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I. LETTER TO THE DELEGATES
by Pope John Paul II

1. It is with great joy that I address you who have gathered in Ban-
dung, Indonesia, for the Fifth Plenary Assembly of the FABC. Through
you I cordially greet all the bishops, clergy, religious and laity of the
Church in Asia. In the words of the First Letter of Peter, I pray: “May
grace and peace be multiplied in you” (1:2).

As pastors who are called to read “the signs of the times,” you intend
during your meeting to discuss the subject, “The Emerging Challenges to
the Church in Asia in the 1990s: A Call to Respond.” After a preliminary
study conducted with pastoral sensitivity, you now wish to give a joint re-
sponse to common problems. As the Church’s Universal Pastor, I too
wish to open my heart in a spirit of collegial affection and concern in order
to reflect with you on the Church’s earthly pilgrimage in Asia. I offer you
my fraternal encouragement and support, and I do so in the confident
hope that your assembly will offer clear and concrete leadership from
which your local Churches will derive inspiration and strength for the
future.



2. What are the challenges faced by God’s people in Asia as they seek
to follow Christ in the world today? A principal challenge is found in
secularization and materialism, two distinct but interrelated phenomena
which increasingly permeate the thinking of ordinary people in their
quest for a better life, as well as programs introduced by governments
and cultural institutions. I share your concern that a growing number of
young Asians, especially in the more developed countres, tend to measure
happiness and success by material possessions. Given the rich and ancient
spiritual traditions of Asia, it would indeed be tragic if in our day the
people of the continent failed to achieve their full and authentic realiza-
tion as human persons as a result of increasing disregard for the transcen-
dent and religious dimensions of life.

Another serious challenge is posed by the fact that many countries of
Asia are still under the oppressive sway of Communism, with a con-
sequent loss of human freedom. In lands traditionally known as places of
harmony, Communism has introduced a shocking disharmony. It hinders
integral human development by demanding a break with traditions, often
violently imposed, and subjects large numbers of people to great suffer-
ing, including hunger, through unrealistic economic plans and misguided
priorities, such as costly armaments.

A further cause of grave concern is the violation of human rights in
certain parts of Asia. Within this context we find the tendency on the part
of some to dismiss as foreign to local cultures the aspirations of those who
seek recognition of the inalienable rights of persons.

The question of human rights prompts us to note the signs of refligious
intolerance manifested in some Asian countries. Under the pressure of
particular groups, for example, certain governments in nations where
there are many followers of Islam have assumed postures which seem not
in keeping with that tolerance which is a part of the venerable Islamic
tradition. Attempts are sometimes made to change legislation, introduc-
ing policies which effectively deny the rights of religious minorities. The
intransigent attitudes of some, which leave no room for other religions,
recognize as authentically Asian only that which can be expressed within
their own religious categories. The regrettable phenomenon of intoler-
ance is not however restricted to any single religious tradition.

Finally, an especially alarming problem which the Church cannot
ignore is widespread poverty. While some Asians are experiencing the
benefits of technological developments, others are being forced into
modern forms of slavery. I am thinking of the exploitation of workers, the



exclusion of vast numbers of people from the benefits of an advanced soc-
iety, the lack of social assistance, illiteracy, the use of drugs and other
“artificial paradises,” the spread of gambling and violence, the corruption
to be found in the great cities, and the inhuman living conditions which
millions of people are forced to endure in the teeming outskirts of urban
centers. To these many social ills we have to add the uncontrolled exploi-
tation of natural resources and the pollution of the environment at the be-
hest of influential economic interests, to the detriment of the peoples
which are technologically least advanced.

3. Dear brothers, your deep pastoral concern for the difficult social
and economic conditions in which so many of your people must live —
conditions which defy easy solutions and which are often reinforced by
evils and injustices which in some cases have become permanent “struc-
tures” of society — is already a stimulus for you to renew your commit-
ment to the task of evangelization. As bishops you know that your prin-
cipal task is not only to denounce evil, but also to proclaim a message of
conversion and hope.

As men of faith, you firmly believe that the Gospel’s power to over-
come evil is rooted in a living person who is the Savior of the world. In the
words of the Second Vatican Council, “only in the mystery of the Incar-
nate Word does the mystery of man take on light” (Gaudium et Spes, 22).
Christ is that “perfect man” (ibid.) who in a certain sense united himself
with every human person and restored in all of Adam’s children — re-
gardless of nation or culture — that likeness to God which had been dis-
figured by sin. Accordingly, it is the light of Christ which enables you to
proclaim boldly the dignity and fundamental rights of each and every per-
son in the face of great injustices. It is the the love of God revealed in
Christ which leads you courageously to apply the Church’s social teaching
to the real-life situation of the peoples of Asia and to foster social progress
and a wider material and cultural development. It is service of Christ
which sustains your educational and charitable institutions, and which
summons even more of your faithful to follow the example of people like
Mother Teresa of Calcutta in ministering to the needy and downtrodden.

At the same time you know that the search for meaning and wellbe-
ing must also be a quest for salvation. The salvation with which you are
concerned as bishops is the salvation achieved and offered by Christ: the
salvation of the whole person, a salvation that is complete and universal,
unique and absolute, full and all-embracing. The Christian apostle is not
just a social worker; nor is the Christian faith merely an ideology or a
humanistic program. The Church must always and everywhere strive to



lead people to the realization of their eternal vocation in Christ, a call to
personal communion with the Living God. Even when engaged in the
work of human development, Christians should be ever mindful of the
words of Saint Paul: “Woe to me if I do not preach the Gospel” (1 Cor
8:16).

4. On the eve of the Third Christian Millennium, an ever greater
commitment to evangelization is imperative for all the local Churches in
Asia, which, though small, have shown themselves to be dynamic and
strong in their witness to the Gospel. Their special challenge is to pro-
claim the Good News where different religions and cultures meet, at the
very crossroads of social, political and economic forces in today’s world.
In the light of this fundamental duty, your meeting is an opportunity to
seek new ways of strengthening awareness in the local Churches of the
need for first evangelization.

Although the Church gladly acknowledges whatever is true and holy
in the religious traditions of Buddhism, Hinduism and Islam as a reflec-
tion of that truth which enlightens all men, this does not lessen her duty
and resolve to proclaim without fail Jesus Christ who is “the way, and the
truth, and the life” (Jn 14:6; cf. Nostra Aetate 2). We should not forget
Pope Paul VI’s teaching on the matter: “Neither respect and esteem for
these religions nor the complexity of the questions raised is an invitation
to the Church to withhold from these non-Christians the proclamation of
Jesus Christ” (Evangelii Nuntiandi 53). The fact that the followers of
other religions can receive God’s grace and be saved by Christ apart from
the ordinary means which he has established does not thereby cancel the
call to faith and baptism which God wills for all people (cf. Ad Gentes 7).
It is a contradiction of the Gospel and of the Church’s very nature to
assert, as some do, that the Church is only one way of salvation among
many, and that her mission towards the followers of other religions
should be nothing more than to help them be better followers of those
religions.

