulation includes not only all men
but also all the cultures and religions.
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2) Its localisation and concretisation
in view of mission and universality:

The Chufch becomes Church when it is incarnated in a place
end this localisation is called the Local Church. The Church can
fulfil its mission only by being local and incarnated. The Local
Church is the realization by which the Universal Church, the full
mystery of the Church, will be incarnated in each place, will ex-
press itself and operate through the social, cultural, religious rea-
lities of the place, time and people. The Local Church, as many
imagine is not a division or a patt of the Church, nor is it to be
considered as a viable unit of administration within the Universal
Church. It must and does contain the whole mystery of the
Church; it is the microcosm of the whole reality of what is meant
by the Church.

The Church as a mystery, is first of all something that happens to
a group of people; it is an event that matters for them, it is the
actualization of the whole mystery of the Church in a place, as the
dynamic presence of God incarnate through the Spirit of His
Son Jesus Chtist in the world and history, gathering his people
into a community from the four winds from among the nations,
reconciling them with one another and with Himself and realizing
fellowship of love through a process of sharing and giving., The
Local Church is a dynamic process by which a Christian communi-
ty share their christian experience with their contemporaries, in
the context of the world and history from within, fully in the
socio-cultural-religious milieu,

3. The Process and stages of founding a Church:

The process of founding and actualizing a Local Church
consists of four stages, one leading to the other and all making
a continuous and permanent one till the end of the world:

a) The personal and vital encounter with the Risen Lord by
an apostle or his successor, the bishop, or of an apostolic com-
munity, the transforming experience of reconciliation and salva-
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tion shared by them, the consequent inner  urge
felt and the external mandate received to share with others this
transforming and saving experience. This is apostolate or evange-
lization springing thus from their personal and community ex-
perience with Christ i the Spirit.

b) This experience is shared with others by the proclama-
tion of the Word and deed. Those who accept this witness desire
to have the same experience with the same Risen Lond in faith,
and form a community of believers, a group of those who want
to belong to Christ by shating in His paschal Experience.

¢) These are gathered together for the breaking of the
bread, the celebration of the Eucharist. The Community of faith
 becomes a community of worship. In the breaking of the bread
they recognise the Lord and one another and expetience a deep
communion in the Spirit. .

d) This deep experience of reconciliation and communion
creates in them an irresistible urge and untold dynamism fo share
this experience with others (of the neighbourhood, the region,
the country and the world and other Churches) in concrete situa-
tions, needs, aspirations and struggles. Thus the community of
worship becomes a wmissianary community. They go forth and
share this experience with their fellowmen in the very midst
of their family, social and professional experience by word and
life, by humble service and total involvement to the point of risk-
ing their life. Thus the missionary community becomes a coms-
munity of witness and service in love.

This process of dynamic and transforming experience goes
on continuously till the universal community is realized and per-
fected till the Lord returns and the Kingdom of God emerges as
the heavenly Jerusalem, as the new heaven and the new earth.

—_ 20 —



4. The Constitutive Elements of the Chusch:

The constitutive elements of the Church are:

1) the action of the spitit of the Risen Lord, the visible mani-
festation of the Father’s saving love,

2) which givés a paschal experience to people and makes them
to be founders and heads of chunches,

3) a community of believers constituted in Christ,

4) by the proclamation of the Word or sharing the good news
of the paschal event,

5) by the celebration of the Eucharist which makes possible
for all this paschal experience,

6) resulting in the brothethood and commumion with other
Churches and other peoples,

7) in an openness to the world and society through witness-
ing to and loving service to others,

8) equipped with the ministry of unifying leadership: Episco-
pate.

5. Fellowship of Churches:

The consequences and implications of relationship among the
Churches, and between the patticular Churches and the Holy
See are far reaching. .

2). The full mystery of the Church, the universal Chutch, the
~ total Church is present in each particular Church, in each
local Church,

b) - The equality of Churches becomes obvious. The ecclesiality
is derived from the Spirit.
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f)

h)

Every Church has therefore, autonomy, freedom, viability
and competence and is resourceful and fully equipped on
its own title for its life and mission.

Each Church has the responsibility and initiative for mission
and life.

Originality and Creativity on the part of the Church are neces-
sary to meet the needs of the Church and of the Society.

Inculturation in all aspects and activities becomes natural and
indispensable,

The ecclesial pluralism is based on social, cultural, religious,
and theological pluralism and leads to pastoral pluralism.

Openness to and sharing with other Churches are equally
necessaty.

i) Unity in variety and universality through particularities and

6)

multiplicity becomes the axiom.

