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INTRODUCTION

Asia is pulsating with life; but it is also a continent where seemingly
interminable social conflicts are taking place. The political systems and
processes differ from country to country, region to region. But on the whole,
the situation is marked by great complexity and fluidity, characteristic
of societies in transition. The political situation Asia lives through today
is inextricably bound up with many contradictions. If, on the one hand, new
political alliances are being nurtured, and former enemies are learning to
live together, on the other hand, new social and ethnic conflicts are erupt-
ing and escalating. Side by side with attempts made to eliminate poverty and
move towards greater economic prosperity, we have the situation of grow-
ing misery and impoverishment; millions continue to be denied their basic
needs. Political refugees flee their countries; thousands of others migrate to
foreign lands; thousands more have recourse to armed struggle — all this in
a common search for a better life which continues to evade the overwhelm-
ing majority of Asians,
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The Church lives in the midst of these political realities that shape and
control the lives of the Asian people. How can the Church respond to Asian
political situations? What can the Church say to the people who experience
suffering, and to those who inflict suffering? What should it do to foster life,
unity and peace among the peoples of Asia?

At first sight, it might seem that the Church should have nothing to
do with socio-political realities. For Jesus, who founded the Church as a
community of disciples moving towards God's Kingdom, upon being
questioned by Pilate, said that his Kingdom was not of this world (Jn 18:36).

But on the other hand, Jesus did state that he came so that we might
have life, and life in abundance (Jn 10:10), He died in orderto gather together
all the children of God scattered by sin (Jn 11:51-52). But today millions
die or are torn apart, and many find it hard even to survive, because of rea-
sons that depend on political decisions. We have only to think, for example,
of the consequences of the political decision of a nation’s leader to invade
another country. We may also consider the repercussions in the lives of
millions of their political decision to abandon totalitarian socialism. Even
in our daily routine politics plays a vital role — from food to jobs fo justice.
Politics conditions the whole of human life, and touches every human being
and the community.

Thus, since the Church must concern itself with concrete human beings
and comimunities, it cannot be unconcerned with politics. Its mission does
not allow the Church to be uninvolved in the organization of society towards
the common good, which should be the task of politics. It cannot be indif-
ferent to political decisions and arrangements which have such a far-reach-
ing and lasting impact on the people to whom Christ came to give life. The
Church as a community of Christ’s disciples must become more and more
politically conscious in order to infuse more life and grace into human and
societal life.

The Church needs to enter the political field, not to gain temporal ad-
vantage, but to be a servant ready to make its unique contribution, together
with others, to a wounded humanity that needs the service of healing and
promotion of life. It comes as no surprise, then, that the FABC and its
member conferences have treated various aspects of the subject of our study.

The Theological Advisory Commission (TAC) of the Federation of
Asian Bishops’ Conferences engaged itself in the study of this very impor-
tant theme as a continuation of its previous concerns. The central focus of
our discussions to date has been the local Church. This was the explicit
theme of our “Theses on the Local Church. A Theological Reflection in
the Asian Context” (FABC Papers No. 60). The local Church, we pointed
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out, “lives in an ongoing process of inculturation” (Thesis 6). This process
does not come about only through the adoption of appropriate theological or
liturgical language and symbols, but through the interaction of the Church
with the historical forces operative in a given culture, chief among which
are political forces. Hence, the present study on Church and politics is in-
tegral to the theology of the local Church in Asia.

This document is also closely linked to the first theme we dealt with,
i.e., dialogue with other religious traditions. For the relationship with
politics is not the concern of the Church alone. It is the concern of all other
religious traditions. Hence, this is an area where the Church can meet,
dialogue and collaborate with sisters and brothers of other faiths.

We wish to share the fruits of our study and reflection with the Christian
communities in Asia and their leaders, especially bishops and priests. We
hope that what is presented here will help to evoke and sharpen political
consciousness and lead to involvement. But we also wish to dialogue,
through this study, with all persons of good will who have the good of our
Asian peoples at heart.

We have undertaken this study in conscious solidarity with Third World
Churches in other parts of the globe, which have also often passionately dealt
with this same theme. We, likewise, are conscious that in this search we are
in solidarity with other Christian churches and communities, Asian religious
traditions and cultures.

Our study deals with Church and politics in Asia. The Church we are
referring to is the whole people of God — laity, religious and clergy —
organized as a community of Christ’s disciples.

Politics, as we understand it here, means either or both of the following:
1) The dynamic organization of society towards the common good, or the
activities done to achieve that common good. This is politics in the broad
sense; 2) The activities carried out by persons, groups or parties in order to
attain and preserve the power of governing in a given society. This is party
politics. This kind of politics can be consonant with or detrimental to the
common good.

Our study will first focus on the positive and negative aspects of the
socio-political situation in Asia. We shall then study the various ways in
which the Church has responded to different socio-political situations; the
human and Christian motivations for its response; the hindrances, as well as
the resources, for making this response; the spirituality that inspires it, and
the kind of response the Church must make if it is to be faithful to the Lord.
We shall conclude our study with some pastoral recommendations to help
the Church concretize its response to the situation it finds itself in.
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‘We hope that our study will contribute towards a better Church re-
sponse to the political realities of today.

