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INTRODUCTION

0.1 Since their first meeting in Manila, 1970, the Asian bishops time
and again have expressed their full awareness and their deep concern
about far-reaching cultural, religious, social, economic and political
changes throughout Asia.' The Statements and Recommendations of
FABC Plenary Assemblies, as well as the results of the various Bishops’
Institutes and of FABC-sponsored and FABC-related meetings, have
offered Asian local Churches many insights on their evangelizing mission
and many suggestions for concrete action.

0.2 Now that after 20 years since ABM I we are approaching the end
of the second millennium after Christ and are confronted with life situa-
tions and conditions that in most Asian countries have given and still give
rise to numerous cultural, social, economic and political problems, it is
timely to share among ourselves the immense wealth of experiences
gained by our Churches through their committed involvement in the
struggles of Asians for authentic human development, and to discern to-
gether our mission of witnessing to the Gospel in response fo their many
needs and aspirations. Recent far-ranging developments in our societies
may lead us to a new vision of “the Church we are to be” in order to be
faithful to the Gospel and credible to peoples of our time. But after the
four Plenary Assemblies in the past, perhaps the main thrust now should
shift from vision and insights to proposals or recommendations which are
more clearly action-oriented and more concretely spelled out, to be of-
fered to our local Churches.

- This discussion guide has been prepared for the workshops of the
Fifth Plenary Assembly of the Federation of Asian Bishops’ Conferences
(FABC), convening in Bandung, Indonesia, July 17-27, 1990. The theme
of the Plenary Assembly is: “the Emerging Challenges to the Church in
Asia in the 1990s: A Call to Respond.”



0.3 In the light of Pope John Paul II's encyclical Sollicitudo Rei
Socialis (SRS), Deccmber 30, 1987, which frequently refers to other of-
ficial Church documents,’ we would like to consider closely the question
proposed to this workshop: How do Asian Churches respond to ever-
growing challenges emerging from those changes?* What does “evange-
lization” concretely mean in our Asian context? Which are for the Church
the dynamics of participating in the struggle of Asian societies? What to
say about the prophetic role of the Church amid comcmporary society at
large? How to spell out that “genuine commitment ... to bring about so-
cial justice to our societies?”

0.4 FABC V may be expected to formulate guidelines in order to
help our Churches in Asia respond to the challenges of the 1990s, and
commit themselves to the authentic integral human development of
Asian societies (i.e., development “guided by a moral understanding and
by an orientation toward the true good of the human race,”® not limited
to mere economic growth, but promoting “the good of every man and of
the whole man,”” and never “at the expense of the development of the
masses”™®; c0n513t1ng in “promoting human rights, personal and social,
economic and political, including the rights of nations and of peoples™; o
ultimately, in “subordinating the possession, dominion and use to man s
divine likeness and to his vocation to lmmortallty”m)

0.5 The Christian mission of witnessing to the Gospel is incumbent
on the entire Christian community. And “just as the whole Church is mis-
sionary, so is it ministerial in its entirety, for all its members participate in
the common mission, though in various ways.” "' Moreover, commitment
to the development of peoples is an imperative obliging societies and
nations, the Catholic Church as much as the other Churches and ecclesial
communities.'* Consciousness of this imperative has been expressed time
and again, e.g., at the CCA consultation on “Creation and the Suffering
Peoples of Asia™ (Bangkok, August 14-19, 1989); at the CCA Asia Mis-
sion Conference on the “Mission of God in the Context of the Suffering
and Struggling Peoples of Asia” (Cipanas, Indonesia, September 21-27,
1989); at the ITI Asian Christian Peace Conference (ACPC III) on the
theme “Towards Global Peace with Justice and Security for All — Asia
Pacitic Perspectives on New Thinking, New Structures and New Respon-
sibilities” (New Delhi, October 1-7, 1989); at the World Convention of
the WCC on Justice, Peace and the Integrity of Creation in Seoul, March
6-12,1990. The WCC Plenary Assembly to be held in Canberra, February
1991, will have as motto: “Come Holy Spirit, Renew the Face of Creation.”

0.6 Responding to the cultural, social, economic and political changes
(chapter I), the question becomes: How can “evangelization™ become
concretely meaningful in Asia today, and how do we get the faithful truly



involved in witnessing relevantly to the Gospel amidst current problems
in society (chapter IT)? Which are the dynamics and the strategies of their
involvement so that this truly becomes significant for our times (chapter
III)? How is the Church to become a Church “with” and “for” the people
(not only for Christians!), in order to meet the challenges presently and
during the years to come (chapter IV)?

CHAPTER I: CULTURAL, SOCIAL, ECONOMIC AND POLITICAL CHANGES

While referring to Position Papers I and II of this Plenary Assembly
on trends and challenges in Asia and presenting some features of recent
years, we may recall here the following areas of developments as a basis
for our reflection on the Church’s mission for evangelization, the dy-
namics of its involvement in society, its pastoral vision and its search for
new programs and suitable strategies.

1.1 Asia in a Critical Situation

1.1.1 FABC T’s featuring of “modern-day Asia” is but a further
specification of Pope John Paul II’s picture of our contemporary world,
where “many millions ... are deprived of hope due to the fact that in many
parts of the world their situation has noticeably worsened.”* Asia re-
mains marked by swift and far-reaching transformation, “a continent
undergoing modernization and profound social change, along with sec-
ularization and the breakup of traditional societies ... Industrialization
and all that goes with it violently threatens our peoples with irreparable
alienation and the disintegration of patterns of life and social relation-
ships built up over the centuries.”™ Asia continues to be “an arena of
conflict and division, the world’s exploited market place, the continent of
suffering humanity.”" Its battered condition, poverty, wretchedness and
misery bear in themselves the contradictions of humanity.'®

1.1.2 Throughout Asia, by and large characterized by modern un-
derdevelopment which is not merely economic, but “also cultural, politi-
cal and simply human,”"” two of its particularly tragic signs mentioned by
John Paul II are quite evident: a) among a whole series of economic, so-
cial, cultural or simply human shortcomings, especially the housing crisis,
due in large measure to the growing phenomenon of urbanization'® and
the widespread refugee problem; and b) the phenomenon of mass un-
employment and underemployment.

1.1.3 Asia remains in a highly “critical” situation, “crisis” in the
sense of both danger and opportunity.?’ FABC III describes our conti-
nent as being “marked by turbulent political events and traversed by
sweeping social transformations and movements.”” The hopes for



development which two decades ago were lively, today appear very far
from being realized.” The prevailing world picture is that of a most seri-
ous threat to life rather than one of concern for true development. “A
naive mechanistic optlmtsm has been replaced by a well-founded anxiety
for the fate of humanity.”?

1.2 Cultures, Religions, Traditions: Confronted with Modernity

1.2.1 Asia is the continent of ancient and diverse cultures, religions,
histories and traditions (afflrrmng an identity in contmmty with the herit-
age of the past)® There is certainly stlll a sensitivity to the preservation
and promotion of the cultural herltage % However, the relatively holistic
and organic universe of meanings, values, symbols and patterns, typical
of Asian cultures, is threatened by fragmentation. A “desacralisation of
creation” is widely taking place. Traditional legitimation of the world
solely through religion or myth, in the past found among most peoples, is
confronted with independently-developing natural and social sciences.?’