In this fellowship the function of the Church of Rome and
Petet’s Successor is unique.

This is a historical, positive and divine institution.
The Pope is the visible principle of unity, the bond of charity
and president of universal fellowship of Churches.

His ministry of presiding is a humble service and not of
domination; unification is realized from within by inspiration
and not by imposition or unformity from without.

His function is also that of facilitating openness and sharing
among Churches, chiefly in faith and morals in resources and
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personnel, in inspiration and challenge, in discernment and
encouragement (paraclesis).

In short the relationship among the Churches and between
the Church of Rome and other Churches will be one of
fellowship and brotherhood (sisterhood), collegiality and co-
responsibility, and subsidiarity, solidarity and collaboration.

With regard to inculturation every Local Chutrch or Particular
Church should take the initiative, enjoy the freedom, and be equipp-
ed and committed to indigenize all the aspects of its life and all the
activities of its mission with reference to its context and culture:
Contextualisation and inculturation.

Is this in any way a break with the tradition of the Church
or a continuation with it?

) INCULTURATION
TO FOLLOW THE DYNAMICS OF SOUND TRADITION

Inculturation should be in continuity with the heslthy and
venerable tradition of the Church and in discontinuity with
the recent and ambiguous tradition:

1. Two Traditions:

The opponents of inculturation would wonder what was
wrong with our present practice and with the present Church.
They plead that its expressions have been handed over by tradi-
tion which is, after all, four centuries old. They argue that due to
this long period, the western culture has become so to say our own
culture. Within this tradition of the westernized Church many
have lived; we ourselves have been brought up in
piety and sanctity, why should we condemn and reject the whole
‘past? What is - wrong with the recent past that we have to
change everything and to start all over again? Moreover people
are in blissful ignorance. Why should we disturb them? Why
not leave them in peace and attend to more serious and urgent
mattets?
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One admits that one should respect the tradition, Tradi-
tion is nothing less than the life of the Church under the guid-
ance of the Spirit and with the leadership of the magisterium.
Hence in general one should respect the whole tradition. Yet
everything in tradition is not of the same value. Holiness and sin,
fidelity and infidelity could co-exist in the Church, Likewise one
period or one section of the Church could be more faithful to
Christ and the Gospel than others. Respect for tradition also in-
volves a critique and discernment; In this sense the recent tradi-
tion has not been fully in keeping with the principle of Incarna-
tion due to a variety of factors.

2. In continuity with the long and venerable tradition of the
Chutch:

The effort to indigenize the Church today is very much in con-
tinuity with a longer, more ancient and venerable tradition that can
be traced back to Jesus Christ, the Word Incarnate himself. When
the Word was made flesh, when God became man, he identi-
fied himself fully with the Jewish people, spoke their language,
(aramaic), followed their customs and traditions and was involved
in the Jewish society of his time. The first Christian Community
having been formed of converts from Judaism retained some of the
religious traditions, practices and prayer forms. The early celebra-
tion of the Eucharist has been patterned on the Synagogue prayer
service and the Paschal meal. Thete was also at the same time a
danger to identify Christianity with one particular cultute and reli-
gious tradition: it was the trend of the Judaisers (cf. Gal.). Paul
was the champion of freedom and universality. The verdict of the
council of Jerusalem was a first triumph for these values and an affir-
mation of the principle of Incarnation and hence of indigenization
(Acts 15). When the Gospel penetrated into the Graeco-Roman
societies, the languages of Gteek and later on Latin, and socio-
cultural signs were integrated into the liturgy. The theology of
the Church was elaborated on the Graeco-Roman modes of
thought. A similar process took place when the Gospel spread to
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East Syria, Egypt and countries of northern Europe. Their lan-
guages and cultures, signs and symbols, customs and practices
were adopted: new, original and authentic forms of liturgy, theo-
logy and spitituality were evolved. A similar process was evident
when the Slavs were evangelized in Eastern Europe. The best
example of in-depth and all-round inculturation was the trans-
formation which took place in the culture of Western Europe.
It was so all-embracing that it even went to excess by over-identi-
fication with the European culture and society as western Chris-
tendom.

In these and in all other instarces the spirit of the Gospel
permeated the cultures of the place, transformed them profoundly,
and enriched, them. It gave them, indeed new modes of exist-
ence, a new impetus and dynamism for growth, new meaning and
orientation for their life. It made available new possibilities of
expression for the Gospel and faith, Due to this inculturation
the Gospel became a living reality; it could fulfil its creative and
recreative functions; the Church became more catholic and was
adorned with an ever richer variety.

