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MESSAGE OF THE HOLY FATHER
To Cardinal Paul Poupard

On the occasion of the conference being sponsored jointly by the
Secretariat for Non-Believers and the Federation of Asian Bishops’
Conferences, from December 5th to 10th, on the theme of “Science,
High Technology and Faith,” the Holy Father asks you kindly to convey
to all assembled in Hong Kong his cordial greetings and the assurance
of his prayers for the success of the meeting. He expresses the hope that
the conference will provide guidance and encouragement to all who
work for a progress and development that will genuinely serve the well-
being of the people of Asia in full respect for their human dignity and
spiritual vocation. His Holiness invokes God’s grace upon the particip-
ants and imparts his apostolic blessing.

Cardinal Casaroli



I. INAUGURAL ADDRESS
by Cardinal Paul Poupard

To begin, I would like to extend to all of you a sincere welcome to
this conference on “Science, High Technology and Faith,” jointly spon-
sored and organized by the Vatican Secretariat for Non-Believers and
the Federation of Asian Bishops’ Conference. I was very pleased by the
ready way in which the Secretary General of the Federation of Asian
Bishops’ Conferences accepted the proposal of the Secretariat for Non-
Believers that this conference be held, and the welcome it has received
from the various bishops’ conferences of Asia and by the participants
suggested by them; it is clear that the conference is responding to a
need!

The Goals of the Conference

But why did the Secretariat take the initiative in proposing the con-
ference? The response to that question is to be found in an address of
our Holy Father John Paul II. In speaking to those present at a plenary
assembly of the Secretariat in 1981 on the theme “Science and Non-
Belief,” he noted that:

The subject you are studying, “Science and Non-Belief,” is one
that has vital importance; the Holy See has, for a long time,
wished to promote careful research on this topic. It is one of the
purposes of your Secretariat, whose responsibility includes both
the study of atheism and the dialogue with non-believers. It is
quite clear to all of you, I feel sure, that what is needed is not an
academic study of the theme, but rather a pastoral reflection —
though this reflection must not exclude strict academic methods
and careful research.

And in the same address, the Holy Father adds that; “Your work
includes ... relations with the episcopal conferences in their various
socio-cultural situations.”

It was in accordance with these responsibilities of the Secretariat
for Non-Believers that in the prospectus which I sent you with my letter
of invitation I defined the two primary objectives of this conference as
the study of the challenges (dangers and opportunities) arising for faith
from the impact of science and technology and of the mentalities gener-
ated by them, and the discernment of the possibilities of a dialogue
between the Catholic Church in Asia and science and technology.



The Need for Study

In recent decades we have had important scientific discoveries,
following each other in rapid succession; in most cases, they have been
followed almost immediately by technological applications. Asia is not
isolated from this scientific and technological revolution. The exploita-
tion of nuclear energy, the launching of space satellites, genetic en-
gineering, transplants of human organs, the new era brought about by
the computer, and the many other manifestations of this revolution are
all a feature of the Asian scene. Asian countries, especially Japan,
Singapore, Hong Kong, Taiwan, South Korea and India, have all made
great economic progress thanks in great part to the possibilities offered
by science and technology.

The Catholic Church welcomes scientific and technological pro-
gress, in Asia as elsewhere, and wishes to support it and collaborate
with it. This progress is, as Pope John Paul I said, “the accomplishment
of the will of the Creator of the universe, who entrusted the earth to all
men and women” (Address to an international group of scientists,
March 26, 1984). At the same time, the Church is concerned that in-
creased scientific knowledge and technological power be always used
for the good of men and women, and that it never be used against them.

The Church, therefore, recognizes the need for a careful and on-
going study of both the positive and negative impact that science and
technology can have on the way people view the world, on their cultures
and their values, on public opinion and social structures. This impact on
modern life results not simply from the discoveries of science them-
selves, but also from the methodologies used in science and technology,
the mentalities that they can give rise to, the ideologies that, consciously
or unconsciously, are adhered to by scientists and technologists, the
domination and manipulation of science and technology by groups for
their own selfish ends. The impact of science and technology raises
questions in the areas of ontology and epistemology, religion and
ethics.

Dialogue and Mutual Collaboration

When the Holy Father spoke to the plenary assembly of the Sec-
retariat for Non-Believers last March, he alluded to the neoscientific
mentality: .