1.2.2 In the modernity process persons become ever more self-
conscious, “less willing to admit or accept limits, less able to make long
commitments, easily caught up in control-and-consume syndromes.”
Many people “become restless because of the apparent withdrawal of
God, the decrease of the sacral spheres in life and the increase of the
secular.” Modernity seems to be a monoculture “reducing traditional
cultures to its own image and likeness,” and at the same time a metacul-
ture “criticizing other cultures in a subversive way,” and disregarding or
tendmg to reduce to irrelevance the higher manifestations of human
life.*® Thus the sense of spiritual values dommatmg the thoughts of Asia’s
sages and the lives of its vast multitudes® is being threatened by gradual
disintegration of traditional societies, the loss of a sense of belonging in
community, de 3}3&3r5<)n51[1'ze-:1 relationships, disorientation and loneliness,
secularization,™ worship of technology, narrow materialism and secul-
arism, consumerism, and ideological pluralism.*!

1.2.3 Within such a context SRS, 15 sums up quite disturbing in-
dexes at the cultural level, bare realities in most Asian countries: “illiter-
acy, the difficulty or impossibility of obtaining higher education, the
inability to share in the building of one’s own nation, the various forms of
exploitation and of economic, social, political and even religious oppres-
sion of the individual and his or her rights, discrimination of every type,
especially the exceptionally odious form based on difference of race.”

1.2.4 Asian rellgtous cultures see human beings, society and the
whole universe holistically, as intimately related and interdependent.™
Most Asians still continue to live with five deep and permeating experi-



ences (although these are now being threatened by the modernity pro-
cess): 1) a profound experience of belonging to the community; 2) the
continuous experience of sharing with one another; 3) the sense of the
transcendent (“breathing God”); 4) the experience of a “hierarchical
order” in society and religion; and 5) passivity, the extraordinary capacity
for exercising the virtue of long-suffering.’* These cultural features cer-
tainly play a critical part in the process of development and liberation.
‘What people as subjects of change think, and what they do about change
itself, as an important aspect of the development 5prcu::ess, “cannot be dis-
regarded except at great cost or risk of failure.”

1.2.5 We ought to mention as a contrast “the resurgence of fun-
damentalist religious forces and of militant political ideologies.”** The
phenomenon of religious revivalism tends to religious dogmatism, fun-
damentalism and intolerance in precept and practice, and has even led to
violence and serious conflicts, but it also challenges the Church towards
a deeper renewal of Christian faith.”” Another trend “in most of the Asian
countrgges points in the direction of a serious curtailment of religious free-
dom.”

1.3 Poverty — Injustice at the National and International Level

1.3.1 Asia’s population of two billion is largely marked with re-
signed fatalism, passive acceptance of poverty and ignorance, injustice
and exploitation — even down to the village level, where “community
leaders are deliberately and energetically working to enlarge themselves
at the expense of the poor peasants,”” undernourishment and ill health,
scarred by war and suffering, troubled and restless.*’ Inadequate health
services, people in slums, ineffective labor organization, and lack of
education were some areas of concern for BISA 1 1974.* Masses of
people remain confronted with the serious problem of “unequal distribu-
tion of the means of subsistence originally meant for everybody.”*?

1.3.2 They are poor “not in human values, qualities, or in human
potential,” but because they are deprived of access to material goods and
resources necessary to create a truly human life for themselves.** They
are captured by “mechanisms and mindsets which create increasing
poverty and injustice.” The impressive technological progress is often
used to exploit groups and entire populations. It is leading “to division -
rather than to union, to alienation rather than to communication, to
oppression or domination rather than to a greater respect for the rights of
individuals and groups.™ The scandal threatening the life and dignity of
all humanity today is that the impoverished coexist with those living in un-
precedented affluence and opportunity, and that the gap between the rich
and the poor, “between the areas of the so-called developed North and



the developing South,” is even widening.*

1.3.3 The intricate international debate among developed countries
over the fate and future of developing countries is explained by the fact
that the modern world now needs the “periphery” for the very survival of
the “center,” and that therefore the “periphery” is kept dependent, butis
allowed to reach a certain level of development to make the expansion of
markets and ideologies possible. The stages of modernization, which
until recently were denied to developing countries, have been accelerated
by force and at any cost. “Thus the link between political goals and large-
scale economic imperatives built a world of structural injustice at indi-
vidual and social levels.”"

1.3.4 SRS, 16 denounces the existence of perverse economic, finan-
cial and social mechanisms which, maneuvered directly or indirectly by
the more developed countries, in the end suffocate or condition the
economies of the less developed countries. SRS, 19 considers as an in-
stance of the failure of development the question of the catastrophic
international debt.”® The Third World debt, totaling now over 1,500
billion US dollars, is primarily the consequence of an unjust world
economic order. It is “responsible for more human misery, more world
hunger, more degradation, suffering and death of children, than any
other factor.” As “the most anti-democratic force operating in the world”
it deprives most of the debtor nations in the South of any real sovereignty
and holds them in debt slavery. It gives unfair trade advantages to Northern
economies, and guarantees a net flow of money from South to North. It
provides a mechanism by which the North can continue to impose its
political and economic agendas on the indebted nations. Therefore it
should be abolished.”

1.3.5 By affirming that mechanisms of injustice, although manipu-
lated by people, “often function almost automatically, thus accentuating
the situation of wealth for some and poverty for the rest,” the encyclical
avoids two extremes: on the one hand, a simplistic moralism considering
personal attitudes as the only cause of all injustice; on the other hand, the
stance of blaming merely those mechanisms, thus absolving man from his
personal accountability for the poverty and the suffering of many
people.™

1.3.6 The causes of Asia’s social economic crisis have been: col-
onialism, feudalism, the introduction of Western classical capitalism,
disrupting the traditional economic texture of society with its inbuilt
balances; economics “not geared primarily to satisfying the requirements
of the nation but rather to responding to external markets, not to the basic
needs of people, ..., but to the demands of a consumer society; ! not the



least, the “social sins,” particularly the above-mentioned “structures of
sin.” These mechanisms are characterized by selfishness, shortsighted-
ness, mistaken political calculations and imprudent economic decisions,
creating influences and obstacles going far beyond the actions and the
brief lifespan of an individual.”> We may note that there are close linkages
between the struggles for justice and peace and the attempts to affirm and
preserve the integrity of creation.”

