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I. LETTER TO THE BISHOPS AND FAITHFUL OF ASIA
by Pope John Paul II

“To you, brothers, and to all God’s beloved in Asia, ‘who are called
to be saints’: Grace to you and peace from God our Father and the Lord
Jesus Christ”” (Rom 1:7). In greeting you who are pastors of local
churches in Asia, I greet also all the faithful spread throughout your vast
continent, for whom you represent the Good Shepherd, Jesus Christ.

It gives me immense joy to note that you have chosen for your
pastoral reflections a subject of great importance and far-reaching con-
sequences: ‘‘the Church as a community of faith in the context of Asia.”

This Paper presents the official Statement and Recommendations of
the Third Plenary Assembly of the Federation of Asian Bishops’
Conferences (FABC), held at Lux Mundi Seminary in Sampran,
Thailand, near Bangkok, October 20-27, 1982. The theme of the Plenary
Assembly was: ‘“The Church — A Community of Faith in Asia.”
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This theme is an appropriate complement to your discussions in 1978 on
Christian prayer as it constitutes an essential dimension of ecclesial life in
Asia, and which you so aptly described as ‘““our conscious personal
communion with God our Father in Christ Jesus’ (Final Statement, 14).
This personal communion with God is indeed possible, precisely because
of our faith, our free acceptance of Christ and his saving word.

In endeavoring to emphasize the Church as a community of faith,
you are underlining a fundamental aspect of her life and activity, one
which the whole tradition of the Church has considered the beginning of
salvation and the foundation and root of all justification (cf. DS 1532).
Dear brothers, faith is not only the basis of our Christian life and thus
the basis of every community of Christ’s followers, but it is also, in the
powerful expression of Saint John, *‘the victory that overcomes the
world”! (1 Jn 5:4). Paschal faith is the fulfillment of God’s will for us
as taught by the same Apostle: ‘‘And this is his commandment, that we
should believe in the name of his Son Jesus Christ ...’" (I Jn 3:23). This
Jesus Christ whom we accept and proclaim is the one who ““was crucified
in weakness, but lives by the power of God”’ (2 Cor 13:4).

Jesus Christ is truly alive in Asia: he lives by the power of God in
your people who accept him in faith and who are called to live and to give
witness to that faith, both as individuals and as communities. As
shepherds of the flock, you are endowed with a pastoral charism that
enables you, in union with the universal Church, to help your people
express the one Catholic faith in the rich context of their Asian cultures.
In the members of his one Body, the single Church—uvitally present
throughout your continent in numerous communities of faith — the
undivided Christ himself wills to be and to become, even more, Asian.
But this can only be effected through the faith of the community, which
in turn depends on the faithful proclamation of the Gospel and on 1ts
being authentically lived.

In speaking about the revealed mystery of the Church as a local
community of faith, we realize the challenge that we have as pastors to
live “‘by faith in the Son of God’’ (Gal 2; 20). It is only through faith that
we can know the Jesus whom we proclaim: only through faith are we
equipped to respond to that deep yearning of people, recorded in the
Gospel and.repeated in every generation of human history: *‘we wish to
see Jesus’’ (Jn 12:21). Sharing by faith in the secrets of his divine person -
and knowing the mystery of his identity as Son of God and Savior of
the world, we can proceed confidently to communicate Christ and his
word.



Every dimension of the ecclesial communities is influenced by the
faith of their pastors. For this reason Christ’s appeal to us to evangelize
is an appeal to us to believe more firmly in him and in his word. The
Church is built on the faith of the Apostles and their personal acceptance
of Christ. The well-being of communities of faith in Asia depends on the
faith of the bishops of Asia and on their personal communion with the
Lord.

It is only in the light of faith that the great issues of ecclesial life can
be faced. It is faith that directs us in all aspects of our pastoral activity: in
divine worship and sacramental life, in preaching and in catechesis, in
our relationship with the priests and religious, in our ministry to the
family and to all other groups, in treating the moral problems and
challenges that affect our people in their daily lives. It is faith that
enlightens and inspires us in our own involvement in promoting integral
human development and in helping to foster the well-being of Asian
society, where millions and millions of men, women and children are
asking to have their human dignity reaffirmed and their hope in
humanity reinforced.

For us bishops, faith in Jesus Christ and in his word must become
the driving force of our lives. That it should also become the driving
force in the lives of our people is what we desire to foster as we strive to
build up the Church as a community of faith in the context of Asia.

Beloved brothers, I am one with you in this apostolic task to which
you have been called and for the accomplishment of which we have
received strength from God. We shall work together in the unity of the
universal Church, being assisted by the Holy Spirit. We shall work for
the glory of the Most Holy Trinity and for the good of all Asia. And in so
doing, we shall know that Jesus Christ is with us, that he is in our midst.

Let us, therefore, in the -words of the Letter to the Hebrews,
““persevere in running the race which lies ahead: let us keep our eyes fixed
on Jesus, who inspires and perfects our faith’ (Hb 12:2). Yes, we shall
run together with our eyes fixed on Jesus. And in his name — in the holy
name of Jesus — I bless you all.

II. WORDS OF WELCOME
by Bishop Joseph Banchong Aribarg

In the name of the Bishops’'.Conference of Thailand we whole-
heartedly and fraternally welcome you. We feel highly honored that you
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have chosen our country for this Plenary Assembly and we feel happy
and delighted, because in the events of these days I am sure we will sense
our solidarity, our unity in love and faith, We will live together the
community of Faith. We will experience together our one Lord, one
Faith, one Baptism.

I hear that some have questioned the existence of FABC. Is this
Federation useful? Is it worth spending so much money for seminars,
meetings, or plenary assemblies, such as this one? We are of many
countries, of different languages, of different mentalities; because of
these things some doubt about the outcome or result of the seminars or
meetings. In our meetings some talk too much, some talk too little, and
some others don’t talk at all,

But I think we don’t waste our money, even if we do spend so much
money for a meeting like this one. For coming out of ourselves, out of
our place, out of our parish, out of our community, out of our diocese or
country, we meet people, we meet our brother-priests, our brothers or
sisters — the Religious. We meet our brother-bishops, other brothers. We
live together, we talk to each other, we even have fun or recreation
together. All these things give us strength and courage in faith and love,
Don’t we think this is worth more than even millions and millions of
dollars?

We hope you will enjoy coming and living here. If there is anything
you need, any service we can render you, please don’t hesitate to let us
know. We shall be very happy to serve you. You are welcome!

III. INTRODUCTION TO THE PLENARY ASSEMBLY
by the Most Rev. Mariano G. Gaviola

“‘Sawasdee.”’ This is the Thai greeting for all occasions. To express
how welcome you are we should join our hands together and raise them
before our eyes, in the truly gentle Thai greeting, to all who have come
from many countries to Lux Mundi Seminary for our Third Plenary
Assembly of the Federation of Asian Bishops’ Conferences.