A. THE Soc10-PoLITICAL SITUATION
1. Aspirations, Hopes, Strivings
1.1 Equality and Participation

We are witnesses to a surging consciousness among our people about
their dignity and rights as human persons. They, as individuals and groups,
donot like to be treated as objects in the political game, but as active subjects
and agents of their own history. This new awareness manifests itself in in-
numerable ways and forms, most significant among which is the yearning
for equality and participation. There is a growing and persistent demand for
equitable sharing in the world’s natural resources, material goods and
services. The satisfaction of this demand is inextricably bound up with the
question of political power and its exercise. The poor, in particular, right-
fully demand greater participation in the political process so as to put an
end to the negations and deprivations they continue to experience.

1.2 Concrete Struggles and Actions

The aspirations and hopes of our poor and oppressed sisters and brothers
do not remain simply a pious wish or a pie in the sky, but are embodied
in concrete struggles and political actions to overcome the situations and
structures that dehumanize them by undercutting their legitimate share and
participation. They defiantly refuse to conform to anything that dehumanizes
— whetheritderives from the traditional roots of oppression or from modern
forms of exploitation, such as neo-colonialism. These aspirations have mo-
bilized organized efforts, often of a political nature, for their attainment.
There is a general disaffection with the present mode of governance and the
prevailing political culture, which has set in motion a serious search for
alternatives which will respond to the yearnings of the people for equality
and participation. Difficulties and reverses have in most cases intensified
rather than attenuated these aspirations. In the undaunting struggle of the
poor, we are able to experience the power of life, pulsating through the whole
universe and revealing to us the power of God and his Spirit.

1.3 The Recovery of Liberating Core-Experience and Insights
Among other things, this awakening and struggle of the poor is due to

a recovery of the liberating core-experience and insights of religions and
cultures. This has led to a positive and hopeful turning towards religious



resources for liberation, though the religions themselves have often been op-
pressive and have served to legitimize unjust structures. This new attitude of
the poor towards religion is also a sign of hope, and at the same time a re-
minder of our grave responsibility as believers, religious leaders and pastoral
workers.

1.4 The Search for Group Identity

‘We find yet another intense search among our Asian peoples. It is a
positive search for theiridentity as groups — ethnic, religious, linguistic, etc.
In the period immediately following decolonization, our eyes were fixed
on welding into one nation, one overarching national entity, the people
of different regional, linguistic, ethnic groups. This effort at integration
and the model of development pursued overlooked the existence of a rich
variety and diversity of cultures and within cultures. In many Asian countries,
we are today at a critical stage of growth with a lot of opportunities. There
is not only the emerging realization that in case of conflict the basic and
legitimate rights of the human person should precede those of the State, but
also the consciousness about the rights of various groups subsumed under
the same national polity. Diversity and pluralism are arichness and not some-
thing to be lamented. In spite of many struggles, we firmly hope that our
people are moving towards the ideal of unity in diversity. Pluralism, which
is the hallmark of Asian life, ethos and attitudes, should find rightfully its
reflection also in the Asian political culture.

1.5 The Readiness to Sacrifice

Another sign of hope is constituted by the readiness of an ever-
growing number of women and men in Asia to suffer, sacrifice and even
to lay down their lives so that the poor may have life. As we observe a new
Asia being shaped through many conflicts, contradictions and upheavals, we
also notice how heroically some of our sisters and brothers are committed
to the liberation of the poor and the marginalized. They are right in the
middle of the Asian political stream trying to empower the hitherto
marginalized people and groups. Their deep sense of humanity, dogged
perseverance in the pursuit of liberation, readiness to bear loneliness,
insecurity — all these are inspiring signs of hope on the Asian horizon.

1.6 The Positive Response of Asian Women

In our Asian societies, women have been subjected to many
traditional forms of oppression, and the modern development process, with

" its focus on the economy, has further aggravated their plight through many
forms of exploitation. A positive change in this situation is signaled by the



emerging consciousness among a segment at least of Asian women who
have begun to critically respond to the present situation. Powerlessness lies
at the root of the many social disabilities and discriminations women ex-
perience. Therefore, the awakened Asian women today address themselves
to the question of participation in the social and political issues, which is
very important for a lasting solution of their present plight. Increasingly,
women are taking part at all levels of life in our villages, cities and coun-
tries. This adds momentum to the Asian women’s movement, and thus to the
correction of power imbalance, and the restoration of wholeness to Asian
humanity.

1.7 The Integrity of Creation

There is now a fast-growing awareness of the need for preserving and
restoring the integrity of creation. God has made the cosmos as an integrated
whole. The human being was made the crown of creation, which he/she must
use and care for in a spirit of reverence and respect for its proper nature with-
in the overall design of God.