1.4 Other Fundamental Human Rights Issues

1.4.1 The dignity of human life is in some Asian countries jeopar-
dized by programs of abortion (sterilization, artificial contraception,
manipulation of the very sources of life); by the physical and mental
torture of prisoners; by the exploitation and ill-treatment of the weaker
sections of society, especially women and children; by the promotion of
materialistic values, seen in a growing “consumerism mentality.”>*

1.4.2 We may not pass by issues of the rights and role of women in
Church and society.” The “Syllabus of Concerns” of FABC III mentions
“millions of working women employed in factories, farms and export-
processing zones,” the “sexual exploitation of women ... for the purpose
of commerce and tourism,” and, on the other hand, support for their
“centrality in the life of the family.”” According to a recent United
Nations’ report women, who make up half the world’s population, “work
almost two-thirds of all man-hours, receive a tenth of the world’s income
and own less than a hundredth part of the world’s wealth.”*” On the other
hand, their “advancement and contributions in the professions— as doc-
tors, lawyers, managers, accountants, political leaders, teachers, etc. —
have been J}henomenal, despite the obstacles placed in their path by
tradition.” In his Apostolic Letter Mulieris Dignitatem, August 15,
1988, John Paul II elaborates on the dignity and the vocation of women
in our times, proposing Mary the Theotokos as their example.” The
member Churches of WCC have committed themselves to support
women in their struggles by launching the “Ecumenical Decade of
Churches in Solidarity with Women.”*’

1.4.3 Other points of concern for the Asian Churches are: the basic
means of livelihood for all,*" especially for workers and peasants;* the
problems of population pressure;* and the millions of refugees deprived
of home, employment, family and homeland by war, natural calamities,
persecution and discrimination,* e.g., in Afghanistan and Pakistan, and
in Southeast Asia: Burma, Laos, Cambodia and Vietnam.%



1.5 The World of Labor

1.5.1 John Paul II refers to man’s vocation to work in order to
emphasize that “it is always man who is the protagonist of develop-
ment.”* Work ought to serve the goal of man’s life on earth and help him
live human life as fully as possible. Unfortunately this is far from being
realized along Asian workers, women and men. Mutually reinforcing
powers are beyond their control: “the dominance of transnational cor-
porations and large local companies in traditional industries ... taking
advantage of cheap labor or appropriating the land of small landowners;
the banning of strikes and trade unions ...; the exodus of rural workers
into already overcrowded urban slums ...; the lack of supportive organi-
zations among the vast majority of urban workers, small landowners and
landless peasants ...; unemployment and underemployment.”®

1.5.2 According to the Korean Bishops’ Conference, just remune-
ration is “the very core of a just society.” A style of remuneration based
only on the ups-and-downs of the market, or only on piecework produc-
tion (without a legal minimum wage system, a social security system, job
safety development, job training, fair hiring and firing, etc.) is to be
rejected. The Conference called for “freedom to form organizations and
unions, collective bargaining and the right to strike,” and urged “a special
pastoral concern.and practice that fits into the life of the workers.”®

1.6 Asia’s Political Situation

1.6.1 Since World War II certain Asian countries have been politi-
cally torn between two ideologies based on two very different visions of
man and of his freedom and social role, namely, liberal capitalism in the
West which developed with industrialization during the last century, and
Marxist collectivism in the East originating from an interpretation of the
condition of the proletarian classes made in the light of a particular read-
ing of history.” By developing antagonistic systems and centers of power
the i%eo]ogical opposition has evolved into a growing military opposi-
tion.

1.6.2 Awareness of the danger of falling victim to “neo-colonialism”
has given rise to the movement of non-aligned nations, aiming at effec-
tively asserting the rights of every people to its own identity, indepen-
dence and security, and to share on a basis of equality and solidarity in the
goods intended for all.”' Processes of integration have taken place in
Asia. Nations have taken initiatives aimed at regional groupings with
various aims and objectives. ASEAN in Southeast Asia and SAARC in
South Asia are two well-known examples.



1.6.3 Power politics in our continent have a grave impact in the form of
massive poverty and degradation. Structures and relationships in the
political and economic community have been and still are widening the
gap between the rich and the poor. There are situations of repression,
oppression and exploitation resulting from vested economic interests and
political power. Serious ethnic, cultural and linguistic conflicts are also
linked with economic and political divisions. “The political situation in
many Asian countries has become volatile, and a sense of insecurity
permeates particularly the minority groups.”” In politics a situational
challenge to the Church is: “How to help our people find an Asian style
of authentic participative leadership in government at all levels.””

1.6.4 SRS, 21’s critical attitude towards liberal capitalism and Mar-
xist collectivism, however, i.e., that both — if reformed —may be capable
of evolution towards a more genuinely human development, is particu-
larly interesting in the light of recent developments in China and Eastern
Europe.” Nonetheless, the present division of the world remains a direct
obsta(%lse to the real transformation of the conditions of underdevelop-
ment.

1.7 Family Life in Asia

1.7.1 Social categories play an important role with regard to village-,
family-, and kinship ties in Asian societies. These categories impose re-
strictions on individual freedom. Decisions of some importance are taken
by the larger family or the community after deliberation. Wherever the
heritage of cultural values and traditions are affected by the modernity
process and social ties are loosened because of urbanization, industriali-
zation, transmigration and other causes, numerous people become up-
rooted and alienated. Their often deplorable conditions, material and
spiritual, pose grave problems to our Churches, particularly to those
directly engaged in social activities and in community development.

1.7.2 Changes in the various dimensions of Asian society (cultural,
religious, social, economic, political) cannot but affect directly the Asian
family, “the cellular receptacle of all Asia’s problems, poverty, repres-
sion, exploitation and degradation, divisions and conflicts,” problems
relating to women, health, labor, business, education, a contraceptive
mentality and population control programs insensitive to moral and re-
ligious sensibilities, etc.”® This statement of FABC IV has later on been
confirmed by SRS, 33.”77 The ACMC considered as a situational challenge
in social life: “how to preserve the authentic values of personalism and
family life in the face of urbanization and technological progress.””



1.8 The Youth in Asia

1.8.1 Although in the Southern Hemisphere the demographic pro-
blem is one of the sources of serious difficulties for development, the
absolute incompatibility of all demographic growth with orderly develop-
ment has not been proved. However, quite alarming are in several coun-
tries the systematic campaigns against birth, contrary to their respective
cultural and religious identity and to the nature of true development.
Those campaigns are launched with pressure and financial support from
abroad and in some cases even made a condition for the granting of finan-
cial and economic aid; and hence they present a new form of oppression. ™

1.8.2 Asia’s youth — of which 60% are between 15 and 24 years of
age — are being captivated by ideological currents,™ They are in an “ex-
plosive situation,” and easily fall victim to irresponsible agitations.
Many of them live under wretched conditions, unable to liberate them-
selves from ignorance and illiteracy, severely limited by inadequate skills
and knowledge, vulnerable to the temptations of materialism and con-
sumerism, with a seriously-weakened sense of social belonging.™

1.8.3 Their positive side is their idealism, awareness and concern,
their impatience and “rebellion” in the face of social and economic condi-
tions, and of political structures crying out for urgent reforms and bold
transformations.® They are capable of playing a substantial role in Asia’s
development,* and therefore pose a serious challenge to Asian Churches.
But in many Churches there is a serious and almost distrubing shortage of
youth leaders.

1.9 Signs of Hope

1.9.1 That Asian religious cultures consider humanity and the entire
universe holistically, as intimately related and interdependent, certainly
may provide a basis for our struggle for peace, justice and wholeness.* It
is a sign of hope as well that in certain Asian societies the concern for
peace, the respect for justice (consequently the concern for a fair distribu-
tion of the results of true development), consciousness of the limits of
available resources® and of the cycles of nature are growing and taken
into account in planning for development.®” Many already recognize the
dangers posed to the environment. “The struggles of people to protect life
and the environment have generated echoes all over the world. It has
been their determination for life that has often moved governments and
international organizations to respond.”®

1.9.2 There is an increasing general awareness of the fundamental
challenges posed by the gap between rich and poor, the international
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debt, sexism, and racism. SRS, 26 mentions “the full awareness among
large numbers of men and women of their own dignity and of that of every
human being,” expressed, e.g., “in the more lively concern that human
rights should be respected, and in the more vigorous rejection of their
violation,” thanks among others to the influence of the “Universal De-
claration of Human Rights” promulgated 40 years ago by the United
Nations.