The theme of the Plenary Assembly is ‘“The Church—a
Community of Faith in Asia.”” One of our speakers has seen our theme in
an original way. He has noted that wken the bishops met in Manila in
1970 and in Taipei in 1974 their concern was the Church’s task in the
world: the ‘“‘societal’’ dimension. In Calcutta in 1978 they focused on
prayer and interiority: the intrapersonal dimension. And now the
participants will deal principally with the communitarian, the Church as
Church: the “‘interpersonal” dimension.



In twelve years the problems facing the Church have in some ways
been magnified, and in other ways have changed. In many countries
poverty and destitution have intensified, our youth are more in number
and decent jobs for them are hard to come by and the strife continues to
spread. As our countries take on their identities in political maturity, the
Church is also asked to explain itself as Church, even as it reaches out to
other communities and individuals.

The lines of our Plenary Assembly are simple. First: What does our
Christian vision say about the Church as community of faith? And then:
How do the Great Religions of Asia understand and live as communities
of faith, and what can these religious traditions say to the Church in
Asia?

For the first time in our Plenary Assembly two additional days will
be given over to the discussion of topics of interest and concern for the
Church in Asia — a kind of “‘open forum.”

We extend a cordial welcome to all our guests. We thank all who
have given of their prayers, talent and time to make this Assembly a
worki in the service of God,

On November 16th, 1982, we shall celebrate the tenth anniversary of
the approval by Pope Paul VI of the statutes of FABC — a birthday
celebration indeed. Thailand is also celebrating; it is the bicentennial of
their Royal Dynasty and the establishment of Bangkok as the capital of
Thailand. We join with the people of Thailand and send them our own
best wishes and prayers for peace and prosperity for all.

IV. OPENING REMARKS
by the Most Rev. Michael Rozario

We have gathered here for the Third Plenary Assembly of the FABC
in a spirit of love and devotion for the Church and for the many millions
of peoples who are God’s children in these areas that FABC represents.
We are present here today from 16 countries of East Asia, from 12 of
our 14 Conferences and from Hong Kong and Macau. This Plenary
Assembly happily includes for the first time the Conference of Burma.
Two of our member Conferences are not represented; we join with them
in our prayers. In fact, in a spirit of faith we offer these few days together
as a prayer to the merciful Father in heaven, as we contemplate the
mystery of his love and care, for all his children in our lands of the
FABC. And we thank him for the grace he bestows on us to be ministers
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of his mystery of his love, individually in our diocese, collectively and
collegially in our Conferences, and in the FABC itself, which is the
special instrument we have created ourselves for consultation and
collaboration.

The theme for the Third Plenary Assembly of the FABC indicates
some very important points of its life and ministry. The First Assembly in
Taipei dealt with evangelization, i.e., with the proclamation and mani-
festation of the Good News of God’s mercy and love for his children in
Asia; the Second Assembly in Calcutta dealt with prayer, i.e., the
contemplation about and thanksgiving for the divine love and mercy in
Asia. The Third Plenary Assembly wishes to deal with the theme of
community of the faithful, i.e., the communion and community that are
the fruit of the proclamation of the Good News and the life of prayer.

The theme of communion and community is very crucial to the
human race today. The wonderful advances in the secular order of
science, technology, economics, etc., also result in widespread fear
and curse upon humanity rather than only in simple true bliss and
happiness. The cause of this, among others, is the marked individualism
and selfishness of an increasing number of individuals and groups who
are agents of that progress. That is to say, the lack of communion and
community and brotherhood of man lie at the root. The process of
increasing disparity among men can be healed, therefore, only through a
true sense of communion and community among men. Through our
discussions here at this Plenary Assembly we hopefully shall be initiating
a process in the life of the Church in Asia for building this kind of
brotherhood of communion and community among our peoples. This
process needs to be continued; for many years ahead this theme has to
remain a priority of our ministry of the Good News.

We are at the service of the universal Church,especially in the Asian
‘context. We recognize ourselves to be a small visible community of
Christians in the midst of vast and diverse religions and cultures. The
need for creating communion and community with people of these
religions and cultures through dialogue is also a priority for us in Asia, so
that all together, as the community of children of God, we can bring
about his Kingdom and its blessings for all humankind in Asia.

This communion and community have first to be experienced and
lived in our own community of the faithful. One of our immediate tasks
is to build this kind of community in our Asian churches.



In the FABC itself we try to witness to this sense of communion and
community among ourselves, entrusted as we are with the common
apostolic task of proclaiming the Good News to peoples of many
religions and cultures and to a multitude of God’s children living in
poverty and oppression. Our united thinking and united prayer are
required for a more sure and global understanding of the ministry at
hand today, and our united action is required for a more sure pastoral
action. We have already achieved in great deal this sense of community
among ourselves in the FABC. This particular gathering at hand,
centered on the theme of community, will strengthen this sense of
communion among ourselves as servants of the Church. Then we shall go
out as a community of servants to build a community of the faithful and
of God’s children in Asia.

Building a community among men in Asia is no easy task. We are to
build and sustain the gift of faith that God gives to his many children,
and we are to guide them in the very complex social, moral and religious
issues of life. We are together faced with very fundamental moral issues
that affect the family and human life, with issues of social justice, human
rights and the defence of religious liberty, of the fight against con-
sumerism and materialistic goals of life, of the total development of man,
of the defence of spiritual values, and the like. In all this the hands of the
individual and local churches are strengthened by the support of the
regional and universal Church. The FABC can provide us this opport-
unity in the Asian context.

Thus we believe that the local churches can learn from each other,
and each has the responsibility and privilege to help the other. Some of
our churches are large and highly developed, others of us are so small as
to seem to be always on the edge of survival. The earliest evidence of the
New Testament speaks to us of the mutual sharing of the churches, and
often the newest and weakest came to the aid of the oldest and strongest.
When we are united in community we receive the gift of each one of us
confirming the other in his faith.

Our participation here expresses also the de facto universality of
each local church. For us the FABC is our very small means for each
local Church to reach out and exercise its pastoral care throughout this
Asian world, and through it to the universal Church. The FABC for us,
therefore, is a forum in which collegially we wish to help our brothers in
faith to be authentic local churches, and wherein each local church can
manifest its responsibility and mission to the universal Church.



I think it is such a faith which has brought a new respect in the
Church for associations such as the FABC. Our Holy Father refers often
now to the national Conference, and to the regional associations, which,
each in its own way, is an instrument of realizing the collegiate thrust of
the bishops.

We as participants of this assembly are especially called to give
witness to what Lumen Gentium calls “collegial goodwill.”” We must
wish this Plenary Assembly, and the FABC which it expresses, to
succeed. The Church in Asia, as elsewhere, is being challenged by the
many marvelous happenings that began in the Second Vatican Council
and are becoming more and more our way of life.