Which would restrict the role of human reason to that of scientific
reasoning alone. In this reductionist perspective, all other human
activity is nothing more than feeling. Even the act of faith is a



gratuitous option without foundation in reason. The rational
structure of the act of faith is valued only as a sort of symbolic
knowledge, irrelevant from the point of view of a rationality which
claims to be the only strictly “scientific” intellectual attitude. This
vision is largely prevalent in scientific circles and imbues to a large
extent the popular mentality influenced by the media,

But the misuse of science and technology, for military and other
ends, and industrial and ecological catastrophes have shaken the confi-
dence of this mentality. “Confronted with the anguished questioning
occasioned by these catastrophes ..., new areas of dialogue,” the Pope
pointed out, “are beginning to open up between the Church and what
some are already calling the ‘post-modern’ age.”

In past centuries there have been misunderstandings between faith
and science; errors were committed by those on both sides. The Second
Vatican Council clarified the distinction and complementarity of faith
and reason and “the legitimate autonomy of culture, particularly of the
sciences” (Gaudium et Spes, nos. 36 and 59). Dialogue, especially dur-
ing the re-examination of the Galileo controversy, (cf. Galileo Galilei.
Towards a Resolution of 350 Years of Debate, 1633-1983, Duquesne
University Press, Pittsburgh, 1987), has led to a better understanding of
the distinction and the diversity of both methods and finality between
science and faith, and “of the relationship between the revealed truth
and the truths that are discovered empirically” (cf. Address of John
Paul II to the Pontifical Academy of Sciences on the fiftieth anniversary
of its foundation, October 28, 1986). In recent years this dialogue
between the Church and science has moved to new and deeper levels:
from a search for mutual understanding to a search for sharing and a
collaboration which can benefit both the partners in dialogue.

In a letter, dated June 1, 1988, to the Director of the Vatican
Observatory (reprinted in its latest publication, Physics, Philosophy
and Theology — a Common Quest for Understanding) the Holy Father
appeals for such interchange and collaboration between the Church and
science: “there is so much that each can offer the other.” The Church
can offer science “the vision of the unity of all things and all peoples in
Christ who is active and present with us in our daily lives.” This vision
carries with it “a deep reverence for all that is, a hope and assurance
that the fragile goodness, beauty and life we see in the universe is
moving towards a completion and fulfillment which will not be over-
whelmed by the forces of dissolution and death”; and provides “a strong
support for the values which are emerging both from our knowledge



and appreciation of creation and of ourselves as the products, knowers
and stewards of creation.” The Church can help science and technology
in finding the support and guidance of spiritual and moral values which
they need to remain authentically themselves. It can aid them in their
effort to remain open to the meaning of man and to the search for
integral truth.

On the other hand, the Church gratefully acknowledges its debt
and that of mankind to science: a better knowledge of the wonders of
the universe, a more profound understanding of the greatness of man
who is the image of his Creator, the new means of communication and
encounter, the capacity to wage war against hunger and poverty, to pro-
duce economic and cultural goods, to provide education for the masses,
to cure the sick, etc. (cf. John Paul II's speech to a group of scientists
gathered in Rome to commemorate the birth of Alfred Nobel, May 9,
1983). The Church also appreciates the virtues of scientists: “not only
their intellectual exploits but also their professional and moral merits,
their intellectual honesty, their objectivity, their search for the truth,
their self-discipline, their teamwork, their commitment to the service of
man, their respect before the mysteries of the universe” (John Paul IT to
the Pontifical Academy of Sciences, October 28, 1986). All this could
be matter for emulation by Catholics and other believers.

Though science and religion are distinct dimensions of a common
human culture, and though neither forms a necessary premise for the
other, they should, as the Holy Father says, “continue to enrich,
nourish and challenge the other to be more fully what it can be and to
contribute to our vision of who we are and who we are becoming”
(Letter to the Director of the Vatican Observatory, referred to above).
Both science and religion are called to collaborate in building a culture
that is more in keeping with human dignity.

Expectations from the Conference

My hope is that this conference will not be a mere passing event
but rather that it will lead the Church in Asia — beginning with its
bishops and theologians — to reflect pastorally on the impact of science
and technology and to enter into dialogue with them. It would seem
that theologians in Asia have generally so far devoted little attention to
theological reflection on the contribution of science and technology,
making it and its impact on Asian peoples a part of the context of this
reflection (cf. Exchange, no. 49, April 1988: “Asian Theologians on
Science and Technology”). And yet, as the Pope has said, though
























































































































































































