While modern progress has provided the opportunity of mobilizing the
secrets of nature for the welfare of human beings, it has also produced an
ecological crisis that has threatened not only human beings but the very
life-support system of this earth. With the increase of pollution, the dis-
turbance of the delicate balance of nature, the depletion of the ozone layer,
the increase of dangerous radiation, the loss of forest cover, and the de-
struction of species of flora and fauna, the human habitat, so delicately pro-
vided for by the Creator, is gravely endangered. Aware of this danger, people
have advocated a stop to the mindless exploitation of the environment and are
now stressing the need for harmony with the cosmos, which must be cared
for if we expect it to continue sustaining human life. Many are protesting
against the dumping of wastes and transfer of polluting industries to poorer
countries and are advocating a greater simplicity of lifestyle, in order to pro-
tect the environment.

2. Threats to Life in Asia

Jesus warns us against a blindness to the signs of the times (Mt 16:2-3),
and Vatican II has rightly stressed the need and importance of reading the
signs of the times (GS 4). Only if the local Churches do this, can they re-
spond relevantly and meaningfully to the challenges of these realities, and
justify their existence as Churches in and for the world.

The increasingly life-threatening character of contemporary events

and phenomena in the Asian world must be the urgent concern of all Asians
in general and of all the religious bodies in particular. These threats are
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directed to the various areas of our life, to human and social life, to the
economic order, political stability, and religio-cultural freedom, and are
intimidating us at the personal, commnunitarian and national levels of our
life.

2.1 Threats to the Human Person

The human person in Asia stands helplessly at the convergence of
many contending, if not destructive, forces. On the one hand, the very en-
tities that should foster life, namely, the family, the community and the State
are increasingly encouraged or economically forced to deny the right of life
to the unborn child. On the other hand, the traditional concern and care
given to the life of the elderly in Asia by the family and the community
are decreasing.

In some of our countries there are still naked violations of the dignity
of the individual by the stratification of persons according to sex, caste and
degrees of nobility, and by the practice of social customs and traditions, es-
pecially in marriage and family life, which devalue and dehumanize persons
(e.g., the burning of brides and widows, the caste distinction, and the dowry
system that denies marriage possibilities to a girl, etc.). Also degrading to
Asian humanity is the subhuman instrumentalization of sex (prostitution,
pornography, etc.) and of labor (women and children), especially among the
weakest and the poorest of our people.

Under the pretext of national security, the restrictions on the freedom
of thought, expression, communication, and movement of the people are
frequently and ruthlessly enforced in order to silence and curtail all forms
of just opposition and dissent.

The modern means of social communication or mass media have them-
selves been instrumentalized for the benefit of vested interests and to the
detriment of the life and dignity of persons and groups.

These forms of violations injure and oftentimes destroy human life,
human freedom and human dignity — in short, our very humanity.

2.2 Threats to a Just Economic Order
2.2.1 From the Outside
The present economic and technological dependence of the Asian

countries on the West is creating a neo-colonialism, if not a neo-servility,
in the economic world. The subjugation of the Asian countries to colonial



powers has ended only partially. The economically powerful nations have
discovered a new form of subjugation through the power of money and tech-
nology.

Material poverty, such as poverty of needed raw materials, is common
to all countries of the world in diverse forms. But the continuing poverty of
many countries in Asia can be traced to an unjust division and distribution
of wealth largely determined by the powerful. Many of our countries are
impoverished and continuously forced to be dependent on a few wealthy
nations and their monetary agencies, like the International Monetary Fund
and the World Bank. The power to determine the value of all our resources,
both natural and human, is still with the First World countries. The money
power to buy over our resources, combined with the technological power
to determine our development and growth, enables these countries to control
still the economic balance in their favor and to the detriment of our weaker
nations.

The creditor-debtor dialogue appears to be carried on with an unwill-
ingness toreduce the debt-burden of debtor countries, coupled with the over-
riding concern to preserve the economic superiority of the highly indus-
trialized creditor countries. Hence, there emerges slowly, but surely, a real
danger and threat to the economic survival of our countries. New ways of
reducing the determining dominance and interference of the First World
countries in the economic affairs of our countries have to be urgently worked
out.

2.2.2 From Within

The threat to the survival of our economic life also comes from the
various levels of inhuman activity widespread among our people and from
the sinful structures operated by the State itself to control economic life.
Bribery and corruption, favoritism and nepotism — these are rampant, at
the highest as well as at the lower rungs of our societies. The very structures
of the State intended to enfore justice and order in the economic life are
weakened, if not crippled, by such practices.

A lack of concern for the people, coupled with a greed for profit, makes
people unwilling to invest their capital locally for the benefit of the local
people. Such investments at the multinational level, especially by the upper
classes, result in a further burden on the poor by way of taxes.



2.3 Threats to Social Life

The religio-cultural values that once saturated our social fabric and
strengthened a stable form of social life are weakening, if not fast disappear-
ing, in our day. Family relationships are weakened by the replacement of hu-
man communications by mass media. Traditional forms of respect, reverence
and relationships between elders and youngsters, between teachers and stud-
ents, between leaders and people, are reduced to the minimum or to mere ex-
ternals. This is further aggravated by the separation of children from their
parents who for economic reasons are forced to be migrant workers.