Being here in Bangkok is a renewal of the collegial goodwill which
brought us to our first meeting with Pope Paul VI in Manila and later to
our Plenary Assemblies in Taipei and Calcutta. Our purpose is also
strengthened by each other’s presence and sharing. The FABC is not
something of a ‘‘super-Conference,”’ as if something between our own
Conference and the universal Church; rather it is our own smalil
instrument of coming together, of becoming a community of brother
bishops, which stands over on the side ready to help, when such help is
desired by us. And in this coming together as one expression of
community of faith we confirm each other in faith to go forward in our
mission,

I welcome each of you to this beautiful seminary. I welcome our
fellow bishops who are here as *‘fraternal delegates’’ from other
Conferences. 1 welcome our special participating guiests and those who
havé volunteered to help us in what I feel will be a significant event for
the Church in Asia.

It is with deep sense of happiness that I come to our Third Plenary
Assembly and, as convenor of the Standing Committee of the FABC,
open the discussions that will occupy us and delight us, I trust, these next
seven days.

V. INAUGURAL-ADDRESS
by the Most Rev. D. Simon Lourdusamy

The Church, as we know, is a community of faith, a community of
worship, and a community of service. You have chosen the first of these
three aspects as the theme for the present plenary assembly; the other two
aspects may well be a matter, if you like, for future plenary assemblies,
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Introduction: From Ecclesial Communion to Community

There is a variety of definitions for explaining the intimate reality of
the Church. None of them, however, is capable of explaining the depths
of the mystery which is the Church. It is for this reason that divine
pedagogy in the Holy Scriptures and in Tradition uses a wealth of
metaphor and allegory in explaining what the Church really is. Let us
recall here a text from Lumen Gentium which examines some of these
images: the Church is a sheepfold, she is the farm or field of God, she is
the family or dwelling of God; more often still the Church is called the
building of God and is referred to as the remple of the Spirit; she is at one
and same time spouse and mother (LG, 6).

Notwithstanding these beautiful images the Council prefers to
present the Church as a communion and community of faith. The eccle-
siology of communion is certainly prevalent in the Council with the result
that it has become the synthetic vision of the Council itself. Let us take
two definitions which it gives us of the Church. In the fulness of time the
messianic people have been ‘‘constituted by Christ through a
communion of life, charity and truth and assumed by him in order to be
made an instrument of redemption” (LG, 9¢). Christ himself “‘has
constituted on earth and maintained his Church, a community of faith,
of hope and charity, as a visible organism ... (LG, 8a). These
definitions bring us closer to the deeper mystery of the Church. In fact it
was the New Testament which introduced the Greek term koinonia, the
Church in her most intimate mystery (Acts 2,42; 1 Cor 1,9; 1 Jn 1,3-6; 1
Cor 10,16, etc.)

Wherever there is ‘‘communion,’ there is also the formation of
“community.”” The community is that coming together of the faithful
where the mystery of communion is lived, celebrated and translated into
a vital, organic and missionary reality. In the community the faithful
receive, live and hand on the divine gift of communion, Communion and
community encourage a renewed reflection on the reality and the work of
the Church in Asia because the ecclesial communion as a universal reality
tends to become incarnated and concrete in a community. The extent and
depth of the ecclesial community cannot be fully realized in our
communities which, though imperfect, are nevertheless a true expression
of that communion. Communion is a gift from God. The community
originates from it but it is greater than the community. The latter realizes
it in time but does not exhaust its riches. The community is called upon
constantly to measure up to the communion which it tends to incarnate
but which constantly transcends it. We must avoid putting the emphasis
on ““‘communion’’ by distancing ourselves from the concrete community.
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We must underline the truly spiritual meaning of communion and in the
institutional community or Church we must disclaim and be critical of
the human limitations and shortcomings which are historically present,
Another phenomenon to be avoided is the consideration of the concrete
communities present among our Asian peoples in a way which is dis-
proportionate to the reality, forgetting that their source and origin is the
ecclesial communion or, in other words, the communion of God with the
universal Church.

1. The Church, A Community Which Can Only ‘“‘Be Explained From
Faith”’

The first chapter of the conciliar Constitution on the Church has as
its title: *“The Mystery of the Church,”” and every Christian mystery is an
object of faith. The earliest declarations of faith from the time of the
Apostles repeatedly declare: ““‘I believe in the Church, one, holy, catholic
and apostolic”” (Denzinger, nos. 2,3,4, ...). The Church is a mystery of
communion which can only be accepted and, to a certain degree,
understood -in the light of faith. The ‘‘ecclesial communion’ is a
theological reality before being an historical reality.

We cannot approach the Church from a point of view which is
merely sociological, historical or juridical. It is only from faith that we
can penetrate the depths of the Church’s mystery.

In order to explain the meaning of the Church-community we
cannot reduce her to the level of the institutions of civil society, even
though there are some external similarities. The ecclesial community is
not an ideological group, nor simply a religious phenomenon, nor a sort
of state with its bureaucratic mechanism within the modern state. The
ecclesial community has something of all these but it is not any of them.
We shall never be able to explain the ecclesial community in socio-
political categories.

This last-mentioned reflection presents us with a problem: Are there
two images of the ‘‘Church-community’’ which are opposed to one
another? The answer is clear: there is only one Church, which is the
object of our faith, and no human science, nor any response to public
opinion, can give a correct idea of the Church and of her communion.
Apart from faith, all other means of knowledge, however precious or
exact, can do no more than help us to discover some of the external
effects and consequences of the mystery of communion. The Church is
not like other societies. She has a human element but she is adorned with
the gifts of heaven. She is at one and the same time (meaning
inseparably) visible and spiritual, but the visible element is subordinate
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to the spiritual: ‘‘as the assumed nature, inseparably united to him,
serves the divine Word as a living organ of salvation, so, in a somewhat
similar manner, does the social structure of the Church serve the Spirit of
Christ who vivifies it in the building up of the body (LG, 8a). It is only
by starting from faith that we can explain in some way the nature of our
“ecclesial community.” If we wish to appreciate and describe the
theological and existential content of the Church as a community of
faith, we must begin on a different level from that of the structures, of
the practical initiatives and the achievements characteristic of the
Church’s visible, external aspect. Communion as such has a hidden
dimension, which can only be reached by faith. It will be fully revealed
only in the Parousia. It also has a visible dimension, which is that
expressed by the Church engaged in her office of being the communion
of all men and of being open in charity to every man.

The communion which forms the ecclesial community is a gift of the
Holy Spirit, and it is only in the light of that same Spirit that it is possible
to gain a deeper knowledge of and to speak about this mystery of the
Church.