5. The mission of God’s people, dear brothers, is twofold: to bear
witness to Christ and “the things that are above, where Christ is, seated
at the right hand of God” (Col 3:1), and to be a leaven of love and good-
ness in the affairs of this world until Christ returnsin glory. Today, Chris-
iian lay people in ever greater numbers wish to share in this mission and to
do so with ever greater commitment. We welcome this sign of the times
and recognize the indispensable role of lay men and women in spreading
the Good News.



As pastors and leaders of the faithful of Asia, you will find it neces-
sary to respond to the desires of the laity, expanding their participation in
accordance with that distinction of roles which has its foundation in a deci-
sion made in apostolic times when, under the action of the Holy Spirit, the
Apostles said that “it would not be right for us to neglect the word of God
so as to give out food .., we shall continue to devote ourselves to prayer
and to the service of the word” (Acts 6:4). Thus the clergy, freed from
many administrative tasks undertaken to meet supplementary needs, can
be models of a deep spirituality, witnesses to transcendent values expres-
sed in prayer and contemplation, and ever attentive to the presence of
God in the lives of those whom they serve.

In conformity with their specific ministry, priests should be particu-
larly active in the Christian formation of lay people, whose irreplaceable
vocation is the sanctification of the world in all of its temporal realities.
Lay men and women are called to be courageous in expressing their
Christian convictions in the public forum at the service of the common
good. Yet educated Christians often suffer from the dichotomy of being
experts in their professional fields but having an inadequate religious for-
mation. Nevertheless, the history of evangelization, in Korea and Viet-
nam for example, as in ancient Rome itself, testifies to the excellent work
of evangelization carried out by members of the laity. The Church in Asia
today is increasingly blessed with the deep faith and infectious enthusiasm
of lay people from all walks of life who serve the Church’s mission suc-
cessfully and convincingly, yet often in a discreet and unobtrusive man-
ner.

The relationship between clergy and laity is above all one of com-
plementarity. The Church in Asia owes an immense debt of gratitude to
those courageous and dedicated missionaries, both men and women, who
implanted and have sustained the Church on your continent out of love
for Christ and his Gospel. As the number of priests in particular decrease,
there is a temptation to think of the growing participation of the laity as
a replacement for priestly ministry, especially where vocations are few.
But this way of thinking both hampers the work of evangelization and im-
poverishes the Church from within. Priests are absolutely essential for the
continuation and fruitfulness of her life and mission. I therefore urge you
to make every effort to continue to promote vocations to the priesthood
among your people, with trust that God will shower his blessing on so im-
portant an endeavor. As the experience of some of your local Churches
has shown, the participation of a- dynamic and active laity, far from di-
minishing priesty vocations, serves rather to increase them.



6. Dear brothers, I deeply share your conviction that this is a signifi-
cant hour for the Church in Asia. Your hopes and aspirations for the
growth of your local Churches are my own, and I present them daily to the
Lord of the harvest in constant prayer for you all. May your meeting in
Bandung resemble the scene in the Acts of the Apostles, when the Apos-
tles were gathered before the day of Pentecost, “continuing with one
mind in prayer with ... Mary, the Mother of Jesus” (Acts 1:14). May she
who is Mother of the Church obtain a further outpouring of the gifts of the
Holy Spirit upon you all.

Accept this expression of my spiritual union with you, and my en-
couragement in your pastoral responsibilities. With my Apostolic Bles-
sing.

From the Vatican, on the Feast of the Immaculate Heart of Mary, 23

June 1990.
Joannes Paulus I1

I1. WoRrDS OF WELCOME
by H.E. Mr. Munawir Sjadzali

First of all, on behalf of the Republic of Indonesia and on my own be-
half, I would like to join the Indonesian Bishops’ Conference in welcom-
ing you all, the participants of the Fifth Plenary Assembly of the Federa-
tion of the Asian Bishops’ Conferences at Lembang, Indonesia.

Furthermore, I would like to express my hearfelt thanks to the In-
donesian Bishops’ Conference, as well as to the Federation, for inviting
me, representing my Government of Indonesia, to inaugurate the Fifth
Plenary Assembly of the FABC, a major step which is essential for
FABC’s development in the next five years.

I am equally grateful to God the Almightly for allowing me to accept
this friendly gesture and honor, and which is at the same time a testimony
of close and cordial relationship between the Government of Indonesia,
particularly the Ministry of Religious Affairs, and the Catholic Church.

Indonesia isindeed a large country with more than 13,000 islands and
inhabited by over 180 million people, of about 250 ethnic groups and lan-
guages, who adhere to a number of different religions and faiths, mainly
Muslims, Protestants, Catholics, Hindus and Buddhists.



With those diversities the country requires a state basic philosophy,
or a way of life, acceptable to all, which would be able to keep all Indone-
sians united regardless of their convictions and faiths, and whereby the
political stability of the country will be preserved and the people will
prosper and be highly developed both physically and spiritually. We
found that basic philosophy in Pancasila, or the Five Principles:

1. Belief in the One and Only God
. A just and civilized society

2
3. The unity of Indonesia
4

. Democracy guided by the inner wisdom of deliberations of the
people’s representatives

5. Social justice for all Indonesian people.

How do we find Pancasila at work? Allow me to quote the words of
His Holiness Pope John Paul IT addressed during the general audience on
18 October 1989, in the Vatican City, when he gave a review of his pas-
toral visit to the Far East (Korea and Indonesia) and Mauritius.

“... At present it (Indonesia) is a great country of about 180 million
inhabitants, and it has been able to create its own model of society, with
respect for the ethnic, cultural and religious pluralism of its citizens. An
expression of this model is the philosophical system of Pancasila, thatis ,
the five principles which are the pillars of Indonesian society and culture.
Among these principles monotheistic religion stands out in relief in the
first place; then humanitarianism which characterizes the initiatives
aimed at favoring the peaceful living together of all the citizens.” “Chris-
tians in Indonesia,” he continued, “have the same rights as Muslims, even
though the latter are much more numerous. In these conditions the
Church’s mission and activity develop harmoniously.”

What a beautiful remark! We are both grateful and proud. But the
religious harmony should not be taken for granted. We got to work for it
and to be determined to have it preserved and developed. It can be pre-
served and developed through mutual understanding and mutual respect.
In Pancasila we find equality as God’s creation in this land, and also a
similar call and aspiration on how to live together as a nation.

Since the state philosophy is Pancasila, and though most Indonesians
adhere to Islam, Indonesia is not an Islamic state and is neither a secular
nor a theocratic one, but a Pancasila state, in which each religion enjoys
equal legal rights, to enable people of different religions to live together



in harmony, with government’s interest in the people’s material and
spiritual welfare.