The increase of tourism in our countries may bring foreign exchange
to pay for our imports. But it has adverse effects on the socio-cultural and
moral patterns of the lives of our people.

Instead of social relationships based on mutual trust, respect and bene-
volence, various institutionalized forms of corruption are showing up in
public life, even in the religious sector. Social institutions which profess
to help the poor and promote the good of society are losing credibility and
effectiveness at the grass-roots levels, especially in the misuse of people
and funds.

Many of our Asian countries are blessed with a variety of ethnic groups,
races and cultures. Instead of building up a harmonious unity in variety by
promoting mutual respect and love for one another’s richness, many self-in-
terested leaders, backed by vested interests, play up the communal, racial
and linguistic characteristics of any one particular group to the exclusion and
even extermination of other groups. For instance, the majority communities
tend to discriminate against the minorities. The latter in turn seek to turn in
on themselves and strongly assert their identity. This leads to each commun-
ity seeking its own interest and developing prejudices against the others.
Such excessive communal feelings have in recent times given rise to mur-
ders, riots and extensive destruction of property. At times, it has led to armed
insurrection which is being repressed violently.

2.4 Threats to Religious Life

Though religions as separate institutions profess respect and tolerance
for one another, there exist, in fact, sects and groups, often very influential,
that foment a growing religious intolerance and non-accommodation. A
religious body may be able to control the political machinery of a country
and use it to suppress other religious groups. Or the patronage of political
powers may be sought by one religious group to the detriment of other
groups. This gives the political powers an opportunity to instrumentalize



religion for its own purposes. The freedom of religious leaders who seek
the patronage of political powers is bartered away for the privileges and
gifts bestowed by the latter. From this point of view, one can see the wisdom
of the mutual autonomy of Church and State.

Ideologies can also threaten the religious life of a people. An ideology
that is not open to the transcendent can even reach the point of systemati-
cally eradicating the practice of religion. However, history has shown that,
while religious practices may be suppressed, religion itself continues to
survive in the hearts of the people.

2.5 Threats to Political Life

If politics is the way of organizing man’s secular life in view of the
common good, political life is not to be the preserve of the few power-hungry
politicians and the vested interests behind them, but the concern of all who
are devoted to that common good. Unfortunately, the degree and quality of
political life as witnessed by the politicians in our countries are flawed by
numerous malpractices, and the vast majority of the people do not involve
themselves sufficiently in the political life of the country.

The over-riding greed for power, the unrealistic, if not false, promises
made to deceive the poor masses at election times, the abuse of state-
machinery (media, favoritism), the cheap blowing up of caste and com-
munal issues, and the recourse to racism, black propaganda and vote-buying
as vote-catching tactics — these are foul, if not abominable, practices that
alienate the majority of our people from political life.

On the other hand, we have inherited from colonial rulers and from the
West certain models of government for which the masses are not adequately
attuned or prepared. The religious and cultural values that nourish the life
of the people do not find a place in these models. Consequently, these models
are unable to relate to growing grass-roots aspirations of the people. Hence,
these important democratic forms are fast cracking up and yielding to
other questionable and undemocratic forms of governance. At this evolutive
period in the model of governance, the religions and cultures operative
among the people must provide the necessary ethical and cultural values
towards arriving at a truly inculturated democratic and participatory form of
government.
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2.6 Threats to the Human Habitat

Disrespect for the sanctity and order of creation and increasing misuse
of the natural resources of Mother Earth, often determined by foreign
investors and local capitalists, are threatening the life of our masses. While
the poor masses are struggling to survive amidst adverse economic con-
ditions and with a lack of the minimal sanitary facilities, the rich and the
powerful are bulldozing through their multinational projects which not
only rape and consume the natural resources, but also rob the land of its
natural beauty. These are clear instances of how the unlimited greed of the
rich can be a direct threat to the survival of the poor.

Given this complex situation with its lights and shadows, how has the
Church responded? How should it respond? What are the motivations for
its response?

B. THE CHURCH’S RESPONSE
1. How The Local Churches Have Responded

The way the mission of the Church is carried out depends both on the
condition of the addressees of the message and on the Church which is sent
in mission. In the area of Church and politics, the different Asian Churches
have responded according to their own condition and the condition of the
peoples among whom they live.

In some Muslim countries, where the freedom of religion of non-Mus-
lims is restricted, the Church has nevertheless carried out its prophetic role
in society. In Pakistan and Malaysia, for instance, the bishops through their
episcopal conferences have challenged discriminatory laws against minor-
ities.