It is not possible either to measure in simple statistical categories the
work of the Church as a community of faith and the fruits which she
bears. These too must be measured in the light of faith, and this is a very
important factor in speaking of the work of the Church in many Asian
countries. We know that nothing which goes to make up the ecclesial
community is without salvific fruit, but we do not know exactly where
and when this fruit is to be borne. Once again the value of our work must
be measured from the criteria of faith, This viewpoint gives our
missionary work an intense optimism and great courage. As Evangelii
Nuntiandi reminds us: *‘Evangelization is not an individual, isolated act
for anybody, but an act which is deeply ecclesial. When, even in the most
remote of places, the most unknown preacher, catechist or pastor
preaches the Gospel, assembles his little community or administers a
sacrament, even if he be alone, he is accomplishing an act of the Church.
His action is most certainly connected by means of institutional relation-
ships, but is also invisibly linked to the evangelizing activity of the whole
Church in which it is deeply rooted. This presupposes that he does not
act from any mission which he has arrogated to himself nor from any
personal inspiration but in union with the mission of the Church and in
her name’’ (EN, 60). This fact, which is so consoling for every pastor and
missionary, is the fruit of ‘‘communion’ and is explained through those
““invisible links and deep roots” which belong to the order of faith. We
must, therefore, become accustomed to speaking of our ecclesial
community in the light of faith.
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2. The Church Is A Community Which Is “Constituted In Faith®®

All the constitutive elements of the ecclesial communion and of each
community belong to the order of faith. The Church is a community
assembled in the name of the Father, of the Son and of the Holy Spirit.
““The supreme model and principle of this mystery (of the Church) is the
unity in the Trinity of Persons of one only God the Father and Son in the
Holy Spirit™ (UR, 2, last sentence). Therefore, from whatever angle we
may view the ecclesial communion, it is rooted essentially in the very
communion which exists within the life of the Trinity. The Most Holy
Trinity is the principle and raison d’étre of the Church which is therefore
in its deepest and most specific reality “‘a people assembled in the unity
of the Father, the Son and the Holy Spirit”’ (LG, 4).

Our ecclesial community’s mission has its origin in that fountain of
love which comes from the Father: *“This plan flows from ‘fountain-like’
love, the love of God the Father” (LG, 2b). The mission of the Son is the
first new and definitive realization of the Father’s salvific plan (AG, 3),
and the Church is born from the mission of the Son incarnate and is a
prolongation of this very mission. This is not however a merely juridical
succession. Christ constitutes the Church as his Body and makes himself
present in her. All the faithful, as members of the same Body, form one
Church, although not all have the same function. The Holy Spirit is the
one who sustains the Church’s faith, because it is through his influence
that *‘Christ’s whole flock is maintained in unity of faith and makes
progress in it’’ (LG, 25¢c). He becomes the ““principle of communion’’ in
the Church (UR, 2b,d).

Like all the gifts of the Spirit, communion generates duties and
commitments in the Church and thus becomes a program of Christian
life. Through the gift of communion we must live in charity, and we must
build among ourselves that unity which Jesus pointed out as the
condition by which the world — in our case, the Asian world — will
believe in his message. God’s gift is one thing, whereas our commitment
is another, and it is only the gift which makes the commitment possible.
Communion, which is bestowed upon us as members of the community,
is greater than we because it comes from the Spirit who is present and at
work in many different ways outside the visible frontiers of the Church
(Redemptor Hominis, 12). This very working of the Spirit outside the
visible frontiers of the Church is ordered towards ecclesial communion:
the Spirit is at work in non-Christians arousing all that is good and holy
in their culture and in their religion so that all may be brought to the feet
of Christ. In this way all men and all things will be brought to Christ who
is the heart and center of the ecclesial communion. Inthe mystery of
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communion, therefore, the mission of the Holy Spirit reaches its final
aim. In this context of the universality of the Spirit’s presence and the
communion which that presence brings about, the Church evidently
holds a central and privileged place. She is the sign and the historical
instrument through which it is God’s wish to bring about universal
communion of all men and of the whole of creation.

The constitutive elements of our ecclesial communities are: the
Gospel, the sacraments — concretely, the Eucharist — and the pastor.
The Council gives us a definition of the particular communities “‘“where
the Church of Christ is truly present and active’ as a portion of the
people of God, which *‘adhering to its pastor and by him united in the
Holy Spirit through the Gospel and the Eucharist constitutes a particular
church’’ (CD, 11a).

When the Gospel has been proclaimed and accepted, it generates
faith (Rom 10, 15-17). The word of the Gospel, being the word of God,
does not remain merely on the level of teaching, but, when it has been
accepted with faith, it changes the hearts of men and constitutes a
community. Thus through faith the Church becomes a community,
called together by God and essentially constituted by this divine call. It is
not merely a community which simply meets together, but a community
which is brought together by God through the word and through our
reply of faith. Each day the ecclesial community lives through its faith-
filled listening to the word of God, to his Gospel, and this is the source of
its life. Our ecclesial communities scattered throughout Asia are made up
of those who once welcomed the word of God, confess it in their
everyday lives and proclaim it with confidence. As can be seen, in this
first constitutive element of our communities the function of faith is
essential. Thanks to the Gospel we are a community and a community of
faith.

The sacramental structure is proper to the ecclesial community. This
is true not merely because the Church is the universal sacrament of
salvation but because this salvation which has its source in Christ the
Redeemer is communicated to all through the sacraments. These
means are called and are in reality ‘‘sacraments of faith’’ (PO, 4b). The
sacramental structure of the ecclesial community is, therefore, a faith
structure. The sacraments, at one and the same time, create and perfect
that unity which was begun by the word in the calling of the faithful (UR,
2d). They are called ‘‘sacraments of faith’” because the faith aroused by
the word of God must be manifested in these external signs which are the
sacraments. Adherence to the Gospel cannot remain abstract and
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disincarnate but must be revealed by sacramental gestures, as is recalled
in the words of Evangelii Nuntiandi (EN, 23). One of the duties of
evangelization is to ‘‘precisely educate in the faith in such a way that it
leads each Christian to live the sacraments as true sacraments of faith
and not receive them passively or merely to undergo them” (EN, 47).

Among the sacraments we cannot forget Baptism, which has an
important function in our churches as the goal towards which the whole
process of the catechumenate is directed. Baptism is the first and most
radical turning point which the neophyte makes in the process of his faith
which, although at its starting point, is nevertheless true and real.
According to the mandate of Christ, Baptism is conferred in the name of
the three divine Persons. Baptism is, in fact, a true and real immersion in
the mystery of God the Father, Son and Holy Spirit and it is a new
participation in the very “‘nature’” of God (2 Peter 1, 4). Through
Baptism the faithful are in communion with the Father, Son and Holy
Spirit. This communion is a mysterious but wonderful gift which the
Trinity makes of itself through the first sacrament of Christian initiation.
At the same time Baptism introduces the newly-baptized into the ecclesial
community. The koinonia does not derive simply from the will to unite
or to come together; it is above all a supernatural reality which sinks its
roots into the Trinitarian communion itself and we are introduced into
that communion through the sacrament of Baptism. The sacraments are
the foundation of ecclesial communion. There is, therefore, no ecclesial
communion which is not rooted, either explicitly or implicitly, in the life
of grace communicated to us through the sacraments. Even in their
specific effects they insert us into the mystery of Christ’s priesthood and
they cause us to share in the perennial liturgy which he, in communion
with his Church, offers to the Father in the Spirit.