So, the task of every individual, every citizen, every institution or
organization in this country, is to keep and to guarantee that the harmoni-
ous living together among the people is well preserved, and to give space
and time for national development. In this regard I fully realize the im-
portant and decisive role of religious leaders and organizations in In-
donesia. It is not an exaggeration to say that no development project can
be successfully done unless it enjoys the support of the formal and the in-
formal leaders, including religious leaders. May I call upon you all to take
this task of keeping up harmony among the people with whom we live as
a nation, regardless of their religions and faiths, and through their faiths
to encourage full participation of the people in national development.

I fully support the theme of this assembly: “The Emerging Chal-
lenges to the Church in 1990’s: A Call to Respond.” We in Indonesia, as
well as in other Asian countries, have mainly the same challenges: how to
manage to keep up our religious life in a religious pluralism of societies
vis-a-vis the rapidly changing world, and at the same time to give shape
and value to our progress.

I'wish this assembly success, and may it give invaluable contributions
not only to the Catholic Church in Asia in particular, but also to all the
nations in this region, for their physical and spiritual wellbeing.

I'wish you all a pleasant stay in Indonesia, and have a successful con-
ference.

ITII. WORDS OF GREETING
by Cardinal Ricardo J. Vidal

I wish to begin my few words by extending in the name of the
Catholics of Asia their condolences to the people of Indonesia in this time
of sadness on the death of so many of your countrymen in the recent
tragedy at Mecca. We pray that the compassionate God will bring them
quickly into their eternal happiness, and comfort their relatives and
friends in their sorrow.

1. After we have all been welcomed so wholeheartedly and greeted
so warmly, I can assure you that my task is now made comparatively easy.



From the little knowledge of Italian that I have learned an “inaugural
address” should be as easy as saying “Tanti Auguri!”

As the Convenor of FABC. I wish you all the “Tanti Auguri” neces-
sary to effectively — and affectively — participate in this Fifth Plenary
Assembly.

We have come from far and near to work and work hard, and to pray
even harder. This is “God’s work” we are doing, after all.

From Taipei to Calcutta ... to Bangkok ... to Tokyo ... and now to
Bandung ... each FABC Plenary Assembly has always been expected to
be a “working experience,” or better still, a “praying experience.”

Year after year we have been confronted with deep-seated problems
and long-standing questions, and when FABC would meet every four
years, the bishops would always try “kneeling” more often and more
openly.

2. It has been said, and it is true ... that, wherever we go, whatever
we do, “we see what we look for.” In this Fifth Plenary Assembly FABC
is looking for pastoral approaches, and therefore is “faith-based.”

Even when we answer questions or question the answers in the field
of politics or in the area of economics, it is the “faith dimension” that we
look for, and see all realities from.

We are all aware, I presume, of the hard and harsh realities of Asia.
They are all written on its “face” in bold and block letters. And the
Church in Asia has to read them as sincerely and as seriously as she knows
how.

Reading and reflecting on the “signs of the times” has never been
easy. But then I am always reminded of that little girl who asked her
father: “Daddy, how do you eat an elephant?” And Daddy replied:
“Darling, you eat an elephant one bite at a time!”

1 would like to think that every four years FABC, in its plenary as-
sembly, “eats” the big “elephant of Asia” “one bite at a time.”

We may not, in our generation, “finish” the entire problem and the
whole question, but humbly we must “face” it all and “fight,” by telling
the truth to ourselves and to others, and trust in God all the time.



3. Like the “Undaunted Farmer” in Our Lord’s “Parable of the
Sower,” let us pray for patience and perseverance, let us not lose hope.

For the sake of our people and for our own, “concerned” as we
already are about what is going on around us, let us be more “convinced”
of what we believe in, and let us be more and more “committed” to the
“cause of Christ” and of his Church.

As long as we “do everything that he tells us” to do, as Mary, his
Mother so instructed the servants at Cana in Galilee, we can rightfully
expect our “water” of “hard work” and “harder prayer” to change into his
“wine” of joy and peace and life everlasting.

In the meantime — “Tanti Auguri a Tutti!”

IV. CHRISTIAN MISSION IN ASIA TODAY
Inaugural Address by Cardinal Jozef Tomko

1. Introduction

By any counts this is an important gathering of the Church in Asia.
In a certain sense, the whole Church of Asia as represented by you is
gathered together here. In you I meet the whole Church of Asia, its
priests, Religious and all the faithful; in you I greet all of them with love,
respect and affection. With you I share their problems and concerns. In
you I meet and greet also all the peoples of Asia and their leaders, with
all the ancient and extraordinary patrimony of their cultures, religions
and philosophies.

This is also a historic moment, as we are at the beginning of the end
of the last decade of this millennium. Your common reflection, delibera-
tions, insights, recommendations and decisions will certainly influence
the life of the Church in Asia and its peoples well into the next millen-
nium. Speaking in general, and with some exceptions, we are also at the
end of the first five centuries of Christian mission in and to Asia. For all
these and other reasons, this is a significant gathering of the Church and
peoples of Asia. And in a wider sense it is significant also for the universal
Church who looks to you at this moment and follows your efforts with in-
terest and prayer. This has been made evident especially by the message
that John Paul II, the Pastor of the Universal Church, has addressed to
you.

It gives me true Christian joy to join you, my brothers in Asia, and



to be with you, to reflect with you and to address you on some of the pro-
blems and concerns of the Church and peoples of Asia and the Church’s
mission here.

You have appropriately chosen as the central theme of your confer-
ence: “The Emerging Challenges for the Church in Asia in the 1990s: A
Call to Respond.” If well understood and seriously grappled with, this
theme can throw new light upon the Church’s mission in Asia and set in
motion new initiatives towards its fulfilment. In every age and place the
Church must rethink how she is to carry out her mission and discover new
ways and means to be employed, the intellectual, cultural and theological
presuppositions which are involved, and the manner of articulating the
permanent mission entrusted to her by Jesus Christ, her way, truth and
life, in short: “to listen to what the Spirit has to say to the Church...” (Rev
2:7) and to read the “signs of the times.”

2. The Emerging Challenges of Asia and the Challenge of Evangelization

In a rapidly evolving world, Asia, too, and perhaps even more than
other continents, is in the throes of many and radical changes, which
create new tensions and call for new approaches and solutions. I am sure
that the various speakers will deal with these changes, problems and
tensions which have been created, as well as with the accompanying
challenges to the Church which they entail in the fulfilment of her mis-
sion, and with the different ways in which the Church is to respond to
them.

Thus, the speakers will deal with the challenge of modernization,
industrialization, the process of secularization, the radicalization of re-
ligious beliefs by fundamentalist groups, the challenge of widespread
poverty, exploitation, child labor, the emancipation of women, com-
munalism, casteism, the challenges posed by emigration, by refugees, by
migrant workers, the challenges of religious pluralism, dialogue, incultu-
ration, etc.