3. In discontinuity with the ambiguous recent tradition:

When the new Worlds of America, Asia and Africa were
discovered or ‘when communication with these countries was made
‘easier and frequent the original principle of Incarnation and the
traditional process of indigenization were not followed. Instead
of taking the Gospel and announcing it to the new people in such
a way as to facilitate sprouting and growth of a new Church,
and spontaneous creative cultural expressions in those societies,
‘they spread rather the already-developed western cultural ex-
pressions of the Gospel as they were used to in their home coun-
tries. This approach and practice prevented a normal incultura-
tion process in the new areas.

Since missionary expansion chiefly started from those coun-
tries and since the major missionary enterprises coincided with

=



the period of western expansion through navigation, trade, co-
lonization and conquest, it happened that the cultures of these
countries were imposed upon the colonial people. The Church,
being a part of society, knowingly or unknowingly transmitted
along with the gospel the cultures of the countries from which
missionaries came forth. The new christians accepted the faith
along with the western cultural expressions. Later they identi-
fied them as “The Christian Culture.”

Thus the type of Christianity that is found in the thitd
world is a heritage of the colonial era, For the western powers
using their political hegemony brought about also a cultural
domination, while the Church and the missionaries of the West

established the western form of Christianity and preached the
Gospel as already incarnated in the western European culture.

Even though the countries of Asia and Africa have now
become politically independent, they still continue to live in
economic dependence and cling on to the cultural model and
tradition of Western Christianity, The Church in India and other -
countries appears by and large as foreign institutions, extensions
or branches of westemn cultural area. The Christians are by and
large alienated from their own cultural and religious traditions.
This alienation is so deep that several myths are invented and
spread to justify its continuation.

4. Inculturation implies and brings about not one single
universal Christian Culture, but many particular ‘Christian
Cultures’:

A myth that is often spread in order to oppose incultura-
tion consists in stating that, after all, we have the Christian
cultute and there is no need for us to take things from secular
culture or the religious cultures of our country. ‘The Christian
culture’ as such does not exist anywhere. The so-called christian
culture which one refers to and in which one prides is nothing else
but the particular Christian cultures of western Eutope or of
America, not in their modern or latest forms but in their ana-
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chronistic, decadent and degraded forms. African and Asian
Churches are clinging on to them as sacrosanct, as part of their
faith, while the rest of the world, even the countries of origin
have rejected them or moved away from them.

Instead we should speak of many ‘Christian Cultures’. That
is to say, the indigenous culture of every country and region
must be permeated by the Spirit of Jesus Christ, purified, enrich-
ed, and fulfilled by the gospel values. It should be lived by the
people belonging to these cultural groups. Thus there could be as
many Christian cultures as there are cultures in the world. For
example, Indian Chtistian culture, Chinese Christian culture, Af-
rican Christian culture, and within these vast regions there could
also be many more sub-divisions or sub-cultures. Hence our faith
in Jesus Christ and not in the secondary traditions of one of
the civilizations in which it was first expressed. Our fidelity
is to the Word of God and not to the culture of the mis-
sionary who announced this word.

It is fitting that Christians of these countries learn from
and appreciate the values of their Christian inheritance from the
West: but it is necessary and imperative that they should be,
still more, aware and proud of their indigenous culture and
“profit by their national inheritance. The latter too is in some
sense Christian since the word of God has been at work in
the history of these countries as Ad Gentes speaks of certain
values, elements, and good traditions, “the seeds of which were
sometimes already planted by God in ancient cultures prior to
the preaching of the Gospel” (No. 18).

In this way 'the local Churches will profit by the rich in-
heritance of two traditions, their own, and that of the rest of
the world.

Conclusion:

Vatican II far from teaching a new doctrine and instead
of initiating a new tradition re-affirmed the age-old Christian
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principle of incarnation. In so doing, it re-launched the pro-
cess of inculturation, which had been impeded during the last
four centuries of colonisation and political expansion of the
West. Thus Vatican II has facilitated the earlier and authen-
tic Christian tradition to continue from now on, in spite of
the break of four centuties and more.

4

INCULTURATION AND HINDUISATION

“Indigenization—Yes! but hinduisation—No!”

Some of those who would agree on inculturation limit its
scope to culture and will not extend it to religious realities. This
opinion on indigenization, e.g. in India, can be expressed by this
statement: “Indigenization—yes; but hinduisation—no!”