The sacramental life of the ecclesial communities reaches its highest
point in the Eucharist (EN, 28). ‘‘All the sacraments, and indeed all the
ministries, and all the works of the apostolate are closely united to the
Eucharist and ordained to it. In fact, in the Eucharist is enclosed all the
spiritual good of the Church ... It is for this reason that the Eucharist is
seen as the source and culminating point of all evangelization’’ (PO, 5b).
The Eucharist, which is at the center of the whole sacramentary
structure, is the great ‘‘mystery of faith’’ as the Church proclaims in the
words uttered by the celebrant after the consecration: Mysterium Fidei!
At the same time the Eucharist is the sacrament of communion, because
it represents and brings about our ecclesial communion (SC, 47; UR, 2a).
The epiclesis after the consecration in the new eucharistic prayers asks
that ““by your Holy Spirit all who share this one bread and one cup may
be gathered into the one body of Christ” (Eucharistic Prayer 1V); “‘grant
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that we who are nourished by his body and blood may be filled with his
Holy Spirit and become one body, one spirit in Christ’” (Eucharistic
Prayer III). The Eucharist is the high point of our faith and it is the
moment in which the communion of divine life and the unity of God’s
people are manifested and made real through the gift of the Spirit. The
person who shares in the mystery of the Eucharist is personally
committed to build that universal communion of which this sacrament is
the sign and the anticipation and he is also committed to a deeper life of
faith. Our churches of Asia who gather around the Eucharist must never
forget that the communion in which they rejoice is destined for all men in
the whole world not only through the mysterious action of God, but also
through the communication of the word and the witness of the disciples.

We have already pointed out that another constitutive element of
the ecclesial community is ifs hierarchical nature. Our churches have a
unity which is assured by one Gospel, by a community of cult centered
on the Eucharist, and by a common destiny because all are on the way to
the same fatherland under the guidance of their pastors. The origin of
this hierarchical structure is to be found in the will of Christ who chose
the Apostles and their successors, the bishops, as pastors and
foundations of the Church of which Christ is the cornerstone (LG,
18ff.). We find another motive for the hierarchical nature of the Church
in the gifts of the Holy Spirit who ‘‘provides (the Church) with
hierarchical and charismatic gifts’’ (LG, 4); within our communities the
ministry of the bishops is decisive, placed as they are by the Holy Spirit
to shepherd the Church of God, as is noted by St. Paul (Acts 20, 28). The
bishop is the visible principle of unity in the particular church, just as
the Roman Pontiff, as successor of Peter, is the perpetual and visible
principle and foundation both of the bishops and of the multitude of the
faithful. The bishop constitutes the link of hierarchical communion
between the universal Church and the particular church entrusted to his
care. It is only in this context that the particular church is a genuine
ecclesial community and a portion of the people of God. All these
theological arguments and principles show us how the bishop, an
essential element in the particular church, belongs to the structure of
faith. In other words, the structure is the wish of Christ and is brought
about by the Holy Spirit and is accepted by us in an act of supernatural
perception. The ministry of the bishops is not confined to a simply
bureaucratic dimension, nor is it limited to the juridical plane. Its deepest
roots are to be found in faith,

The mission of the bishop in the Church is that of a teacher in a
community of faith (LG, 25), a high priest in a community of worship
(LG, 26), a shepherd and father in a community of love (LG, 27). If we
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wish to give a correct interpretation of the bishop’s ministry at all these
levels, we must do so in the light of faith. It is important to emphasize the
first aspect since it is probably the most important of the pastor’s
functions. In Christ‘s missionary mandate we read ‘‘make disciples of all
peoples™ (Mt 28, 19). The mandate is to make them ‘‘disciples” of
Christ, not one’s own disciples. Following is an essential element of
being a disciple and thus forming a community. Christ is followed by
accepting him in faith. Therefore one of the principal duties of the
bishops in the local community is the preaching of the Gospel. Like the
Apostles to whom he is successor, the bishop has been chosen for the
Gospel of God; to announce it (Rom 1, 1), to defend it (Phil 1, 16), to
give fearless witness to it. Since he knows that his preaching must be
nourished by the Sacred Scriptures, he must listen humbly to the word of
God in order to assimilate it in meditation and to proclaim it with
confidence. In this way he will be an ‘‘authentic teacher’’ of the faith; he
will explain it in the light of the Holy Spirit, he will make it fruitful by
leading men to obedience in faith (Rom 16, 26), he will defend it against
false teachers.

The service required of the bishop is most excellent and most
difficult: it is that of communion which is presupposed by every renewal
and which is the premise of the present situation of the Church in Asia. It
is also presupposed by every mission and by every effective evange-
lization. From the bishop is also required the service of unity within his
own community which he presides, while respecting the diversity of gifts
and ministries; it is also his duty to promote collaboration with the other
pastors of the Asian churches in keeping with the spirit of corespon-
sibility in one and the same mission, We cannot forget that one of the
prin¢ipal functions of the FABC must be ‘‘to promote intercommunion
and cooperation among local churches and bishops of Asia’® (Statutes,
art. 2, D).

Not only must the bishops of our local communities in Asia feel
themselves at one with their fellow bishops, but they must in a special
way feel this unity with the Pope so that they may communicate to their
own churches an awareness of belonging to the whole people of God and
maintain them within the life circle and activity of the universal Church,
Let us not forget the words of Vatican 1I: ““In order that the episcopate
itself might be one and undivided, he (Jesus Christ) put Peter at the head
of the other Apostles and in him he set up a lasting and visible source of
the unity both of faith and communion’ (LG, 18b).
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3. The Church Is ““‘A Community Which Works In Faith
And For The Faith”’

The “‘communion’’ which is characteristic of our ‘‘communities’’
would not be true and would not be an authentic expression of continuity
with the work of the Word incarnate if it were not open to all peoples,
beginning with those who are nearest to us, so that all may benefit from
the Paschal Mystery and be introduced to the very mystery of
communion. From this point of view communion and mission are
reminders one of the other. The two are very closely related because they
are essential, constitutive dimensions of the one mystery of the Church
which continues in history the presence of Christ, the incarnate Word
who is sent into the world to re-establish communion with the Father. By
gathering the Church into the divine community, the incarnate Word
makes her a sharer in the salvific mission received from the Father. Once
again it is only faith which can enlighten us to understand why it is that
God, who could have saved all in what we may call a secret manner,
chose to use the Church-community for the salvation of all men. This
design of salvation enters into the plan of God which must be seen
through the eyes of faith.

At the same time, the Son who was sent entered into communion
with all without distinction. He thus overcame the rigid class distinctions
of his time, both religious and social, and he entered into a dialogue of
salvation with those who were held to be beyond saving. He welcomed
those who were far away and emarginated. Following in the footsteps of
the Lord, the Church cannot but desire to be in communion with all in
order to lead all into communion with the Father, the Son and the Holy

Spirit.

This same theme of ‘“‘work in faith,”” which is proper to our
communities, may be studied under another aspect. That ‘‘communion’’
which is realized in our communities is a gift of the Holy Spirit, and like
all gifts, it has its requirements of service, work and mission.