In Malaysia, the Catholic Church, in collaboration with other Christian
Churches and peoples of other faiths, has been vocal in denouncing racial,
social and religious disparities in the nation through the Malaysian
Consultative Council of Buddhism, Christianity, Hinduism and Sikhism
(MCCBCHS). The Christian Federation of Malaysia (CFM) has also sent
memoranda to various government departments when either religious rights
orsocial justice have been in question. Furthermore, independent movements
like ALIRAN, a movement for social reform initiated by a Muslim activist,
also has a significant Christian following. In Singapore, likewise, the cou-
rageous witness of some Christians who have spoken up for human rights
and social justice continues to be a challenge to those who repress these
rights.
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In Thailand, the Church enjoys a certain amount of prestige because
of its educational and health care institutions. But it is numerically so small,
and the environment is so firmly Buddhist, that the influence of the Church
in the political sphere is reduced to a minimum. Perhaps also a certain re-
serve has marked the response of Thai Catholics to the political situation.

In some Asian countries, e.g., the People’s Republic of China and Viet-
nam, the relations between State and religion are strained, because the State
wants to control all forms of religious life, and encroaches on the legitimate
autonomy of religions.

In Communist China all religions are regarded as civil entities which
must be completely controlled by the Party. The Catholic Church as a
universal community is viewed with deep suspicion by the regime and is
especially discriminated against because of its link with the Pope. So the
Church has been forced either to collaborate with the existing regime or to
go underground.

It is true that the revised (1978) constitution of the People’s Republic
of China (art. 35) guarantees religious freedom and restores, after a period
of religious persecution, the basic right to engage in “normal religious activ-
ities.” The actual exercise of religious freedom is, however, jeopardized by
certain regulations and measures by the government which determine
unilaterally what constitutes “normal religious activities™ guaranteed by the
constitution. Catholics in China are divided on the question of the scope of
their cooperation with the government.

In Japan, the Catholic Church experiences efforts by political groups
of the right to exploit Shintoism and the person of the Emperor to regain
for Shintoism the place of the national religion of Japan. A few years ago
the bishops of Japan raised their voices in protest against plans to make
the Yasakuni Shrine the shrine dedicated to the memory of the war dead
of Japan, into a national religious institution which members of other re-
ligious faiths should also honor and revere.

In Indonesia, the Catholics form a significant minority, and Catholics
have even succeeded in being appointed to high government posts. While
the people of Indonesia are mostly Muslim, the Church is able to have its
voice heard and to influence the political situation.

The Church in Sri Lanka in its multiracial and multireligious context
is called to play a vital role, not only vis-a-vis the escalating ethnic war that
consumes lives by the thousands, but also against the deteriorating state of
political and economic realities. Being present throughout the country, it is



capable of denouncing boldly and effectively violations of human rights and
injustices, and also of mediating between the warring factions towards
justice and peace. Besides the two pastoral letters from the episcopal con-
ference, lay and religious leaders have also taken bold action. But consider-
ing the gravity of the situation of justice and peace, much remains to be done.

In the Philippines, where the majority (83%) is Catholic, the Church
is a strong political force. However, in the past it projected the image of a
group protecting its own interests rather than working for the good of all
citizens irrespective of their religion. A new era began when the Church
— clergy, religious and laity — opposed the Marcos regime and together
with others brought about its downfall. In the political climate that ensued
the Church supported legislation geared toward total human development,
and pursued a policy of critical collaboration vis-a-vis the government. A
sign that even the laity are asserting themselves more in the political role
that is properly theirs is the formation of parish pastoral councils for re-
sponsible voting during the 1992 election period. These councils aim at get-
ting the people at the grass-roots mobilized to assure a meaningful, honest
and peaceful election. They have also resolved to monitor the performance
of those who are elected to office.

We can say in conclusion that the Church has not always lived up to
its prophetic role in Asian society, Often enough it has practised an accom-
modating diplomacy rather than a challenging prophecy. Instead of being
content with the freedom to preach the Gospel, and maintaining a critical
distance from powers that be, it has often allied itself with these powers in
order to gain or preserve favors.

But, by the grace of God, the local Churches have, despite these fail-
ings, spoken out and worked for the fuller life of their peoples, sometimes
at the cost of suffering. And one thing is certain, the local Churches are
becoming increasingly more aware that they cannot live in isolation from
the political situation. They know they have torespond to their own situations
and to do it in their own way. We must now look at the motivations that will
support their response.

2. Motivation for Response
Confronted with the situation of present-day Asia, the Church feels
itself bidden by the Lord to make its response. The Lord speaks to us both

from the human aspirations, strivings and travails of our peoples and through
the Church’s faith life.
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2.1 Motivation for Response: Human

Christians cannot isolate themselves from the rest of the peoples of
Asia — the poverty of the vast majority, the sufferings of the oppressed
and of the victims of violence, the silent protest of those who suffer the
violation of their human rights, the longing of the multitudes for a just,
humane and peaceful society. Those who suffer or are oppressed, the poor,
the victims — they are our brothers and sisters in humanity. Even before we
are Indians, Chinese, Koreans, Malays, Filipinos, or of any other nationality,
we are human beings, social by nature, and we can neither live nor develop
our potential unless we relate to one another (cf. GS 12).