1.9.3 Former ideological and political hostilities between the super-
powers have been significantly reduced.” The new thinking, separating
politics from ideology and connecting it with morality, is capturing,
though slowly, the minds of political leaders. The perestroika in the
USSR, orienting the economic and social life towards the human being,
generates hopes for profound domestic democratization, for a better
justice and deeper concern for human rights. The increasing contacts and
exchange of information are creating a new climate, characterized by
greater trust and mutual understanding.”

1.9.4 The Delhi Declaration on “Principles for a Nuclear-Weapon
Free and Non-Violent World,” signed by Rajiv Gandhi and Mikhail
Gorbachev, November 27, 1986, speaks of peaceful coexistence as the
universal norm of international relations, respect for human life and for
the right of every state to political freedom and economic independence,
comprehensive international security instead of the “balance of terror,”
resources spent on armaments to be channelled henceforth towards har-
monious social and economic development.”

1.9.5 The quest of Asians is “to find new meanings in their lives and
endeavors, to overcome destructive forces and to shape a new integration
in our societies, to free themselves from structures which have created
new forms of bondage, to foster human dignity and freedom and a more
fully human life, to create a more genuine communion among men and
nations.””” Positive signs as mentioned in SRS, 39 are also found in our
continent: growing awareness of the solidarity of the poor among them-
selves, mutual support, public demonstrations without recourse to violence.

1.9.6 A particular sign of hope is the awakening of people them-
selves. Ever since the end of World War IT movements of people have
been challenging developments in the areas of economics, politics,
militarization and ecology. They are demanding to be the subjects of their
own destiny and history.” In Asia too we witness the emergence of a new
consciousness and a new self-understanding. Asiais in its hour of awaken-
ing to new and gigantic responsibilities; it is resolutely turned toward the
future; the masses are awakening; they are firmly resolved to take up
their life and destiny more fully in their own hands.* In the aftermath of
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independence from colonial powers Asian countries have been searching
for stable political structures suitable to their history and culture.” But in-
creasing militarization is in the 1990s one of the new challenges to human
development, aggravating the old ones.”

1.9.7 Already in 1965 Vatican II praised “those national procedures
which allow the largest possible number of citizens to participate in public
affairs with genuine freedom””’ (without using the term “democracy™!).
Now after almost 25 years we find that the demand of people for partici-
patory democracy has become a world-wide phenomenon. “It is rapidly
gaining universal recognition as legitimate. Participation is a prerequisite
for enhancing justice in any society.””®

1.9.8 “For millions in our world, as well as for the creation, the situ-
ation is extremely precarious. But darkness faced and explored, darkness
accepted and understood, is the beginning of all profound expressions of
Christian hope. It allows the stones to be rolled away, and opens the path-
way for God’s light and life to be embraced with faith.”* Since the love
of God in Jesus Christ has triumphed over the power of sin, we can hope
for change and for a new beginning. “Responding to God’s love, we can
implement such new life. The threats to life can be identified, confronted,
reversed and changed.”'™

CHAPTER II: EVANGELIZATION IN THE CONTEXT OF SOCIAL CHANGES
2.1 The Meaning of Evangelization in Asia Today

2.1.1 “Evangelization” means: bringing the Good News into all the
dimensions of human life and society, “and through its influence trans-
forming humanity from within and making it new,”” so that each
people’s history, culture, meanings, values and traditions are taken up,
“not diminished nor destroyed, but celebrated and renewed, purified if
need be, and fulfilled ... in the life of the Spirit.”% The Gospel of God’s
self-emptying and sacrificing love in Jesus Christ is not just an appeal to
the laos (the Christian community), but to the ochloi (the poor and suffer-
ing people) and also to the ethné (all nations with their own religious cul-
tures and national histories). The challenge of the ochloi and the ethné is
addressed to the laos which, indeed, has its raison d’étre in its relationship
both to the ochloi and the ethné and can only be known theologically in
that relationship.'®

2.1.2 One of the most significant structural characteristics of moder-
nity, which is gaining an ever-stronger impact on life in most Asian coun-
tries, is its intrinsic technological dimension. The impact of new tech-
nology — at first transforming and then innovative and almost creative —
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has two important aspects, both particularly meaningful for our under-
standing of the challenges posed to evangelization, i.e.: 1) massive
technological development producing a profound transformation of
individual and social consciousness; and 2) the contemporary new level of
creative technology, the biotechnologies, involving the human being not
only as subject but also as object of the technological process. Here
technology can humanize or dehumanize. It is here that the Church can
support a hopeless, antagonistic view of technology, or — as an aspect of
its evangelizing mission — integrate itself in the efforts of mankind to
look for a responsible way of dealing with technology.'” Which particular
message has the Gospel to convey to modern man and society, in order to
direct that transformation of consciousness towards the common wel-
fare? How is the Church to cope with modern technological develop-
ments so that respect for human life and human dignity always be the
basic motivation for man’s biotechnological endeavors?

2.1.3 Goinghand in hand with technological progress are seculariza-
tion and its developments, one of the most pervasive challenges put by
modernity to inculturated evangelization. The problem becomes more
complicated when we take seriously into account that, because of the pro-
foundly different historical, social, cultural and religious setting, seculari-
zation processes in our countries necessarily evolve in ways different from
those in “the West.” The question is how do we people of “the East,” with
our particular heritage of cultural, social and religious values, react to
modernization with its technology? Hence, how can the Gospel message
be conveyed in contemporary language appropriate for modernizing
Asian societies.

2.1.4 FABC I speaks of the urgency of evangelization as “sharing
with our peoples what is most precious in our hearts and in our lives, Jesus
Christ and his Gospel, the unsurpassable riches of Christ.”'"” Evangeliza-
tion is to reveal the all-transforming power of the Gospel; it speaks about
justice, peace and the wholeness of creation as fruits and signs of God’s
eschatological Realm: “Justice ... transforms possessiveness into sharing
of food and thus life (Mt 15:32-38); peace ... transforms the power of
domination into an act of healing that brings wholeness to life (Mk 5:1-
13); the integrity of creation ... transforms broken relationships into life
in trust and confidence (Mt 6:25-33).”'% Hence, Christian resistance to
the threats to life is an integral part of the confession of Christian faith.*"’
It is evangelization which will lead mankind to shalém, not just the ab-
sence of war, or the precarious security gained through a balance of milit-
ary power or nuclear deterrence, but genuine peace in Jesus Christ over-
flowing in true Christian love for others.1®

2.1.5 Evangelization in Asia today needs “people possessed of a
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spirituality that can cope with the rapidity of change.” It calls for “for-
mators and educators who can empower people to be at ease with rapid
change, the diversity of cultures, emerging situations and the pluralism of
our times.” New ways of understanding authority and obedience in the
Church, the processes of decision making and sharing, subsidiarity and
collegial leadership are called for.'™ It is a renewed “thinking with the
Church” (sentire cum Ecclesia) heralding a “new beginning,” a new era of
evangelization.