We do not form a community in order to live in greater security as
though we were in a Noah’s ark of salvation, but we are rather like
fishermen who travel in the same boat with Jesus so that we may cast our
nets in his name. Communion grows with the mystical exchange of all
that each one is and accomplishes in the Church. In fact, each believer
has his own gifts; and communion in the Church is an ensemble of
different experiences which bring to mind the different members of one
body. This variety is united in communion and mission which is the
putting at the service of the world the gifts received. You must be careful
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to ensure that the building up of the communion ad intra in your
communities is orientated towards the building up of the communion ad
extra, to mission and evangelization. The term “‘to build up”’ in St. Paul
has the meaning of ecclesial and missionary communion and almost
always refers to the work of the Holy Spirit (Eph 2, 19-22; 1 Cor 3, 9-16;
Rom 15, 18-20).

There can be no mission and evangelization without communion or,
in other words, within the framework of an ecclesiology of communion.
Our community will not fulfill its mission if it is not “‘one’” in Christ and
in the Holy Spirit, as they are ““one’’ in the Trinity and are sent. In the
local community the action of the Spirit and the response of man link up
together and make the local church an epiphany, however imperfect, of
the Trinitarian communion.

The fulness and depth of our ecclesial communion are not exhausted
in the exact realization and perfecting of our local communities. They
have needs ad extra, and these needs are manifested, as we shall point
out, in pastoral experience, The pastoral work of communion does not
remain enclosed within the local church as though folded in upon itself;
indeed it is open to men, to all men, to the signs of the times, and implies
that deep sense of solidarity which is born of an awareness that ecclesial
communion goes forward in step with the whole of humanity. It experi-
ences together with the world the same fate here on earth and is like the
soul of human society which is destined to be renewed in Christ and
transformed into the family of God. In this field of universal
communion, of openness, of communion with the problems of our time,
our Asian communities have a great horizon opening up before them.
One of the aims of the FABC is “‘to help in the study of problems of
common interest to the Church in Asia and to investigate possibilities of
solutions and coordinated action®’ (Statutes, 1, art. 2, C). All the bishcps
should work together to read the signs of our times, especially in Asia.

According to Vatican 11 this reading can only be done in the light of
faith; again we find the basis on which our communities should be
“‘communities of faith.”” When the Council speaks of ‘‘the signs of the
times,”’ it does not say that they must be received blindly but read and
interpreted in the light of faith, and it is only after this reading in faith
that they may be accepted with all their consequences. For example, ‘it
is the permanent duty of the Church to examine the signs of the times
and to interpret them in the light of the Gospel” (GS, 4a). ‘““The people
of God believes that it is led by the Spirit of the Lord who fills the whole
world. Moved by that faith it tries to discern in the events, the needs and
the longings which it shares with other men of our time, what may be
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genuine signs of the presence or of the purpose of God. For faith throws
a new light on all things ..." (GS, 11a). It is the task ‘‘particularly of
pastors and theologians to listen to and distinguish the many voices of
our times and with the help of the Holy Spirit to interpret them in the
light of the divine Word®’ (GS, 44b). It is only this light of faith and of
the Spirit which will provide us with a constant discernment, that is a
continuous attention, a concrete capacity ‘‘to investigate possibilities of
solutions and coordinated action’’ for our problems in the Asian region.
Discernment is, therefore, the basis for the renewal of persons and
ecclesial communities. It is the path which leads to that continual
conversion which must be characteristic of a Christian existence and
which is an essential premise of communion, Discernment is the basis for
that critical and promotional function which corresponds to an intel-
ligent, active and responsible presence of the Church in the Asia of our
time.

Seen in this perspective, the local church does not accentuate the
jurisdictional aspect or its own problems. It is a ‘‘community brought
together’® by the word and by the Spirit and an active participant in
evangelization and promotion. To speak of communion is to speak of
participation by all the churches in the common mission. It is only in this
way that communion avoids remaining an abstract premise and gives life
to a community which endeavors to live that communion to the full. If
communion is to develop within the community, it requires that within
that community there be a deep sense of coresponsibility in all its
members. This is required by the very nature of our communion, which
is a sharing by each and every believer in the life of the Trinity.

Communion becomes mission, and one of the consequences of
mission is intercommunication, Each church must give and communi-
cate even of its own poverty, because it is destined to bring communion
to all and must also receive. These are the ideas which Pope John Paul II
used to launch a new approach to mission (Cf. address to the National
Directors of the PMAS in the Osservatore Romano, 9th May, 1981). With
the theology of the Church as the community of faith, the spirit of
dialogue, openness and generosity is strengthened. We acknowledge
dialogue as one way for understanding communion and mission, the
disposition to give and to receive, the continuous need of two-way
conversation with man in his world, in his culture, because with man
Christ is, as faith tells us, in some way united, even when man is not
aware of this unity (Redemptor Hominis, 13).

An integral element of our mission, as fruit of communion, is the
human promotion of our people. This is also one of the aims of the
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FABC: ““to work for and to intensify the dynamic presence of the
Church in the total development of the peoples of Asia’’ (Statutes, I,
Art. 2,B). This total development includes the human promotion of our
peoples. Our churches must dwell upon the problems and aspirations,
on the mentality of men, women and families in our countries and they
must do so with reference to the present condition of society in our
countries. ““There are deeply-rooted connections between evangelization
and human promotion, development and liberation,’’ we are reminded
by Evangelii Nuntiandi, and these connections are not merely
anthropological, but mainly ‘“‘of a theological nature.” It is not possible
to disassociate the plan of redemption from the plan of creation. Both
are “‘of the evangelical order’ and the fruit of charity (EN, 31). In other
words, the connections belong to the order of faith.

We have referred, especially in this latter part, to our local churches
in Asia, Now I would like to reflect with you on a problem which is very
topical and the object of debate even in Asia. It is a problem which can
only be solved in the light of faith and of communion.

Certainly there is no such thing as an abstract ‘‘ecclesial
communion.”’ As we have pointed out, the ‘““ecclesial communion™ is
realized in a concrete community with its own physiognomy and culture.
Pope Paul VI has already devoted several numbers of his apostolic
exhortation Evangelii Nuntiandi to this theme (see Nos. 62-64). Our
present Holy Father, Pope John Paul II, often returns to this theme in
his missionary addresses. To take one of his most recent pronounce-
ments, we shall quote from his words to the bishops of Zimbabwe during
their ad limina visit: **Finally, my dear brothers, you have expressed the
wish that the Church in Zimbabwe be truly Catholic and truly African. I
repeat here what I said during my pastoral visit to Nigeria: “The Church
truly respects the culture of each people.” In offering the Gospel
message, the Church does not intend to destroy or abolish what is good
and beautiful ... Evangelization aims at penetrating and elevating
culture by the power of the Gospel. I encourage you to make the divine
message of the Gospel incarnate in the customs and culture of your
people. At times this will require great powers of discernment, prudence
and patience on your part’’ (L ’Osservatore Romano, 19th June, 1982).