Apart from the sociological, economic, cultural and religious chal-
lenges, and, even in some ways above them, there is the question of the
challenge of evangelizing the immense continent of Asia which the
Church here faces. It is the challenge of Christian mission to Asia, the
challenge of proclaiming Jesus Christ, the Savior of all, and the gathering
together of believing communities of Christian disciples. I am sure this
theme will receive the serious attention which it deserves.
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The Asian Church must reflect upon the situation of Christian mis-
sion and the work of evangelization, their successes and failures and the
ways of proclaiming Jesus Christ to the people of today.

Let us be realistic. The Church in Asia is almost everywhere a small
minority, at times microscopic, hardly 2.5% of the entire population, and
in some countries even less than 1%. Its growth has slowed down for a
number of external reasons, such as the difficulties and obstacles of a
political and cultural nature, the aggressiveness of the fundamentalist
groups, the lessening of the number of missionaries, as well as the obsta-
cles that are being placed on their entrance or permanence, etc. But there
are also internal reasons for the slowing down of its growth, such as cur-
rent discussions on the very nature of “mission,” different shifts — at
times almost exclusive — in regard to the missionary effort, or concen-
trating on the economic and social development of the people, or on an
interhuman dialogue rather than an interreligious one, the refusal to
engage in conversions, as if this were a kind of negative proselytism or a
moral constriction placed on one’s conscience, etc. — all of these being
theorized by some as a new and improved “missiology” or theology of
mission! Moreover, the Church in Asia, notwithstanding its promising
fermentation of reactions, still runs the great risk either of being over-
come by an inferiority complex rather than by its being a small minority,
or of falling into a sort of stagnation renouncing the effort to grow, or
even again of becoming a ghetto, or some sort of administrative and static
Church of one kind or another.

In this task of evangelization it is important to have a balanced mis-
sion theology, which will recognize the positive values, without under-
valuing the very idea of proclaiming Jesus Christ and the need for the for-
mation of communities of believers.

How can the Church in Asia, which is truly a pusillus grex — an ex-
tremely small flock —respond to the immense challenges which face her?
By purely human efforts, or by instruments and methods which are purely
natural? Certainly this would not be a sufficient or adequate response.

The Church in Asia is in a very similar situation to that of the first
ecclesial communities formed by Jesus Christ in the midst of a world that
was religiously pluralistic. Her hope must be placed in divine strength,
in the divine gift she brings to humanity. And this gift is the person and
message of Jesus Christ.



a) Jesus Christ God Made Man

The Christians in Asia have to present themselves to their brothers
and sisters with their own proper identity. It is not sufficient to say that we
are “believers in God.” Those belonging to other religions are also believ-
ers. We are believers in one only God “who in many and various ways
spoke of old to our fathers by the prophets. But in these last days he has
spoken to us by his Son ... through whom also he created the world” (Heb
1:1-2). We believe in one God the Father who “so loved the world that he
sent his only Son to save the world” (Jn 3,16) with the power of the Holy
Spirit.

The mission of the Son of God on this earth, the incarnation of God,
is a unique fact, wholly singular, a mystery central to our faith and deeply
important in and for the history of humankind. That fact must be preached,
manifested and proclaimed to all. The Christian and the Church can
never renounce the uniqueness of the event of the Incarnation.

The Incarnation is a fact and at the same time a mystery; even more,
the Incarnation is a person — incomparable and unique. We believe that
no prophet (no founder of a religion) has ever been like him — “some-
thing greater than Jonah is here” (Lk 11:32). There is no other wisdom
equal to him — “something greater than Solomon is here” (Lk 11:31),
simply because in Jesus Christ “the Word became flesh and dwelt among
us” (Jn 1:14).

This is the main reason for the urgency and priority which must be
given to the “announcing of Jesus Christ and of his mystery.” “Woe to me
if I do not preach the Gospel” (1Cor 9:16).

This proclamation is the continuation of Christ’s mission for the sal-
vation of the world. Jesus Christ has given his own life and by means of his
death and resurrection has brought salvation to all the world and to all
mankind. This is a matter of faith, and not of an opinion to be discussed,
that “he is indeed the Savior of the world” (Jn 4:42; cf. Jn 11:52; Acts
4,12). He was sent by the Father “... not to condemn the world, but that
the world might be saved through him” (Jn 3:17). Salvation is therefore
the work of the love of the Father and of the Son in the Holy Spirit— “He
has so loved the world as to give his only Son” (1Jn 4:9).

Have we ever asked ourselves why he came to save the world when

there were already various great religions, including the Jewish? Have we
ever asked ourselves whether this salvation is perhaps less necessary in
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today’s situation? Or whether perhaps today the general plan of God has
changed? That today, also, God desires all men to be saved and come to
the knowledge of the truth” (1Tim 2:4)? I would like to draw your atten-
tion to two things in this Pauline text: “that all might be saved,” and “that
all might come to the knowledge of the truth.”

Moreover, the Pauline text (which is Sacred Scripture and not any
book of theology!) continues describing Jesus Christ as being “the only
mediator between God and mankind” (1Tim 2:5). There is no salvation
in any other name, “for there is no other name by which we must be
saved” (Acts 4:12).

Once more, this is a matter of Catholic faith we are speaking about,
not a mere question of opinion. Our response, which is more essential to
the needs of humanity and of Asia in particular, must be centered and
based in that faith which constitutes our identity. We are Christians be-
cause we believe “in only one God, the Father Almighty ..., in one Lord,
Jesus Christ, the only begotten Son of God ..., who for us men and for our
salvation came down from heaven, who by the power of the Holy Spirit
became incarnate of the Virgin Mary and was made man.”

He is the true “light illuminating every human being” (cf. Jn 8:12).
He is the best gift we can give to humankind, as well as to the two billion
persons of Asia. “The very revelation of the mystery of the Father and of
his love, fully reveals man to himself ... It is therefore through Christ and
in Christ that light is thrown on the riddle of suffering and death which,
apart from his Gospel, overwhelms us” (Gaudium et Spes 22). He is the
true challenge of Asia. He unveils the mystery of God and the mystery of
man with such depth, such truth, such fullness that we can be sure that he
is the answer to the challenges of Asia! He is the answer because he is the
incarnate God, because he has risen and lives and works in the power of
the Holy Spirit. He is as actual today as yesterday — Christus heri et hodie,
" ipse et in saecula (Easter Vigil Liturgy).

b) Sources of Qur Mission

To return to the sources of our faith and our mission is very actual at
this moment even in Asia. “The Church on earth is by its very nature mis-
sionary since, according to the plan of the Father, it has its origin in the
mission of the Son and the Holy Spirit” (Ad Gentes 2).

When leaving this earth, Jesus Christ, the Incarnate Son of God, sent
his disciples in mission: “As the Father has sent me, even so I send you”

.