2.2 Evangelization and Human Development

2.2.1 Development, “while having a socio-economic dimension of
its own, is the modern expression of an essential dimension of man’s
vocation.”" Human history, marked by our personal and collective
effort to raise up the human condition, is part of the divine plan of univer-
sal salvation.'" Quite consistent with this faith-enlightened notion of
authentic human progress is, therefore, FABC I's statement: that “action
on behalf of justice and participation in the transformation of the world
fully appear to us as a constitutive dimension of the preaching of the
Gospel that is, of the mission of the Church for the redemption of the
human race and its liberation from every oppressive situation.”'*?

2.2.2 For the people of Asia— except for a few affluent islands like
Japan a largely poor continent burdened by internal and international
structures of injustice and oppression — economic and social justice
linked to development remains an important concern.'’® This situation is
“a tremendous challenge to the Church and an opportunity to unleash the
inner potencies of its message.”''* “Evangelization and the promotion of
true human development and liberation are not only not opposed, but
make up today the integral preaching of the Gospel, especially in
Asia.”"™ “Through the ‘preaching of the good news to the poor’ (Lk
4:18) Christ’s renewing life and the power of his paschal mystery is in-
serted into our peoples’ search for human development, for justice,
brotherhood and peace.”'® In other words, the purpose of mission is “to
convert people to authentic human values and to deepen and fulfil these
values in Christ.”*"

2.2.3 From the viewpoint of development FABC IV considers the
task of infusing the Gospel and Kingdom values of love and justice into
Asia’s political, economic, cultural and social world as an imperative of
the Gospel,'!® whereas from the viewpoint of evangelization SRS, 41 con-
siders proclaiming Christ, teaching the Church’s mission and conveying
the truth about man as the Church’s first contribution to the solution of
development problems. In other words: addressing these problems and
especially insisting on the nature and characteristics of authentic human
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development belongs to the Church’s pastoral ministry.'"

2.2.4 There is a growing conviction that integral and genuine human
development can only be achieved within a healthy environment. In deal-
ing with the present environmental crisis the Church must recognize the
depth of the challenge and confront the basic modern mindset undergird-
ing the threats to God’s creation. Society’s belief in the utter resourceful-
ness of technology must be countered with warnings and deeds regarding
technology as man’s servant instead of his “master.” In virtue of the
Gospel Christians need to recover their faith in God as Creator, in the
world as belonging to God, and in a reconciled relationship, through
Christ, between humanity and the created world.'™

2.3 The Church’s Social Doctrine

2.3.1 The role of the Church to speak as Church flows from its
acknowledgment in faith that problems of development pertain to its
pastoral ministry. The Church fulfills its evangelizing mission by speaking
about the nature, conditions, requirements and aims of authentic develop-
ment, and about obstacles standing in its way.'! Its social doctrine con-
sists of a “set of principles for reflection, criteria for judgment and direc-
tives for action” as the accurately formulated results of a careful reflection
in faith on “the complex realities of human existence in society and in the
international order.” It gives rise to a “commitment to justice,” the
implementation of the Church’s prophetic role.'?

2.3.2 Here are some characteristics of the Church’s social doctrine:
the goods of this world are originally meant for all; they are of service to
the coming of God’s definitive Realm;'* hence private poverty — while
a human right — has an intrinsically social function; there should be con-
cern for deprivation of fundamental human rights (in particular: religious
freedom and freedom of economic initiative) which is a special form of
poverty.'2

2.3.3 Since the Church cannot offer social, political or economic
solutions to development preblems, it cannot provide politicians, not even
Catholics among them, with guidelines or directives as to which concrete
policies to take.'” Its task is to apply God’s word to peoples’ lives and the
life of society by offerin%frinciples for reflection, criteria of judgment
and directives for action, “° not in the sense of concrete guidelines, nor of
merely general ethical principles for life in society (i.e., applicable every
where and at all times), but directives in a concrete historical situation,
formulating man’s responsibilities in community life; even without being
concretely operational those principles concern actual problems, and are
formulated in a way understandable for contemporary man.'” The



principles proposed by Vatican II's Gaudium et Spes, Paul VI's Popu-
lorum Progressio, and SRS are to take on “flesh and blood” in each local
Church. It is the local congregation of faithful who in their concrete life
situation have to discern God's will concerning their local circumstances,
officially through their bishops, unofficially — and this is no less import-
ant — by all exgressions of their awareness and the promptings of the
Spirit in them.?

2.3.4 The problem is how to “make the message and life of Christ truly
incarnate in the minds and lives of our peoples.”"” How to stay “in continu-
ous, humble and loving dialogue with the living traditions, the cultures, the
religions — in brief, with all the life realities of the people?”'* In the midst
of modernizing trends ~ow should the Church cooperate with other institu-
tions in its evangelizing mission? How should it carry out its critical prophe-
tic function? How to help people profit from the benefits of technology with-
out total disruption of their beliefs and their traditional religious context?
What symbols and what language are the most appropriate in evangelization
amid modernizing and secularizing trends?"*! Or, as the VIth CCA Assem-
bly, Penang, Malaysia, June 1977, formulated the question: “How can we
give an account of the hope thatisin us in such a way that it bears the marks
of the Suffering Lord and of the suffering people?”!*2

2.3.5 A major effort in evangelization has to be directed to creative
pastoral theology based on discernment arising from Basic Christian
Communities when they critically reflect upon their own lived reality in
the light and power of the Gospel.™

2.4 Evangelization, a Call to Conversion

2.4.1 Since, from the moral viewpoint, in the matter of violations of
human rights and structures of injustice we encounter the reality of sin,
the change of behavior and mentality and mode of existence, the sur-
mounting of moral obstructions to development, the growth towards an
ever-clearer awareness of interdependence among individuals and na-
tions, all of them required in order to overcome injustice and its me-
chanisms are called conversion.”** More specifically SRS, 39 insists on
conversion to solidarity, and SRS, 40 on conversion to peace. Metanoia
to justice should become manifest in concrete acts so that in practicing
justice, — in relating loyally and compassionately to others, where “the
other” and no more “the self” is the center of his concern, — man reflects
the justice of God freeing his enslaved, marginalized and suffering people
from oppression.'*

2.4.2 Solidarity and collaboration of all'*® certainly calls for an
attempt at “pedagogy of the oppressors” as well as “pedagogy of the
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oppressed.”? The process of metanoia is made more deliberate by
spiritual discernment. That process becomes more consciously a human
enterprise and at the same time dependent on the action of the Spirit."**
The Church, in virtue of the Spirit, affirms its confidence in a true libera-
tion, in divine providence guaranteeing openness to God’s Realm, and in
man with his fundamental goodness, his qlualities and energies, so that no
despair, pessimism or inertia is justified.” Thus faith in the Gospel be-
comes “a prophetic movement of resistance” against sin and structures of
sin, and a proclamation of “God’s redemptive action in Jesus Christ as an
alternative reality in human history, and beyond.”'®’