From the need to implant the mystery of the Church in the
conditions proper to each region, arises thé problem of reciprocal
influence between universal values and particular values. Vatican
Council II dealt not only with the universal Church, but also with the
local or particular churches, and it presented them as one of the
renewing aspects in the life of the Church (LG 13, 23, 26; CD, 3, 11, 15;
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AG, 22), Each particular church is enriched with valuable human
elements which are proper to the genius and nature of each nation. These
elements, however, are not considered as signs of division, of
particularism or of nationalism, but as the expression of variety within
the same unity and a fulness of the incarnation which enriches the whole
body of Christ, This unity imposes a number of concrete demands on
bishops and missionaries in the fulfillment of their duties. The bishops
and their collaborators are the first to have to answer for the correct
discernment of cultural values in the life of their churches and the clear
perspective of universality which derives from their missionary role as
successors to the Apostles who have been sent into the whole world. (This
vocabulary and the criteria which we will here propose are taken from
the document Mutuae Relations, i.e., Guidelines on the relationship
between Bishops and Religious in the Church, which was issued by the
Sacred Congregation for Bishops and the Sacred Congregation for
Religious on the 23rd April, 1978, Nos. 18 and 23). What has been said
above concerning the mission of the Church suggests the following
guidelinies: the reciprocal influence between the two poles, that is, the
living participation of a particular culture and the horizon of univer-
sality, should have its foundation in an unwavering esteem and
persevering protection for those values of unity which can never be
denied. Such are the values of unity in the Catholic Church, and especially
the values of faith and communion. The community which would break
away from this unity would leave itself open to a double danger in the
words of Pope Paul VI: ‘““on the one hand, the danger of segregation
which causes hardening . . .; and on the other hand, the danger of losing
its own liberty when separated from the head . .., and becoming subject
in many ways to those who try to enslave it and exploit it”’ (EN, 64).

At the same time it is important that bishops see the need for
apostolic solicitude in the thinking out of new, ingenious and courageous
ecclesial experiments in inculturation under the influence of the Holy
Spirit, who is by his nature creative. In this introductory talk we have
spoken frequently of this Spirit who is the principle of communion and
the source of the gift of faith. If in all these experiments we are under his
renewing guidance, we can live to the full the ecclesial, universal
communion and keep intact the deposit of faith, which is the same for all
Christians.

At the practical level, the “‘communion—mission’® of our com-
munities should be shown first of all at the pastoral level. Our pastoral
approach should be renewed in the light of communion and the life of
faith. This is not simply a question of updating, but of a new approach
and mentality which must transform from within our way of thinking



about and doing pastoral work. This type of pastoral approach, based on
communion—mission, should pervade the field of catechesis and
teaching, of liturgy and renewal. It will immediately make our Asian
churches into living and working communities, filled with creativity and
open to the whole world and committed to live in communion with the
Pope and with his magisterium. This is one of the characteristics of our
Asian churches, as a sign of a genuine communion and an authentic life
of faith.

VI. STATEMENT OF THE THIRD PLENARY ASSEMBLY OF THE
FEDERATION OF ASIAN BISHOPS' CONFERENCES

Prenote

Towards the end of the visit of the Holy Father, Pope Paul
VI, to South and East Asia in 1970, at Manila, in late
November, the first definite steps for the organization of the
Federation of Asian Bishops’ Conferences (FABC) were
taken. These were to be completed at Hong Kong on August
24-25, 1972, when the Statutes of the FABC were accepted,
confirmed and submitted to the Holy See for approval ad
experimentum. This approval, granted on November 16 of
the same year, may be said to mark the official establishment
of the FABC. With the Third Plenary Assembly at Bangkok,
October 20-27, 1982, the Federation completes its tenth year
of existence. This meeting has thus provided the participants
the opportunity for looking back on ten years of blessing and
grace, and thanking the Lord for them. The message which
follows, fruit of the reflection and discussion of the plenary
and workshop sessions, is addressed by the bishops present at
the conference to their brother-bishops and their col-
laborators in the member churches of the Federation.
Through them it is spoken also to all the communities of faith
scattered throughout Asia, in the hope that it may be of
service to them in their search for ecclesial communion and
community.

Part One: The FABC: 1972-1982

1. We, the participants of the Third Plenary Assembly of the
Federation of Asian Bishops’ Conferences, gathered together at Lux
Mundi Seminary, Sampran, Thailand, and joined in communion with
Pope John Paul I1, whose representatives we have welcomed in our midst,
send our greeting to all our brother-bishops and their collaborators in
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ministry in the local churches of Asia, as well as to all our beloved
brothers and sisters in Jesus Christ in their communities. Pax ef bonum,

2. We begin by thanking God and never ceasing to thank him for
all the blessings we have received in these last years, through Jesus Christ
our Lord (1 Cor 1:4). For this first decade of our Federation has truly
been a decade of his gifts. In the face of serious and significant, some-
times deeply tragic, changes all over the Asian continent, in the political,
social and economic spheres, the FABC has yet grown in so many ways,
building bridges of communication, facilitating mutual support and
collaboration among the churches in our part of the world.

3. We try to enumerate here, briefly and inadequately, what FABC
has done for us:

3.1 The Asian bishops have come to know and understand
one another better, and bonds of friendship and solidarity have
grown among them. Surely, for shaping a community among the
churches in Asia, this is a wonderful beginning, full of promise for
the future, for unity is first of all a oneness of minds and hearts in
friendship. The Asian bishops have come to appreciate better what
the episcopal conferences and local churches in each country are
doing, what the situations and problems they face are like, so that
in a significant way, their joys have become the joys of all, and
their setbacks and sorrows, griefs which touch the lives of all.

3.2 We in our local churches have been taught to pray with
and for each other; to learn from each other’s programs and
projects, progress and failure; to share common pastoral and
theological concerns; to be similarly reached by great ecclesial
initiatives and movements; to work together at common tasks; to
lend or give of our material and personnel resources — in brief, in-
creasingly to become truly sister-churches in the one family of
communities of the Gospel which is the Church of Jesus Christ.

3,3 The Federation’s several offices, with their institutes
(Bishops’ Institute on the Missionary Apostolate, Bishops’ Institute
on -Social Action, Bishops' Institute on Interreligious Affairs,
et al.), seminars and formation courses, have taught us to reflect
together on the situations which exist in our countries, on the needs
of our peoples, and how we might more effectively respond to
them. Theologians and other periti in the member churches, whose
knowledge and skills have been made available to us, have helped
us move forward in our understanding, discernment and action as
pastors in our communities. They have helped too towards creating a



greater community of vision, values and priorities among
ourselves.

3.4 We have also been enabled by our joint reflection and
discernment, by pastoral options and policies we have together
taken, to contribute to the ongoing reflection and discernment of
churches in other continents and to the thinking and policies of the
central administrative offices of the Church.

3.5 As our mutual knowledge, affection and esteen have
grown for each other, so has our gratitude for the unity that is the
Lord’s gift to us. We have also learned to understand better the role
of the See of Peter and of him who from it “‘presides over the
Church in love”’ (LG, 18b), in the visible unity of Christ’s Body on
earth. And within our growing oneness we have felt all the more
keenly in our meetings the absence of our brother bishops from the
churches in those countries which have not permitted their
participation.