The diminution of a single Asian is a diminution of our common hu-
manity. What we do not do for others is negligence towards ourselves. And
so, an outraged sense of justice, human compassion, concern for the security
of the values we enjoy or uphold — these impel us to decisively respond to
the plight and the strivings of our peoples, a response which necessarily in-
cludes the area of politics.

Urgency characterizes our human response to the situation of our peo-
ples also because of the accelerating massive destruction and degradation
of the natural environment. This destruction and degradation is largely due
to the wanton abuse of technology, an abuse tolerated if not abetted by those
controlling the political system in most of our countries. This phenomenon
radically threatens the very survival of our peoples as well as that of human-
kind in its entirety. Thus we feel impelled to respond as soon and as vigor-
ously as possible to the socio-political situation of our peoples. Again, this
response requires action in the area of politics.

2.2 Motivation for Response: Christian
Apart from our human solidarity, the specific Christian vocation of the
members of the Church in Asia calls for a definite stance and committed

involvement in politics. The following are some of the biblical and theolo-
gical baselines for this involvement.

2.2.1 Biblical Baselines
2.2.1.1 The Dignity and Social Nature of Human Beings

The Bible provides a strong basis for the Church’s response to the
socio-political realities. The dignity of the human person arises from the

very fact of creation. “God created humankind in his image, in the image
of God he created them; male and female he created them” (Gen 1:27). It
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is God’s breath that makes man a living being (Gen 2.7). The whole earth
and all that is in it were created for humankind (Gen 1:26-31). In Christ
humankind was elevated to the destiny of the children of God which tran-
scends the life of the present world (Eph 1:3-10). From their dignity as the
children of God arise all their rights and duties, whether spiritual or political.
From the very moment of creation the social nature of man is emphasized
and man is called upon to live in communion with God and with one another
and in harmony with the created world (Gen 1-2).

Human beings need to love and serve each other in order to grow into
the fullness of life and attain their final destiny (Rom 13:8-10). This love
and service, however, are not done in a vacuum but within the context of
socio-political realities. Thus, the dignity and the social nature of the human
person demand a positive response to the socio-political realities on the part
of the Church.

2.2.1.2 Jesus and his Gospel to the Poor

The Gospel of Jesus Christ is the Good News of the Kingdom of God
(Mk 1:14-15), or of liberation from sin and from everything that prevents
man from enjoying the fullness of life according to his human dignity
(Lk 4:18-19). In his teaching and ministry, Jesus himself showed a concern
for persons and groups of all social levels and backgrounds, especially
for the poor and the sick, for women and children, for Jews and gentiles
(Lk4:18-19; 6:20-21, 24-25; 7:22-23; 12:15-21; 16:19-31; 18:24-25). Jesus
manifested a consistent concern for the poor. He frequently called upon
those with possessions to use them to benefit the poor (Lk 16:19-31; 19:8-
10). He asked the disciples to find ways and means to enable the poor to parti-
cipate fully in the life of the community (Lk 14:12-14).

Jesus was sensitive to the contemporary social and political situation
of oppression and injustice. His criticism of those who devour widows’
houses (Lk 20:47), and his protest against those who profaned the Temple
with religious as well as economic oppression (Lk 20:45-46) are all eloquent
examples of this.

Hence, the Church, as the community of those who believe in the Good
News of the Kingdom and have the mission to proclaim it (Mk 16:15), cannot
be indifferent to the socio-political conditions of human beings. On the
contrary, the Church has to be actively involved with socio-political issues
since these touch on the Gospel itself. This is especially true in the Asian
situation where the great majority of the people live in social conditions not
befitting their human dignity.



2.2.1.3 Jesus and the Socio-Political Order

Jesus was not indifferent to the socio-political order of his time. He
often taught and acted in such a way as to explicitly or implicitly call for
radical modifications in the social and political patterns of the day. His in-
sistence that social relationships be governed by service and humility (Lk
9:47-48; 14:7-11; 17:7-10) constituted a challenge to the existing social or-
der. The existing social order presupposed domination, and violence was
central to its effective operation (Mt 20:25-28). Jesus, in contrast, refused the
use of violence and criticized the gentile kings for their practice of dominat-
ing their subjects. He never used his power to perform miracles solely for his
own benefit.

In order to describe the power exercised by the rulers of his time,
Jesus used two expressions, namely “lord it over” (katakurieo) and “exercise
authority over” (katexousiazo), which mean lack of respect for the freedom
of the subjects and using power for one’s selfish interests respectively.
On the other hand, he demanded that the exercise of authority should have
the character of service. Such an exercise of authority called for a radical
change in the existing socio-political structures,

The example of Jesus Christ should inspire the local Churches of Asia
to be aware of their political responsibility in their countries. The Church
should be actively committed to evangelizing the political life of Asia.
Christians should themselves be imbued with the spirit of the Gospel and
should see to it that the spirit of the Gospel penetrates every sphere and
structure of political life in the varying situations of Asia.