(Jn 20:21). And he left to his Church a solemn mandate: “All guthority in
heaven and on earth has been given to me. Go therefore and make dis-
ciples of all nations, baptizing them in the name of the Father and of the
Son and of the Holy Spirit, feaching them to observe all that I have com-
manded you; and I am with you always to the close of the age” (Mt 28:18).

Thus the mission is universal, directed to “all the nations” (Mt), “to
every creature in the whole world” (Mk 16:15), even “fo the ends of the
earth” (Acts 1:3).

The contents of the mission and mandate are: “to teach,” “to make
disciples,” “to baptize” (Mt 28:18), to teach them “to observe all that I
have commanded you” (Mt 28:20) “to preach the Gospel” (Mk 16:15), to
preach “repentance (or conversion) and the forgiveness of sins” (Lk
24:47); “to preach and to testify that he is the one ordained by God to be
judge of the living and the dead” (Acts 10:42).

My dear brothers and sisters, these truths, so elementary and so well
known, have to be realized in the everyday context of Asia. They are very
actual since they echo concepts, or ideas, that are much discussed today:
baptism (and the sacraments), conversion, forgiveness of sins, the com-
mandments. There is need of confronting these realities with other ideas
(such as the values of the Kingdom, other ways of salvation, proselytism,
etc.) and see if this central basis of our faith is to be found in your mission.

3. Evangelization: Proclamation and Other Aspects

But how are we to bring Jesus Christ and his Gospel to Asia? How
are we to evangelize Asia?

a) Proclamation as Center and Summit

What is evangelization? The post-synodal Exhortation of Paul VI
Evangelii Nuntiandi — one of the best post-conciliar documents — de-
scribes evangelization as a rich, complex and dynamic reality (EN 17).
Many elements and aspects are contained therein: witness, dialogue,
proclamation, catechesis, conversion, baptism, insertion into the eccle-
sial community, implantation of the Church, the formation of the local
clergy, inculturation, integral human promotion or development or liber-
ation, etc. The same document warns against a partial and fragmentary
definition of evangelization which risks impoverishing and even distort-
ing it (EN 17).
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In the midst of these multiple elements, Evangelii Nuntiandi strongly
emphasizes the proclamation of Jesus Christ and of the salvation he offers
to all human beings. As the document states: “There is no true evange-
lization if the name, the teaching, the life, the promises, the Kingdom and
the mystery of Jesus of Nazareth, the Son of God, are not proclaimed”
(EN 22).

Evangelization will also always contain — as the foundation, center
and at the same time summit of its dynamism — a clear proclama-
tion that in Jesus Christ, the son of God made man, who died and
rose from the dead, salvation is offered to all men, as a gift of God’s
grace and mercy (cf. Eph 2:8; Rom 1:16) (EN 27).

b) Evangelization and Human Promotion or Liberation

Between evangelization and human advancement — development
and liberation — there are in fact profound links ... They include
links of the eminently evangelical order, which is that of charity: for
how, in fact, can one proclaim the new commandment without
promoting in justice and in peace the true, authentic advancement
of man? (EN 31).

At the same time, however, the Church gives a serious warning;:

We must not ignore the fact that many, even generous, Christians
who are sensitive to the dramatic questions involved in the problem
of liberation, ... are frequently tempted to reduce her mission to the
dimensions of a simply temporal project. They would reduce her
aims to a man-centered goal; the salvation of which she is the mes-
senger would be reduced to material wellbeing. Her activity, forget-
ful of all spiritual and religious preoccupation, would become initia-
tives of the political or social order ... Butif this were so, the Church
would lose her fundamental meaning (EN 32).

Thus while “the Church links human liberation and salvation in Jesus
Christ, ... she never identifies them ... She knows too that in order that
God’s Kingdom should come it is not enough to establish liberation and
to create wellbeing and development” (EN 35).

Already the Second Vatican Council has warned that “we must be

careful to distinguish earthly progress from the growth of the Kingdom of
Christ” (Gaudium et Spes 39).



In the light of these teachings, there is need for examining well the
direction evangelization in your countries is taking; to verify whether the
image which the Church projects among your peoples is that of a social
and philanthropic agent rather than of the “sacrament of salvation”; to
take care that certain profoundly theological concepts, such as the “val-
ues of the Kingdom,” are not reduced to purely earthly and sociological
realities, etc.

c¢) Dialogue with Non-Christians

In many countries Christians are living in the midst of many religions
which do not recognize Jesus Christ. Vatican Council II has taken up
again and repeated the biblical and patristic tradition which acknow-
ledges in these ancient religions “elements which are true and good,”
“precious things both religious and human,” which “may sometimes serve
as a guidance towards the true God or as a preparation for the Gospel”
(AG 3,9, 11, 15; Nostra Aetate 2; GS 57, 92; Lumen Gentium 16).

Towards the followers of other religions, therefore, the Church and
the Council assume an attitude of respect which becomes concrete in open,
sincere and patient dialogue. Such dialogue, however, must be one “which
can lead to truth through love alone” (GS 92). The first condition of a
dialogue is that there are fwo, that each has and professes one’s own iden-
tity and speaks with respect, clarity and frankness: veritatem facientes in
caritate (Eph 4:15).

Evangelii Nuntiandi takes up and pinpoints this attitude of the
Church very clearly when it states that “the Church respects and esteems
these non-Christian religions because they are the living expression of the
soul of vast groups of people ...” But then it adds with emphasis:

We wish to point out, above all today, that neither respect and
esteem for these religions, nor the complexity of the questions
raised, is an invitation to the Church to withold from these non-
Christians the proclamation of Jesus Christ. On the contrary, the
Church holds that these multitudes have the right to know the riches
of the mystery of Christ — riches in which we believe that the whole
of humanity can find, in unsuspected fullness, everything that it is
gropingly searching for concerning God, man and his destiny, life
and death, and truth (EN 53).

The Holy Father, John Paul II, is very clear in teaching that both the
proclamation of Jesus Christ and interreligious dialogue are necessary:

—_ 17 —



“There can be no question” — as he strongly affirmed at the Plenary
Assembly of the Secretariate for Non-Believers — “of choosing one and
ignoring or rejecting the other. Evenin situations where the proclamation
of our faith is difficult, we must have the courage to speak of God who is
the foundation of that faith, the reason for our hope, and the source of our
love (Insegnamenti di Giovanni Paolo 11, X, 1, 1987, p.1450).

Can we affirm that non-Christians without conversion and outside
the Church are not saved? In the face of theological attempts, not always
successful, to confront this question, it is important for us today to recall
the answer given by the Second Vatican Council:

Christ himself explicitly asserted the necessity of faith and baptism
(cf. Mk 16:16; Jn 3:5) and thereby affirmed at the same time the
necessity of the Church, which men enter through baptism as through
a door. Hence those cannot be saved, who, knowing that the
Catholic Church was founded through Jesus Christ, by God, as
something necessary, still refuse to enter it, or to remain in it. So,
although in ways known to himself God can lead those who,
through no fault of their own, are ignorant of the Gospel, to that
faith without which it is impossible to please him (Heb 11:6), the
Church, nevertheless, still has the obligation and also the sacred
right to evangelize. And so, today as always, missionary activity re-
tains its full force and necessity (AG 7; LG 14: cf. EN 53, 80).