2.4.3 Conversion implies the growth of a new spirituality, a “new
mysticism.” SRS, especially nos. 37-40, proposes “a spirituality of social
involvement.”'* It is a spirituality of finding God in today’s world of
technology, an attitude of “pilgrimage,” searching, evolving, discover-
ing, being in uncertainty and transition; a creatively loving interdepen-
dence between brothers and sisters; a spirituality that is a source of unity
among Christians themselves, between Christians and people of other
faiths, “between prayer and action, between solitude and community,
between the material and the spiritual, and surely between woman and
man,” a unity to be achieved first of all within each of us.'*

2.4.4 Conversion is necessary also with regard to some traditional
theological positions which have undergirded “the distintegration of
creation, condoned oppressive political, social and economic injustice,
and justified destructive wars around the globe.” Some examples of those
positions include: 1) “a simplistic separation of history from creation, as
if God acts only in the history of humanity, and not also in the whole of
creation”; 2) a misleading division between God’s continuing act of crea-
tion (providing, sustaining and protecting life), and redemption as his
eschatological action, denying the biblical links between both; 3) “some
theologies of power based on a patriarchal understanding of God’s
sovereignty”; 4) a narrow focussing on the salvation of individuals at the
expense of realizing that through his Sg:i:it and his mighty acts in creation
God is bringing forth a new creation.'®

2.5 The Development of Asian Theology

All the faithful have to take part in the evangelizing mission of the
Church. Being confronted with the critical situation in developing Asian
countries and with the numerous challenges of painstaking modernity
processes, evangelization needs to be backed up by contextualized theol-
ogy which will have the following aspects:

2.5.1 Asian countries have to face problems of modern technology

ST,



with its powerful influence on the human mind. Compared with Vatican
II’s stance concerning modernity, when the older technological processes
were considered which lead to external modifications of the environment,
improved human efficiency and affected individual as well as social con-
sciousness, and when Gaudium et Spes praised science and technology in
a relatively uncritical way, at present the Church faces a more complex
and weighty challenge emerging from biotechnologies. This challenge
requires scientific discovery to be closely followed by and organically in-
tegrated into theological research and reflection. It demands a far greater
theological understanding of creation,'* as well as a basic attitude of both
critical and positive openness (and not just the traditional defensive pos-
ture) to unfolding scientific processes. There has to be an interdiscip-
linary approach to the problem of contemporary technology in which
theologians discuss with scientists the meaning and extent of those dis-
coveries, all of them concerned about how to put such a high degree of
technology at the service of mankind.'*

2.5.2 A more specifically Asian theology needs to be developed.'*
It is “through a theological investigation of the present world” that John
Paul IT wishes to emphasize “the need for a fuller and more nuanced con-
cept of development.”"" The construction of a genuinely Asian theology
which is an integral component of Church life,"* and for which living con-
tact with concrete Asian realities is necessary, must be given a special
priority.'* The interaction between professional theologians and people
in their daily lives, as well as a deep insight into people’s historical, social,
cultural, political and spiritual reality, would lead to a meaningful con-
ceptualization of the Christian faith for today’s world. A new theology
and spirituality born in the context of the struggles of the poor in Asia
need to be articulated.’

2.5.3 Besides the familiar Third World emphasis on liberation which
occurs often enough in Asian theologies, ! there is a widespread concern
with culture.'® Even more significant is the concern prevailing every-
where, apart from the Philippines, to relate theologically to other Asian
religions and religious traditions. Rampant cultural alienation and social
injustice, the dominance of political ideologies, and the massive and long
continued sufferings of the Asian poor ought indeed to be seriously
addressed by Asian theologians. How are Christian communities of faith
to relate to the ochloi or the Minjung, i.e., “those who are ruled,” the
oppressed people struggling to be subjects of their own history?'** Note
that in some countries liberation theology which is emerging in certain
areas has aroused suspicion among government authorities.’

2.5.4 By 1981 the points of agreement in the ecumenical debate
about the “People” in Asia could be summarized as follows: 1) theology
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must take account of the widespread suffering of Asia’s people and seek
to answer their aspirations and their needs; 2) it must take account of their
historical situation and their need for social justice, and identify with their
struggles for political and economic liberation; 3) it must “take account of
their religious beliefs and the cultural forms, in which their spiritual
aspirations are expressed, and engage in dialogue with them in a common
search for religious truth;” 4) it must bear witness to the conviction that
God has acted with his people in the past, and to the beliefin the incarnate
presence of God in Jesus Christ alongside Asian women and men today;
5) it must listen to the cries and the faith of the poor, and not seek to im-
pose z}gcn categories of thought or a priori political or theological solu-
tions.

2.5.5 By deliberately distancing itself from the “West” Asian theol-
ogy has come to stress: 1) creation as the background for redemption; 2)
mission in the context of dialogue; 3) the discernment of the Cosmic
Christ in the midst of the Asian revolution; and 4) the emerging focus on
Minjung as the subjects of history.” Consequently, in defending human
rights Church leaders may have to take “the unfamiliar course of looking
for guidelines of policy and action not to ready-made theological systems
developed principally in the West, but to a discernment of the historical
process taking place among our own people.”"’

2.5.6 Here are some of the questions still to be discussed in the years
to come: 1) How can Asian theology be converted to the People and to
Christ in Asian people? 2) How to find a new theological idiom, in which
the Gospel can be communicated to ordinary people? 3) How to form
communities which are both Asian and Christian, able to validly do theol-
ogy on behalf of Asia? 4) How can Christians and Christian theology offer
the political vision so much needed by Asian people?**

CHAPTER ITI: DYNAMICS OF GETTING INVOLVED IN SOCIETY
In the spirit of Gaudium et Spes, as expressed in its preface,” in-
extricably bound as we are to our peoples by a common history and a com-
mon destiny,'® we envisage the following dynamics for our involvement
in society.

3.1 Christian Commitment to Society

Involvement requires first of all wholehearted commitment of our-
selves to social welfare. In this context FABC II reminds us of our being
called to shared responsibility for justice and brotherhood, to solidarity
with others, “especially when they are poor and voiceless, marginalized
and oppressed, deprived of their rights and their human dignity.'®! The
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. Assembly recalls the necessity of prayer which “binds us to solidarity with
the poor and the powerless, the marginalized and oppressed in our
societies.”® Christian commitment must be rooted in the Gospel of
Christ."® It is indispensable especially in the midst of growin% secularism
and in the face of man’s sense of complete self-sufficiency.'* But that
only is not enough. Commitment to the concern for the total development
of Asia’s peoples'® requires us to be truly “with” others and “for” others,
and our action to be duly pondered and effectively planned.

3.2 Being “with” Others and “for’’ Others

3.2.1 First of all there is the need for dynamic and constructive inte-
gration in society. FABC III quotes the first International Mission Con-
gress held in Manila, December 1979, as asserting “the increased commit-
ment to tasks of human development and struggles for justice and human
rights.”'® The Assembly wishes our theological vision to be “turned ever
more resolutely to the Church’s responsibility in the world, in the public
spheres, in the construction of a more fully human future for Asian
peoples,” making the preference for the poor “the real pattern of our
daily praxis.”'®’

3.2.2 Generally speaking, there is the need for sharing in whatever
truly belongs to our peoples: their meanings and values, their aspirations,
their thoughts and language, their songs and artistry, even their frailties
and failings.'® Qur attitude ought to be that of “being with others and for
others,"lﬁ and ever more aware of “situations of social injustice, of the
violation of human dignity and human rights massively present” around
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3.3 The Quest for Integral Human Development

3.3.1 Although apparently the common concern for justice and
peace is growing, there still exist interrelated threats to creation which
call for urgent attention by the Church: the “Greenhouse Effect,”'* acid
rain particularly as a result of the burning of fossil fuels, unlimited re-
source exploitation, deforestation,'”” unbridled biotechnology. Ulti-
mately those threats have their roots in a secularized view of life, in man’s
belief that he has the right and the duty to dominate creation totally.!”