3.6 The message of the historic 1970 meeting of Asian Bishops
spoke of

helping to bind together the new world of Asia, as a true
family of nations in this part of the earth, linked not only by
lines of geography, but by mutual understanding and respect,
by the nobler bonds of brotherhood and love (ABM 1970, 26).

That the Church in Asia may in some small way be a sacrament —
sign and instrument (LG, 1; GS, 40) — of this unity of our peoples is
surely one of the hopes of FABC, and we believe that, in the Lord’s
designs, the last ten years have not been without significance for the
realization of this hope.

For all these, and countless other gifts, we give our thanks.

4. Looking over previous statements of our plenary meetings and
other major assemblies, we see that the concerns of the Asian bishops
gathered together in the last decade have regarded:

— our churches’ mission and service (diakonia) to our Asian
peoples, especially in the tasks and dialogues of contemporary
evangelization (ABM 1970, FABC I 1974);

— their life of prayer, in the interiority of persons and in the
inner life of our communities, and in the bonds which link our
Christian prayer with the prayer and spirituality of other religious
traditions in Asia (FABC II 1978);
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— the ministries exercised in our local churches and by them,
as collocated within the most varied Asian contexts (ACMC 1977).

5. Our present Plenary Assembly has, in a way, now completed the
circle of our reflection with its theme, ‘“The Church — a Community of
Faith in Asia.”’ It has led us to consider the Church as community realizing
its communion and mission in its own being and life, and in relation to
other communities in whose midst we live in the Asian continent.

Part Two: The Church — A Community of Faith in Asia

6. Under the guidance of the Spirit of the Lord, we have tried to
deepen our understanding of and love for the Church as a community of
faith. We have tried to ‘‘search the Scriptures’” and to meditate on the
teaching of the Second Vatican Council, so that we might with a renewed
vision of faith realize a little better the mystery of the Church, ‘‘a people
made one with the unity of the Father, the Son and the Holy Spirit’” (St.
Cyprian, cf. LG, 4,in Patre et Filio et Spiritu Sancto plebs adunata), and
what this mystery must mean for us in our own communities and local
churches.

7. We have recalled these constants in the being and life of the
Church, in its concrete realizations, ecclesial communities implanted in
particular times and places:

7.1 that the Church is at its deepest level a communion
(koinonia) rooted in the life of the Trinity, and thus in its essential
reality a sacrament (mysterium et sacramentum) of the loving self-
communication of God and the graced response of redeemed
mankind in faith, hope and love;

7.2 that it is assembled by the summons of the Gospel and the
Spirit of Jesus into one Body;

7.3 whose all-encompassing purpose is discipleship in the
Gospel, ever proclaimed in its midst, whose imperatives are daily
studied in mind and heart, and in whose light the realities of life
and history which surround it are constantly discerned;

7.4 whose life and activity are meant to be led by the guidance
of the Spirit, earnestly and unceasingly sought in contemplation
and prayerful discernment;

7.5 that it is a community whose common life is nourished by
the sacraments of faith, a life begun in the rebirth of Baptism and
constantly built up by the Eucharist, whose faithful celebration is
““its basis and center’’ (PO, 6), ‘the very heartbeat of the community
of the faithful’’ (PO, 5);



7.6 that it is a community of authentic participation and
coresponsibility, where genuine sharing of gifts and responsibilities
obtains, where the talents and charisms of each one are accepted
and exercised in diverse ministries, and where all are schooled to
the attitudes and practice of mutual listening and dialogue,
common discernment in the Spirit, common witness and
collaborative action;

7.7 that it is a community in true oneness with its pastors, the
bishops and their collaborators in the ordained ministry, whom the
Spirit has chosen to govern the Church (Acts 20, 28), and who
stand in the midst of the faithful as those who serve;

7.8 that it is a community not closed in on itself and its
particular concerns, but linked with many bonds to other
communities of faith (concretely, the parishes and dioceses around
them) and to the one and universal communion, catholica unitas, of
the holy Church of the Lord;

7.9 that, finally, the issue of its discipleship shall not only be
reconciliation constantly renewed in the midst of the brethren, as
sign and promise of reconciliation within human community, but
that vis-a-vis the world it shall fulfill the Gospel mandate of
mission: proclaiming the Word through word and witness, reaching
out to others through ways of dialogue, and acting in evangelical
service, so that the Word and the Spirit may be shared in fidelity
and joyfulness with our brothers and sisters in the other human
communities which surround it.

8. We have recalled too, what previous gatherings of Asian bishops
have repeatedly pointed out:

8.1 that our local churches are to realize their lives and
destinies as Church in the midst of the harsh realities of the
contemporary histories of our peoples, marked by turbulent
political events and traversed by sweeping social transformations
and movements, as, e.g., the resurgence of fundamentalist
religious forces and of militant political ideologies, and the
mechanisms and attitudes which create increasing poverty and
injustice. Confronted with these, our communities must make their
- Christian discipleship significantly present and operative, in tasks
of human development and the building up of fraternal
community, in the promotion and defense of those rights which
issue from the fundamental dignity of human persons as sons and
daughters of God, and in other societal and political areas as well,
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8.2 Further, that our Christian communities in Asia must
listen to the Spirit at work in the many communities of believers
who live and experience their own faith, who share and celebrate it
in their own social, cultural and religious history, and that they (as
communities of the Gospel) must accompany these others “‘in a
common pilgrimage toward the ultimate goal, in relentless quest
for the Absolute,” and that thus they are to be sensitively attuned
to the work ““of the Spirit in the resounding symphony of Asian
communion.”’

Part Three: In Qur Communities: Some Inadequacies and Failures

9. In the hours we have worked together we asked ourselves where
we have fallen short (and we readily admit that we have so often fallen
short) in corresponding with the Lord’s grace to become the kind of
communities the faith calls us to be. We indicate only some of these
inadequacies and failures:

9.1 In our inner convictions and personal and collective
spirituality there has often been insufficient interiorization of, and
conversion to, the teaching of the Gospel and the Council on
authentic Christian community: e.g., praying together as brothers
and sisters one in mind and heart; openness to one another in
sharing, mutual concern and self-giving; attitudes of “‘being with
others and for others,”” making the joys and sorrows of the
community truly our own.

9.2 In our day-to-day living with each other we have
inadequately manifested true communion and participation: all too
often perhaps in the exercise of authority there still persists a spirit
of domination, instead of the reality of Christlike servanthood;
even in the presbyteral communities and religious houses often
enough true coresponsibility is not manifest; in our parish and
diocesan communities — for various reasons, sometimes deriving
from resistant structures — not rarely the evident realization of our
Lord’s own commandment of love is not to be found.

0.3 The structures of our ecclesial organization (sometimes so
large, amorphous and impersonal) often image-forth ““institution”
in its less attractive aspects, and not ‘‘community’’; church groups
not infrequently remain individualist in ethos and practice.
Sometimes organs of lay participation and coresponsibility have
not been established, or are left inactive and impeded, existing only
in name. Often enough the gifts and charisms of the laity, both men
and women, are not duly recognized, welconted or activated in
significant functions and tasks of ministry and apostolate.
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