The fact still remains that the Son of God has come for the salvation
and redemption even of non-Christians and their religions, notwithstand-
ing the fact that nearly all these religions already existed. This fact is a sign
that these also needed the salvation of Christ yesterday, as they do today:
“And yet, if his Son came, it was precisely to reveal to us by his word and
by his life, the ordinary paths of salvation” (cf. EN 80).

d) Conversion, Baptism, the Church

Witness (dialogue, proclamation) can bring the inquirer to interest
himself in the Christian religion and, with the grace of God, even to con-
version, in the sense of accepting Jesus Christ. For us Christians it is an
unshakable principle that the act of faith (as well as that of conversion)
must be entirely free, otherwise the Church will not accept it. With the
same strength of conviction we also affirm that the freedom to profess,
diffuse and also eventually to change one’s own religious convictions con-
stitutes a fundamental human right, and thus not only for the Church
which solemnly affirmed it during the Second Vatican Council in the De-
claration Dignitatis Humanae, but also for the international community.
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We therefore consider conversion and baptism to be a human right
of the person concerned, even before they constitute a divine right of the
Church. Consequently, we feel obliged by the solemn mandate of Jesus
Christ to baptize those who accept his Gospel. And to baptize, as we well
know, means to be inserted into the mystical Christ, into the Church of
Christ. To bring someone to the faith, to baptism, into the Church, is
unique primary activity. It is the mandate of the Lord and our inseparable
mission.

Therefore, one cannot justify theological theories that, with the
excuse of not falling into “ecclesiocentrism,” do away with the Church,
baptism, conversion, and terminate with abandoning the clear proclama-
tion of Jesus Christ, Son of God Incarnate for the salvation of all.

¢) To Preach the “Kingdom of God”

The Kingdom of God is an important reality in the mission of Christ
and of the Church. It is a very rich biblical concept. But there are some
who would seem to overemphasize it, while at the same time limiting its
richness only to some aspects. Thereis even a “Kingdom-centered” theol-
ogy which proposes as an ideal a Church whose aim is to serve the King-
dom, that is, to construct a new humanity. The Church must practice a
“kenosis,” to be only “for others™ and to promote the so-called values of
the Kingdom (peace, justice, fraternity, non-violence), as well as a
dialogue between nations, cultures and religions, for a mutual enrichment
and union, leaving aside what divides. There is need, therefore, to aban-
don an “ecclesiocentrism,” and a “Christocentrism” in favor of a “the-
ocentrism,” since Christ cannot be understood by those who do not have
the Christian faith, while the unique divine reality, whatever its name
might be, can unite different cultures and religions. The mystery of crea-
tion is therefore to be insisted on. One does not speak about Jesus Christ
and the mystery of redemption. The Church is considered just a sign,
even an ambiguous one, of the Kingdom.

Over and against these positions, however, and basing ourselves on
revelation and on the teaching of the Second Vatican Council (LG 4, 5;
GS 22), we know that the Kingdom of God has not only been proclaimed
as a doctrine by Jesus Christ, but also manifested in his person. Therefore,
one can say with the Second Vatican Council that the Kingdom of God is
the Kingdom of Christ, and that the message of the Kingdom, proclaimed
by the Gospels, becomes the message of Christ in the Church. The Holy
Father has strongly affirmed this in his discourse to a group of bishops
from India, given on April 6 1989, on the occasion of their ad limina visit:
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The Kingdom is inseparable from the Church, because both are in-
separable from the person and work of Jesus himself. He established
the Church to be the revelation and instrument of the Kingdom. It
is not possible, therefore, to separate the Church from the Kingdom
as if the first belonged exclusively to the imperfect realm of history,
while the second would be the perfect eschatological fulfilment of
the divine plan of salvation. Nor can the Kingdom be considered a
purely interior or spiritual reality, in contrast with the Church con-
sidered as a historical and social realization of Jesus’ intention to
establish a community of faith and salvation. Consequently, itis not
possible to relativize the Church’s role in bringing all to union with
Christ” (cf. L’Osservatore Romano, weekly English Edition, April
16-17, 1989, p.3).

4. Some Priorities of Christian Mission in Asia

Let us now turn our attention to some of the priorities of Christian
mission in and to Asia. These have already been highlighted in several of
the FABC plenary assemblies and commission meetings during the past
years. Much has been said and written about dialogue, inculturation, wit-
nessing, being a Church of and for the poor, simplicity of lifestyles, Asian
forms of prayer, etc.

You will see how to translate them into action. You have enough
documents exhorting you to do what you have deliberated upon and
accepted as your course of action. Where else can you start acting upon
your statements if not at the level of Christian leadership of Asia as re-
presented by you? Let us be examples to the flock that God has entrusted
to us, as Peter said to his fellow elders: “I who am an elder myself, appeal
to the church elders among you. I am a witness of Christ’s sufferings, and
I will share in the glory that will be revealed. I appeal to you to be
shepherds of the flock that God gave you and to take care of it willingly,
as God wants you to.” (1Pt 5:1-3).

a) Priority of Christian Witnessing

The credibiilty of our Christian mission depends not only on our
dogmas, theologies, history, apologetics, but especially on the credibility
of the witness our Christian living. God’s revelation and salvation are
more than words. They are a life, an experience, and must become trans-
parent to others in the face of the Church in Asia, transparent in the lives
of all Christians, but most of all in its shepherds and pastors.

i) =



May I be permitted to recall this thought to my brother bishops? Our
primary task as successors of the Apostles is to bear witness to the death
and resurrection of Jesus Christ in the power of the Spirit as the first apos-
tles of Jesus; in word, that is, in proclaiming Jesus Christ to all, and in
deed, that is, in all our actions, decisions and the witness of our life itself:
eritis mihi testes usque ad ultimum terrae (cf. Acts 1:8). Apostolic succes-
sion must first of all be a spiritual and missionary succession, that is, you
must be constantly aware of your being “apostles,” sent on and with a mis-
sion to the people of Asia to preach the death and resurrection of Jesus to
all, to be his witnesses. Like Paul, we must be always conscious of the fact
that we are “set apart” for the Gospel to the world of today. Without an
apostolic succession that is spiritual and missionary, the sacramental and
juridical succession will have little effect and little fruitfulness.

b) Priority of Proclamation

While all that the Church does forms part of its evangelizing work,
evangelization as proclamation of the death-resurrection of Jesus Christ,
by which the gift of repentance and forgiveness are offered to all by God
through the Holy Spirit and the sacraments should receive priority in our
planning, action, catechesis, preaching and teaching, allocation of per-
sonnel and in the distribution of resources. We must not allow the Church
in Asia to become stagnant and lose the evangelizing momentum of its
great missionaries and apostles of the past centuries in each of your coun-
tries — their heroic lives witnessing deep love for the people of Asia, and
in many cases even to the witness of martyrdom. We need only to think
of St. Thomas the Apostle in India, Garcia Gonsales, St. Francis Xavier
and the Japanese martyrs, St. Andrew Kim and the Korean martyrs,
Blessed Carvario and his companions in China, St. Theophane Venard
and other Vietnamese martyrs, St. Lorenzo Ruiz and Philippines martyrs,
and the recently beatified martyrs of Thailand, and their contribution to
the people of Asia and to the growth of the Church.