1. Religious Cultures

As we have already mentioned above, due to the mutual
influence of religion and culture, it is difficult to find a culture
completely impervious to religion, or to keep a religion unaftect-
ed by culture. If one takes the Asian Countries for instance,
the cultures of their Society are both secular and religious. For
example, Indian culture has been formed and influenced by vari-
ous religions as Hinduism, Buddhism, Jainism, Islam, Christianity,
etc. It is hinduism that has predominantly though not exclusive-
ly, influenced and shaped the Indian cultures. Therefore incul-
turation in India involves incarnation into a largely hindu cul-
ture not excluding the Islamic, Buddhist and Jain religious ele-

ments in them.
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2. A global understanding of God’s plan and creation, redemp-
tive incarnation and the Church’s mission.

This should help us to overcome any compartmentalisation
and to extend the scope of inculturation to all realities,
including religions.

The plan of God, till now hidden, but now revealed—was
to bring everything - together under Christ as head, everything in
the heavens and everything on earth” (Eph, 1, 9-10). Through the
mystery of Incarnation he assumes the whole creation in order
to redeem it and unify it. Nothing is saved unless it is assumed;
and everything that has been created must be saved. And so every-
thing created was assumed by Christ. On the cross he destroyed
hostility and broke down the barriers and reconciled God with
man, and men among themselves (II Cor. 5, 17-21, Eph. 2, 11-
22, Col. 1, 20). Now the recapitulation of everything in Christ
or the universal saving action of Christ includes not only the
salvation of souls, but also of the whole man and all men, not
only men but all that is human, not only cultures but also re-
ligions, all that is religious and cultural; in short, everybody and
everything in the whole of cteation (Rom. 8, 18-25). That is
why by his death and resurrection Christ became the Lord of
the universe, saviour of mankind, supreme norm of human exis-
tence and history. All authority is given to him in heaven
and on earth (Mt 28, 17). He is constituted judge of the living
and the dead (Acts 10; 42).

If God has submitted everything under  Christ,
if the saving action of Christ extends to the whole
of humanity and creation, if the Spirit of the Risen Lotd fills
the universe and permeates everything, we have no right to ex-
clude anything—especially religions—from the object of Christ’s
salvetion, the Church’s mission and the process of inculturation.
We cannot “call profane what God has made clean” (Acts 10,
15). “God does not have favourites, but that anybody of any
nationality who fears God and does what is right is acceptable
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to him” (Acts 10, 34-35). The Holy Spirit is poured out even
on the so-called pagans like Cornelius (Acts 10, 45). If so hin-
duism and other religions are not outside the plan of God but
take their place and come within God’s one plan of salvation which

is centred in Christ through whom all things and all men are
led to their fulfilment.

The Church rightly recognizes the universal presence of the
Spitit of the Risen Christ, and proclaims the all-embracing effect of
Christ’s redemption. The Church which continues the mission of
Christ has no other task but to be the sign and instrument of gather-
ing all things and uniting all men with one another and with God
(LG 1). It is constituted as ‘the universal sacrament of salva-

tion’. The Church like Christ cannot save anything unless she
assumes it even before transforming it, The vatious documents
of Vatican II are clear and emphatic in this regard. Truth, good-
ness, beauty, purity and holiness—wherever found—originate in
God and belong to God. They have God for author and goal.
They should be recognized by the Church as gifts of God and
inheritance of Christ (Ps. 2, 6). So the Church has to gather in-
to unity the whole of creation and humankind and consecrate
them to God through Christ, that is, she should make them belong
to him. The Church cannot disown them as alien, as ‘theirs’.
Everything belongs to us, we belong te Christ, and Christ him-
self belongs to God (I Cor. 3, 23), so that God may be all in
all.

This is the goal and fulfilment of creation, this is the full
effect of Christ’s redemptive work, this is the total mission of
the Church to be carried out.

3. Inculturation includes religious traditions as part of the total
reality

Hence the Church and all her members should “prudently
and lovingly, through dialogue and collaboration, acknowledge,
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presetve and promote the spiritual and moral goods found among
these men, as well as the values in their society and culture”
(NA 2). We are expected “to learn by sincere and patient dia-
logue what treasures a bountiful God has distributed among the
nations of the earth” (AG. 11 d). We are supposed to save
“whatever truth and grace are to be found among the nations,
as a sort of secret presence of God” (AG 9). Inculturation means
that “the young Churches in imitation of the plan of Incarnation,
rooted in Christ take to themselves, in a wonderful exchange,
all the riches of the nations which were given to Christ as an in-
heritance (Cf. Ps. 2, 8).” With this clear statement and teach-
ing of Vatican IT none can say that elements from religions can-
not be integrated into Christian theology, worship, prayer life
and spirituality provided, of coutse, they can all be christianised
as we shall explain better later. So inculturation includes, in this
correct sense some kind of ‘“‘hinduisation”.