3.3.2 Facing the serious threats to life right now, SRS, 34 strongly in-
culcates respect for the natural world or the cosmos. ™ With regard to the
natural world we are subject not only to biological laws but also to moral
ones.'” Note: within the cosmic world view of most Asian peoples respect
for the wholeness of nature (the “community”) belongs to the ancient
heritage of cultural and religious values;'’® the well-being of humanity is
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intrinsically dependent on nature as the source of salvation, and human
life is a struggle towards liberation and wholeness. Eastern religions too
are the bearers of an organic vision of reality, and the source of a culture
of harmony.'”’

3.3.3 Models of development which do not correspond to the people’s
heritage of cultural and religious values not only will appear ineffective,
but even harmful. Hence, in our development efforts “we must continue
to treasure the resources of the spirit found among our people.”"® Ever
more clearly the need is felt of searching for new development paradigms
which, in the context of modernizing and secularizing Asian countries,
not only take the moral and religious aspects of development most seri-
ously, but also fully respect the cultural values, the mindsets and the
innate societal structures of any country concerned (although these too
are subject to change).'” Unsuitable development models not only do
not work, but will become a serious obstacle to genuine development,
and injure the people concerned, uprooting and alienating them from
cherished traditional values;'® “cities and the industrial sector expro-
priate resources from agricultural and rural areas, leading to the disinte-
gration of the family, the spirit of the community and the wisdom of the
people.™® The catholicity of the Church, “the root of our diversity in the
oneness of faith, may serve to help Asian remain truly Asian, and yet be-
come fully part of the modern world.”!®

3.3.4 The ACMC considered as a situational challenge in econo-
mics: “how to contribute to the eradication of stark poverty by an au-
thentic dialogue of life with the poor of Asia without fostering mate-
rialism.”'® The dialogue of life requires “a genuine experience and un-
derstanding of (their) poverty, deprivation and oppression;” it demands
“working, not for them merely (in a paternalistic sense), but with them,
to learn from them ... their real needs and aspirations, ... and to strive for
their fulfillment” by transforming oppressive structures and situations.'®*
Opposed to the thinking of a number of liberation theologians that trans-
formation of social structures is the secret to any meaningful social change
is the view that the inner make-up of people, their cultural values and at-
titudes are the key to real social change. There is, however, a mutuality
of social structures and cultural values.™® Social structures, by nature
relational, can change more easily and within a shorter time span than
cultural values, internal to people and imbibed in a long socialization
process. %

3.3.5 The Churches in Asia are called to contribute their best to the
solution of the social question.'® Asa matter of fact, they are getting ever
further involved in issues pertaining to human rights and freedom, to
labor and business, health, women, the arms race, the international order
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and other issues of justice and peace that seriously affect our peoples and

; 188 ;
especially the downtrodden.”™ E.g., we are to be aware of the wide-
spread landlessness throughout most Asian countries, where the actual
tillers of the soil are not the owners of the land."” If the Churches hope
to address the widespread network of political, economic, religious,
social and cultural injustices, problems which are structural in nature,
their response ought to be communitarian in character.'™

3.4 Ecumenical and Interreligious Dialogue in Human Development

3.4.1 There is particularly in human development the need for “un-
derstanding of, reconciliation and collaboration with our brothers of
other Christian Churches.”’®' The Vancouver WCC Assembly in 1983
called upon the Churches to engage “in a conciliar process of mutual com-
mitment (covenant) to justice, peace and the integrity of creation.” Since
then the JPIC process has been drawing Churches, Christian world com-
munions and regional ecumenical organizations to affirm life over against
structures of sin and systems of injustice. John Paul IT’s encyclical SRS, 34
in 1987 expresses the readiness of the Catholic Church for ecumenical
collaboration in the struggle for ever further development (including
efforts towards a healthy environment for life), and welcomes invitations
for that purpose.'”

3.4.2 The struggle for a full human life is not confined to the Christian
community. In solidarity with other great religious traditions, the basis of
the establishment and development of Asian cultures, Christians seek the
full flowering of the human person and the transformation of societies. '
Efforts must be rooted in the vivifying of “that profound religiqus sense
which characterizes the spirit of the Asian world.”* Dialogue with the
great religious traditions of our people,’ particularly in the present
Asian socio-political context,'®® with the perspective of integral human
development, implies accepting religions and religious traditions as sig-
nificant elements in God’s design of salvation, as containing profound
spiritual and ethical meanings and values.’” M.M. Thomas once even
said: “The common humanity and the self-transcendence within it, more
especially the common response to the problems of humanization of
existence in the modern world rather than any common religiosity, or
commen sense of the Divine, is the most fruitful point of entry for a
meeting of faiths at spiritual depth in our time.”"”® A good example is the
Buddhist-Christian Joint Appeal for Peace and Justice to All Nations and
Peoples, signed by representatives of the Asian Buddhist Conference for
Peace (ABCP) and the Christian Peace Conference (CPC) at Khaba-
rovsk, USSR, December 5, 1988.1° A problem is that on the one hand
the Churches find other religions “as allies in their fight against atheistic
and antitheistic humanism”; on the other hand there is opposition against
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“Christianity’s claim for the uniqueness of Christ and his Church’s mission, >

3.4.3 Note that like Vatican IT's pastoral constitution Gaudium et
Spes, Paul VI’s encyclical Populorum Progressio is addressed “to all
people of good will.”?"! We need to collaborate even with those without
an explicit faith, perceiving that the obstacles to development are not only
economic, but rest on more profound spiritual attitudes.”” In the context
of John Paul II’s universal appeal to all men of good will it is easy to
understand why he explicitly mentions the Universal Declaration of Hu-
man Rights promulgated by the United Nations.*”

3.5 The Need for Conscientization

3.5.1 An important element among the dynamics of our involve-
ment is “an operative and organized ‘action and reflection in faith’,” the
process of conscientization seeking the transformation of unjust social
structures, affectin§ the deprived or oppressed as well as those maintain-
ing the structures.” Conscientization is “particularly important today in
educating all to justice, especially the young.”?® There should be “an
awareness of the existence and the dynamics of unjust structures in
society and a certain competence in the analysis and the refashioning of
such structures.”" There is need for critical and technical analysis of the
problems.””

3.5.2 ACMC mentions the “ministry of social concern, social leaders
...," able “to focus the attention of the community on social injustices or
needs of the community and harness the forces within the community in
the light of human and Christian principles.”*

3.5.3 Despite difficulties, however, the people are becoming aware
of the causes of their problems and trying to organize themselves in
various ways into self-reliant, participative, self-determining people’s
groups, in order to solve them.?? FABC 111 wishes the poor to be organized
“for non-violent action for justice, freedom and their own welfare in
solidarity with other groups.”"’