May I express my congratulations to all the bishops and episcopal
conferences who have regarded during these last years the work of
evangelization as their missionary and pastoral priority, organizing semi-
nars and preparing concrete programs for evangelization.

¢) Priority of Prayer
Jesus’ mission to the world depended as much on his prayer as on his

preaching and ministry. Those who carry out the mission of Jesus today
cannot but do likewise. The successors of the apostles today should not be
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carried away by the heresy of activism, but rather give up excessive acti-
vism to devote time “to prayer and the work of preaching” (Acts 6:4).

As successors of the apostles our primary task is to proclaim Jesus
Christ, and all other tasks, like administration, should be subordinated to
it or delegated to others — “And the twelve summoned the body of the
disciples and said, ‘It is not right that we should give up preaching the
word of God to serve tables’ (Acts 6:2). This calls for adequate space for
prayer, study and reflection on the Scriptures in our daily schedule so that
we can be spiritual leaders and teachers among our collaborators and
people.

Your acquaintance with Asian cultures and spiritualities developed
by Hinduism, Buddhism, Islam and other religions of Asia should be
deep enough so that no one can accuse you of being spiritually and cultur-
ally foreigners in your own lands.

You need especially to develop a spirituality for a minority Church,
which, notwithstanding its smallness in numbers, still has to be a strong,
dynamic Church like that of the first Christians. Your Christians today
also need to have a strong sense of the value of presence, of the need for
the virtues of courage, perseverance and fortitude, together with a con-
scious witness to eschatological realities, as well as with a continual read-
iness for dialogue and proclamation, maintaining always and everywhere
an unshakable faith and hope in Jesus Christ, true God and true man, at
once our Savior and our Emmanuel — “God with us.”

d) Spiritual and Moral Ascendency

Though Jesus held no title to any special social, political or religious
authority in his time, he spoke and acted with the authority of God his
Father. What made his claim to be the unique Son of God and the only
way to the Father credible — an extremely strange claim — was his trans-
parent holiness of life and the spiritual and moral authority that accom-
panied it. The success of Christian mission in Asia will depend on the
spiritual and moral ascendency of its leaders, as it was in the case of Jesus
and his apostles and first disciples.

Such spiritual and moral ascendency will keep them from succumb-
ing to the dangers of the institutionalization of their prophetic and sancti-
fying office and mission, or becoming only agents of socio-economic
development or liberation, or mere administrators of small Christian
communities, which prevents the effective proclamation of the word.



Like the first disciples of Jesus, we must give priority to the mission of
proclamation: “It is not right for us to neglect the preaching of God’s
word in order to serve at tables” (Acts 6:2).

A total dedication to the mission of Jesus Christ will also help us to
avoid an excessive preoccupation with ritualism, tribalism, racialism and
casteism within the Christian communities, that is, a preoccupation with
the advancement of one’s own particular race, tribe, caste, to which as
Church leaders we may belong, or a giving in to subtle and emotional
exploitation of our linguistic or cultural affiliations and loyalties out of
fear or weakness. It will also help us to rise above the interests of narrow
nationalism and communalism. The signs of such tendencies, deleterious
to the mission of the Church, are not entirely absent in the Asia of today
and in other continents too.

e) An Obligation to the Universal Church

As the Church in Asia becomes more and more incarnate in the
cultures of Asia, and enters into dialogue with its religions, and gets
acquainted with the prayer forms and the mystical experiences of its
peoples, it can and should contribute to the Universal Church the benefits
of its encounter with the ancient and rich cultures of Asia, the depths of
its prayer and contemplative experiences, and other elements of spiritual
and mystical symbolism.

The Asian Church and Asian bishops may be teachers and guides,
especially in meditation and the spiritual life, as well for other continents.
Western youth, not sufficiently evangelized, is looking for the religious
mysteries and mysticism of the East. Will the Christian East abandon its
love for prayer, meditation and the proclamation of the mysteries of the
faith and of Jesus Christ?

ConNCLUSION: TOWARD A NEW EVANGELIZATION OF ASIA

As I come to the end of this discourse, let me once again appeal to
you to put Jesus Christ in the center of your ministry, the center of your
preaching and pastoral activities. Inspire priests and Religious to do the
same. Help seminarians and others in formation to put on the missionary
spirit and have the missionary heart of Jesus. Form your lay leaders, cate-
chists and faithful to bring the Kingdom of Jesus Christ into the life of the
family and of the society.

The Greco-Roman-Jewish world into which the apostles and the dis-
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ciples of Jesus were sent was no different from ours. They struggled with
the idea of how to proceed with the preaching of Jesus Christ and the
question of baptizing the Gentiles. But these did not prevent them from
preaching Jesus Christ and forming Christian communities.

In today’s Asia, too, there are areas and groups of people who re-
spond to the proclamation of Jesus Christ and are baptized into his body,
the Church. There is also resistance, opposition, rejection, subtle dis-
crimination, suspicion, denial of religious freedom, and even open perse-
cution and hatred shown to the Christian message in some parts of Asia.
Frequently, the reactions are caused by ignorance, or prejudice, or poli-
tics, or history, or cultural fears, or vested interests. We need to be aware
of them and make our proclamation credible and transparent with our
holiness of life, sincerity of purpose and great love and respect for all.
There are also other situations in Asia that create problems and opport-
unities for Christian mission. Thus, there is the problem of urban and
rural mission, refugees and boat people, migration and migrant workers,
of terrorism, violation of human rights, drug abuse, exploitation of the
poor, ecological and environmental destruction, abortion, destabiliza-
tion of the family, etc. Certainly, we Christians have to occupy ourselves
seriously with these social problems also, but with the spirit and love of
Jesus Christ, using them as an occasion for witnessing to our faith in ac-
tion, and without ever abandoning the priority-task of proclamation.

Diverse episcopal conferences or their associations in Europe, in
Africa and in America, in a true and real synodal spirit and effort (syn-
odos: walk together) are preparing pastoral plans to respond to the chal-
lenges of our time (cf. John Paul II, Discourse to the bishops of Brazil,
OR, 6.7.1990). How will the Church of Asia respond to the challenges of
this continent?