4. Inculturation supposes participation in the paschal mystery

Though Inculturation is based on the mystery of the Church
which is analogically modelled upon the mystety of Incarnation, it
is not a simple incarnation but a redemptive one. Inculturation re-
cognizes the presence of evil in the world, reality of sin and its im-
prints, forces and.consequences in all realities of the world and
human life, Christ became similar to us in all things but sin: “For
our sake God made the sinless one into sin, so that in him we
might become the goodness of God”” (II Cor. 5, 21). He took up-
on Himself the whole of humanity and redeemed them in his body
through his death and resurrection. That is why sin has a place at
the core of the Christian kerygma: “Christ died for our sins accord-
ing to the Scriptures; he was raised to life on the third day (for
our justification) according to the Scriptutes” (I Cor. 15, 4). The
Church itself can become the body of Christ only if it partici-
pates in his death and resurrection, Hence the Church is a commu-
nity of those who have died and risen with Christ by being identified
with his body. The Church should continue to live the paschal
mystety in her life and mission as an on-going reality.

== 3] ==



The process of redemptive incarnation or participation in the
paschal mystery comprises three stages:

a) incarnation: presence to and assumption of everything
and everybody

b) death: crucifying sin, destroying hostility, putting to
death the body of sin, liberating men and all realities from
sin, error, falsehood, superstition from the dominion of
the evil one, and from corruption and death,

¢) resurrection and glorification: Salvation in Christ is not
only a liberation from sin and all its forces but positively
it is the realisation of a new creation, leading a new kind
of existence, learning a new way of being man, having
deeper and fuller unity, and reaching total fulfilment in
wholeness and harmony: peace and bliss.

If the purpose of Church’s mission is to gather and consecrate
everybody and everything to God through Christ then only those
who have been Christianised and who conform to Christ can be
taken up in the unity and fellowship of the Church. The same
holds good for inculturation. We do not indiscriminately admit
anything and everything from the doctrines and practices of other
religions into the Church whether in the liturgy, theology or spiri-
tuality, etc. nor can we indiscriminately assume them as they are.
They should be first brought to the touchstone of Christ and his
paschal mystery. They should be first made to pass through Christ’s
death and resurrection.

5. It calls for a prophetic critique and a Christian interpretation

_ They should be subjected to Christian scrutiny and interpre-
tation. f’my authentic inculturation will reject false doctrines,
superstitions, all forms of sin and evil and whatever cannot be
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christianised. Nothing can be integrated into our theology, liturgy,
spirituality unless they have values in them, unless they can survive
a prophetic ctitique, unless they acquite a Christian meaning
through a Christian interpretation; unless they are oriented to-
wards a christian goal, under the guidance of the Spirit, This is an
important and indispensable condition for inculturation. Most of
those who are opposed to indigenization are obsessed by this fear
that doctrines, practices, signs and other elements might be just
taken into the Church as they are without any check or putifica-.
tion. “The words of Christ are at one and the same time words of
judgement and grace, of death and life. For it is by putting to
death what is old that we are able to come to the newness of
life. This fact applies, first of all, to persons, but it holds also for
the various goods of this world which bear the mark of both man’s
sin and of God’s blessings” (AG 8b).

This inculturation therefore has a double task of discernment
and interpretation: liberating them from sin, evil, error and false-
hood, and giving them a true christian meaning, orientation and
fulfilment: “This activity (mission or inculturation) frees from
all taint of evil and restores to Christ its maker. And so whatever
good is found to be sown in the hearts and minds of men, or in
the rites and cultures peculiar to various peoples, is not lost. More
than that, it is healed, ennobled and perfected for the glory of
God, the shame of the demon and the bliss of men” (AG 9¢c
cfr. LG 17). “Lét them try to illumine these treasures with the
light of the Gospel, to set them free, and to bring them under
the dominion of God, their saviour” (AG 11d). In practice, this
process will take a long time as Christians and others will have to
dissociate the earlier significance from these signs and give them a
new Christian meaning. Then emotionally they have to get used
to them and feel at home with them. It calls for prudence, and
discretion, patience and understanding, education of the people,
gradual introduction of new elements, continuous enlightenment
and consultation, and petiodic evaluation and a slow realisation
of new and dynamic synthesis and coherent whole. “Thanks to
such a procedure, every appearance of syncretism and of false parti-
cularism can be excluded, and Christian life can be accommodated
to the genius and the disposition of each culture” (AG 22c).
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