3.6 Effective Programming of Action

3.6.1 The Church should participate in the planning and in mustering
“the effective will to eradicate entrenched injustice and replace oppres-
sive structures,” in order to help create “the new world of Asia, as a true
family of nations,” linked “by mutual understanding and respect, by the
nobler bonds of brotherhood and of love”;*!! a “city of brothers” mirror-
ing in hope and promise the Kingdom of God, 212 3 “new and just society,

where men will uphold the dignity of the human person, provide the
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opportunities for development and progress, and promote that qua]ity of
life which would enable them to reflect their sonship in God.”*!

3.6.2 There is a particular need for an entire program of conscienti-
zation at every level of the life of the Church.?* If, however, “the poor are
to be successful in their social justice demands and movements, they need
a broad-based backing from motivated and educated people, a network
of persons of good will.”* In this perspective it is necessary to form
responsible community leaders enlightened by the Christian vision on
community building and development, and endowed with talents for
organization.

3.7 The World of Education

3.7.1 Education, formal as well as non-formal, is a potent means of
transformation in society. At school “it is possible for people of different
faiths, races, backgrounds, social classes and tribes to become a commun-
ity,” where “the values necessary to transform the wider society into a
true community are actually formed and shared.”

3.7.2 Catholic school education in particular calls for the right and
proper vision on teaching (as “not simply the communication of know-
ledge but even more importantly the formation in values™) and spiritual-
ity (involving “sacrifice, other-directed-ness, concern, love, justice
and other Gospel values”) among teachers. Especially amid people of
other faiths a Catholic school community becomes “a sign of the peace,
justice and love of God’s Reign.”*'® Creative programs to prepare lay
teachzelgfs for holistic teaching are being implemented in some Asian coun-
tries.

3.8 Collaboration with Local Governments

3.8.1 SRS, 15 expresses concern about the “passivity, dependence
and submission to the bureaucratic apparatus” of governments, putting
every one “in a position of almost absolute dependence.” Perhaps in
many or most Asian countries it is for the Church by no means easy to im-
plement its prophetic function by taking a critical stance towards certain
official regulations, and not just to maintain “good relations” with gov-
ernment officials, but to cooperate critically (in the positive sense) with
common efforts for development.

3.8.2 It seems that so far in FABC Plenary Assemblies, in the
Bishops’ Institutes and in other FABC-sponsored or related meetings,
relatively too little has been said about cooperation with local govern-
ments and about constructive criticism towards government policies and

P



regulations. Yet already ABM 1970 urged support and cooperation with
government agencies.”'® In certain cases this could be an important ele-
ment in the prophetic mission of the local Church. Perhaps this is one of
the important subjects to be dealt with in this Plenary Assembly.

3.9 Action against Warfare

3.9.1 According to SRS, 10 development is the new name of
peace,”’® whereas “war and military preparations are the major enemy of
the integral development of peoples.” It is a tragic fact that in Asia racial,
ethnic, tribal, religious and ideolo%ical conflicts are proliferating both
within nation-states and regionally,”” and that, while economic aid and
development plans encounter insuperable obstacles (ideological, tariff
and trade barriers), arms of whatever origin circulate with almost total

freedom.”!

3.9.2 Christians are called to take part in efforts towards a just
ending of strife and warfare.”? FABC III regrets the attitude of indiffer-
ence and hesitation with regard to “the proliferation of arms (including
nuclear arms), oppressive militarization and established patterns of vio-
lence.”?® The Asian Christian Peace Conference (ACPC) held an Inter-
national Symposium in order to observe the International Year of Peace
in Bombay, May 26-30, 1986.”** The Delihi Declaration on Principles for
a Nuclear-Weapon Free and Non-Violent World, New Delhi, November
27, 1986,%* and the Non-Governmental Organizations’ Conference on
- the Relationship between Disarmament and Development, Stockholm,
May 15-17, 1987,%% may also be considered positive signs for the future.

3.9.3 While opting for non-violent alternatives in the solution of
conflicts, the first draft for the World Convocation on Justice, Peace and
the Integrity of Creation of the WCC, March 6-12, 1990, proposes the
following steps in the search for a just peace: 1) involvement in the strug-
gles for justice against all forms of oppression; 2) support for those resist-
ing the production, testing and deployment of nuclear arms and other
weapons of mass destruction; 3) pressing for effective disarmament and
readiness to live without the false sense of security and protection of
massive armaments; 4) support for those holding the value of pacifism
and the refusal to bear arms as a genuine movement of protest against the
false search for peace through military might; 5) support for international
institutions and structures (e.g., UN) working for the peaceful solultion
of conflicts.?*’

3.10 An Appeal to the Developed Nations

3.10.1 SRS, 7 insists on “the most serious duty” incumbent on the
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the more developed nations “to help the developing countries.”?*® SRS,
16 points to “undoubtedly grave instances of omissions on the part of the
developing nations themselves and especially on the part of those holding
economic and political power.” It is tragic also that “investments and aid
for development often are diverted from their proper purpose and used to
sustain conflicts” and to buy weapons, apart from and in opposition to
the interest of poor countries.” Here the ethical character of the inter-
dependence of peoples and the requirements and conditions for coopera-
tion in development based on ethical principles need to be emphasized.
For many Asian countries the main form of solidarity called for is perhaps
that of motivated and educated people, a network of persons of good will,
backing the poor in their social justice demands and movements, rather
than glle idealistic, though hope-filled, universal solidarity according to
SRS.

3.10.2 SRS, 39 urges “the stronger and richer nations” to develop a
sense of moral responsibility for the other nations, so that a truly inter-
national system be established founded on the equality of all peoples, and
enabling the economically weaker countries to contribute themselves to
the common good with their treasures of humanity and culture. Already
in 1970 the ABM in Manila urged that “the affluent nations reach the goal
of at least 1% of GNP as aid to the developing countries at the earliest
possible date. In consideration of the burdens of interest and capital re-
payments” a strong appeal was made “that at least 70% of the aid be in the
form of grants.”** Account is to be taken of the fact that the economic
interests of the capitalist and socialist blocs reinforced by a political im-
perialism are “imposed on the economies of Asian countries by various
forms of economic imperialism, such as unjust trade and aid conditions,
export-oriented industries and capital intensive tcchnoloﬁy, transna-
tional corporations, agribusiness enterprises and tourism. ™

3.10.3 SRS, 43 envisages the following indispensable reforms at the
international level: 1) the reform of the international trade system mort-
gaged to protectionism, and frequently discriminative against developing
countries; 2) the reform of the world monetary and financial system
recognized as inadequate, because it is “marked by an excessive fluctua-
tion of exchange rates and interest rates, to the detriment of the balance
of payments and the debt situation of the poorer countries;” 3) the reform
of technological exchanges; quite frequently developing countries are
denied needed forms of technology or sent useless ones; note also that
“industrialists of developing countries which have begun to prosper can
turn to poor countries, not to develop them but to exploit them;”** 4) the
structural review of existing international organizations in the framework
of an international juridical order: review of their operating methods,
operating costs and effectiveness, presupposing “the overcoming of
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