May the Holy Spirit, who came down on the first disciples of Jesus,
come down on us as light and fire and help us to proclaim Jesus Christ
fearlessly to all. May he enlighten our minds and inspire our hearts. May
the same Spirit be the Spirit of communion and mission; communion within
the Christian communities of Asia and communion with all the peoples of
Asia and mission to all. May Mary, whom Jesus gave as mother to his
apostles and disciples and who was with them in the Cenacle awaiting the
missionary outpouring of the Holy Spirit, be with you, accompany you
and help you to make this last decade of the second millennium of evange-
lization a new Pentecostal experience for you, a period of new evangeliza-
tion, for the scattered Christian communities of Asia and all our brothers
and sisters of this great continent.



V. JOURNEYING TOGETHER TOWARD THE THIRD MILLENIUM
The Final Statement of the Fifth Plenary Assembly of FABC
Bandung, Indonesia, July 17-27, 1990

1.0 I. INTRODUCTION

1.1 Gathered together at Bandung, Indonesia, for the Fifth Plenary
Assembly of the Federation of Asian Bishops® Conferences, from the
17th to the 27th of July 1990, we, the bishops, priests, Religious and laity,
experienced a communion which resembled our Asian Church in minia-
ture. We were united in prayer, asking for an outpouring of the Holy
Spirit on all the Church, imploring his grace also for those who were not
able to be present. In an atmosphere of mutual sharing and dialogue, we
considered the theme: “The Emerging Challenges for the Church in Asia
in the 1990s: A Call to Respond.” We reflected on the time in which we
find ourselves in Asia, and tried to see the way on which we must walk as
the Church in this vast'continent. The time, the way and the place are
deeply related to the mission of Christ which we as his Church must con-
tinue.

1.2 We sought to understand and appreciate the critical importance
of the present time and to hear what God is calling us to do as we complete
the last decade of the second millenium and come to the threshold of the
third, remembering that all times are embraced in the hour of Jesus.

1.3 Being at Bandung, we remembered that it was here that the
Non-Aligned Movement was born 35 years ago as a Third Force in bet-
ween the first world of capitalism and the second world of communism.
And today, with the collapse of the Berlin Wall, symbolizing the dawn of
new era, we see an opportunity opening up for the Church to present its
social doctrine. We feel even more the challenge to work for a new and
just international order, where even the small states can make a contribu-
tion, and all nations can participate with dignity, and live in peace with
one another. We discussed the theology and motivation which should in-
spire us at this critical time. .

1.4 We searched together for a way along which the Asian Church
must walk. A father of the Church has said: “Walk in man and you will
arrive in God.” This is possible because the Word of God became flesh
and called himself the Way (John 14:6). As Pope John Paul Il says in The
Redeemer of Humankind: “This man is the way for the Church — a way
that, in a sense, is the basis of all the other ways the Church must walk,
because with man — every man without exception whatever — Christ is
in a way united, even when man is unaware of it.”
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1.5 Finally, having regarded this huge land mass of Asia and our
“teeming millions,” we tried to understand our Asian realities. This is the
context of God’s creative, incarnational and redemptive action, the thea-
ter in which the drama of Asia’s salvation is enacted.

1.6 We then tried to see the new way of being and becoming Church
in Asia and also the spirituality which must inform it.

1.7 We regret that there are many situations and structures, groups
and persons in Asia where justice and peace, love and compassion, equal-
ity and brotherhood, and religious freedom do not always find a sufficient
place for existence. Our challenge is to proclaim the Good News of the
Kingdom of God: to promote justice, peace, love, compassion, equality
and brotherhood in these Asian realities. In short, it is to work to make
the Kingdom of God a reality. We wish, then, to share with our Asian sis-
ters and brothers and with all men and women of goodwill the journey in
faith that we experienced in these days when we were together at Ban-
dung. Our challenge is to cooperate with all people of goodwill in God’s
action in the world in the service of justice and peace.

2.0 II. CHALLENGES AND HOPES
2.1 A. The Challenge of Ferment and Change in Asia

2.1.1 The past year has been a time of extraordinary change and
desire for change. The face of Eastern Europe appears transformed.
There is new hope for a just society in Southern Africa. Here in Asia,
popular movements for participation in society are emerging.

2.1.2 We are conscious that the Asian reality is increasingly part of
the global reality. Our world is becoming progressively interdependent,
with mutual interests and concerns. This situation holds out great oppor-
tunities. The old order dominated by the two power blocs has broken
down. A new order is emerging, in which even the smallest nation can
play its role, Asian countries influencing, as well as being influenced by,
the rest of the world.

2.1.3 Change is the most constant factor in our societies. Some
changes are clearly beneficial — we think, for instance, of the disappear-
ance of many old animosities between nations. Other changes are full of
promise but of the uncertain outcome — we think of the growing desire
for participation in society, dramatically apparent in the democracy
movement which has made itself felt in a number of Asian countries.
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Other changes again are at best of ambiguous value. There is new
economic prosperity in many of our societies, but typically it has bene-
fited mainly a tiny elite — old power structures remain substantially un-
changed.

2.1.4 A striking change in many of our societies is the breakdown of
the nation-state. Typically, the nation-state in Asia was usually the crea-
tion of the colonial powers; boundaries were set up with little regard for
traditional ethnic and cultural groupings. Hence, it is not surprising that
we now witness a variety of “secessionist” movements, and, tragically,
widespread ethnic and communal conflict and violence.

2.1.5 One reaction to this situation is the growth of “statism™ — the
imposition of artificial harmony through oppressive state power. Else-
where, the struggle for power spawns militant fundamentalism, by which
a majority group or a powerful minority imposes its values on the rest of
society. Religious fundamentalism has its attraction for some believers
for primarily religious reasons. But such an attraction is too often
exploited by persons and groups whose motive is political power and
social control, or economic greed. Here we see how valid Pope John Paul
II’s analysis of social problems is in his encyclical On Social Concerns. He
points out that the desire for profit and the desire for power are the root
causes of social problems all over the world.

2.1.5 Modernization offers bright promise for our future. Even so,
the whole process of modernization is fraught with ambiguity. Moderni-
zation often leads to social and cultural dislocation. Traditional values
and attitudes are called into question. Traditional symbols lose their
power. The beneficiaries of modernization are too often infected with
secularism, materialism and consumerism. In some countries there has
arisen a new middle class which is highly consumeristic and competitive,
and in general insensitive and indifferent to the overwhelming majority of
poor and marginalized people.

2.2 B. The Challenge of Continuing Injustice

2.2.1 We are deeply conscious, therefore, that within our context of
change there is the unchanging reality of injustice. There remains in Asia
massive poverty. Hundreds of millions of people are debarred from access
to natural resources. Exploitation of the environment destroys precious
resources and thus destroys the material and spiritual habitat of many of
our peoples. Militarization involves the wasting of scarce resources on
armies and armaments rather than the using of these resources to meet
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