2.2.1.4 Jesus and the Political Authority

Jesus himself asserts the duty of paying one’s dues to the State, but
without in any way reducing the claims of God: “Render to Caesar the
things that are Caesar’s, and to God the things that are God’s” (Mt 22:17-21).
If the State exercises authority by virtue of the divine commission, for the
very same reason the exercise of this authority should not be absolute, but
should respect God’s sovereign power and authority in its various expressions
in the society. The statement of Jesus regarding the problem of giving tribute
to Caesar could be understood as a statement about the approach one should
take towards the political and social structures. Caesar’s realm or the social
and political order of the Roman empire was in Jesus’ view part of the larger
order of creation whose only author is God. Therefore, the Roman social pat-
terns were to be evaluted against the social patterns desired by God, and sup-
ported or not on that basis.
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2.2.1.5 Jesus: Critical towards the Political Authorities

Jesus himself maintained a critical stance with respect to the political
authorities and evaluated the social and political patterns under their rule
on the basis of how closely they corresponded to the patterns desired by
God. In fact, Jesus presented himself in the lineage of the ancient prophets
who clearly participated in the political sphere and often took a stand
against the politics of the kings of their times. Thus, people saw in Jesus the
features of Elijah who came into politico-religious conflict with Ahab and
Ahaziah, the kings of Israel (1Kgs 17-2Kgs 1; Mk 8:28; Lk 9:19). Jesus
also showed features of Jeremiah (Mt 16:14), who linked the political future
of the kingdom of Judah to a liberating change specifically in socio-political
structures (Jer 22:3-5). Jesus’ confrontation with Herod Antipas (Lk 9:9;
13:31-33) and the chief priests (Lk 19:47) is a clear proof of his prophetlc
and critical stance towards the political authorities.

2.2.1.6 Confrontation between Jesus and the Political Authorities

Jesus occasionally confronted the authorities of his time. For example,
he violently expressed his protest against the corruption of the authorities
in the religious and economic establishments associated with the Temple
(Mt 21:10-17; Jn 2:13-22). He retorted with scorn to the threat of Herod
to kill him, and he did not allow his course of action to be determined
by the wishes and policies of the political rulers of his times (Lk 13:31-33).
Jesus questioned the legitimacy of the violence used against him during the
trial in the house of Annas (Jn 18:22-23), These instances show that Jesus
acted against social corruption, and that he did not passively accept the unjust
violence exerted on him by the political authorities.

The early Church also had to confront the violent reaction of the po-
litical authorities. When Peter and John were arrested and warned by the
members of the Sanhedrin against preaching in the name of Jesus, they
boldly retorted: “You must indge whether in God’s eyes it is right to listen
to you and not to God” (Acts 4:18-21). Paul defended his legitimate rights
as a Roman citizen when he confronted the Roman tribune (Acts 22:21-29).
Hence, the early Church also gives testimony of having taken a bold stand
against the unjust and violent use of political authority.

2.2.1.7 The Church and the Political Authority
All authority comes from God. This principle is accepted and held as
true throughout the whole of biblical revelation. This is reflected in the

various expressions of authority found in the biblical traditions, such as the
authority of parents over their children (Lev 19:3), of the government over
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the people (1Kgs 19:15; 2Kgs 8:13), etc. Hence, the Church should respect
the holders of political authority, The New Testament writers were con-
cerned with the position of Christianity within the Roman empire. They
spoke about the attitude that Christians should take regarding the political
authority of their times,

Paul explicitly states, while exhorting the faithful to be subject to the
governing authorities: “There is no authority except from God, and those
that exist have been instituted by God” (Rom 13:1). The State exists for
the sake of the good order (Rom 13:4). Paul does not hesitate to call the
political ruler “God’s servant” (Rom 13:4) and the government officials
“ministers of God” (Rom 13:6). Those who resist the governing authorities
resist what God has appointed. Therefore, Christians are subject to the State
for the sake of conscience. For the same reason, they pay respect and legiti-
mate taxes to the State (Rom 13: 5-7). Prayers and supplications are to be
offered for the political rulers (1Tim 2;1-7).

However, in imitation of Jesus, the Church has to take a critical and pro-
phetic stance towards the political authorities, since they are especially re-
sponsible for the particular socio-political order on which depends the social
welfare of the people. The Church, being the sacrament of the Kingdom of
God which is concerned with the integral liberation and development of
man, cannot be indifferent in the matter of taking such a political stance.
Hence, the local churches of Asia cannot endorse the social and political
practices and patterns of the State unconditionally. They have to be evaluated
against the standard of the social patterns demanded by the values of the
Kingdom of God and must be supported or not on that basis.

2.2.1.8 Confrontation between the Church and State

The political authority can become a tool of the powers of evil. This
is illustrated in the fact that the rulers of this world crucified the Lord of
glory (1Cor 2: 6-8). In fact, a tension between the political and spiritual
powers and the consequent conflict are inevitable. The political authority
could become sometimes the expression of the “world” which rejected
Jesus and whose prince is the devil (Jn 12: 31; 16:11). In this case, there can
take place in the relationship between the State and the Church a confront-
ation between “the world” that rejected Christ and the Kingdom of God.
Despite its attempt at justice, “the world” is incapable of perceiving the
truth (Jn 18:37f) and of resisting corruption of the heart (Jn 19:12-15).
Thereby, it becomes the devil’s servant. Though the power of the devil has
been basically destroyed by the glorification of Jesus (Jn 12:31), the struggle
between these two powers will continue until the parousia. Therefore, the
confrontation between these two powers can be realized in the confrontation
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between the Church and the State if the State does not respect the values of
the Kingdom of God.

The experience of the Church towards the end of the first century, as
described in the Book of Revelation, is a clear illustration of this possible
confrontation. In fact, Jesus himself had foretold that his disciples would
have the same fate as that of the prophets and of himself (Lk 6:22-23; Mt 5:
11-12). If the Church is really prophetic, it will necessarily come into con-
flict with the State if the latter does not do justice to its God-given mission.
In many Asian countries where Christians are a minority, it is quite possible
for the Church to assume an attitude of neutrality at the cost of its prophetic
mission. The Church has a definite and prophetic role to play in the socio-
political life of the Asian people, not as an outsider or onlooker but as a com-
munity of people actively involved in it, and joining forces with the sisters
and brothers of other faiths and cultures.

2.2.2 Theological Baselines
2.2.2.1. Christ’s Intention for the Church

A great concern of the New Testament was to warn the Church, which
was only a tiny minority, against being preoccupied with itself alone. Should
that happen, the Church would remain a sect, a closed group, which would
have no concern for the welfare of the world.

But this was not Christ’s intention for the Church. He wanted his disci-
ples to be “the light of the world” (Mt 5:14), and “the salt of the earth” (Mt
5:13). He commanded them to go forth and “make disciples of all the na-
tions” (Mt 28:19), to preach the Gospel to every creature (Mk 16:15).

The mission of the Church has often been misinterpreted as though it
concerned only the souls of persons and their salvation in the afterlife. To-
day, while insisting on the importance and primacy of the spiritual dimen-
sion of human life and on eternal salvation, the Church has repeatedly de-
clared that its mission includes the salvation of the total human person even
in his/her temporal dimensions.

... evangelization involves an explict message, adapted to the different
situations constantly being realized, about the rights and duties of every
human being, about family life, without which personal growth and de-
velopment is hardly possible, about life in society, about international
life, peace, justice and development — a message especially energetic
today about liberation (Evangelii Nuntiandi, 29).
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2.2.2.2 Concern for the Human Being in All Dimensions

Pope John Paul 11, in his first encyclical Redemptor Hominis, has point-
ed out that the concrete human being, living in history, is “the way for the
Church, the primary and indispensable way the Church must take, the way
which is in a sense the basis of all the other ways” (no. 17). The clear impli-
cation of this is that the Church which does not pay attention to the human
person in his/her historical concreteness is a Church that has lost its way.,

That is why the 1971 Synod of Bishops does not hesitate to declare in
the oft-quoted lapidary statement: “Action on behalf of justice and parti-
cipation in the transformation of the world fully appear to us as a con-
stitutive dimension of the preaching of the Gospel, or, in other words, of the
Church’s mission for the redemption of the human race and its liberation
from every oppressive situation.”

If the Church must be involved with the human being in his or her con-
crete historical reality and temporal dimensions, it cannot avoid involvement
in political concerns and questions which pervade, influence and sometimes
dominate the temporal life of people and affect deeply their salvation. Pol-
itics is an inescapable concern of the Church.

There is thus a necessity for the Church to involve itself with political
concerns. This necessity is underlined by Pope Paul VI when explaining
the links between evangelization and human promotion:

... how in fact can one proclaim the new commandment without pro-
moting in justice and in peace the true, authentic advancement of man?
We ourselves have taken care to point this out by recalling that it is
impossible to accept “that in evangelization one could or should ignore
the importance of the problems so much discussed today, concerning
Justice, liberation, development and peace in the world. This would be
to forget the lesson which comes to us from the Gospel concerning love
of our neighbor who is suffering and in need (EN 31).”

Note that the Pope says it is impossible to accept that evangelization
could or should ignore problems concerning justice, liberation, development
and peace — all of which are political problems. The Church cannot ignore
these if it is to be true to the commandment of love which is the characteristic
mark of Christ’s disciple.
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2.2.2.3 Preferential Love of the Poor

But this evangelical love today demands a love of preference for the
poor, deprived and oppressed. This is a demand of the Gospel — not only
a love for all but a preferential, though not exclusive, love for the poor.
This preferential love calls for more than dole-outs, or even for development
efforts with and on behalf of the poor. To be truly effective, this preferential
love must seek the transformation of sinful structures or structures of in-
justice that prevent the poor from achieving their authentic human develop-
ment. Once the Church, however, exerts efforts to bring about a transfor-
mation of social structures, it must enter the field of politics.

For example, in many places in Asia today the Church needs to speak
for genuine agrarian reform, for a better distribution of wealth, for more
just tax structures. It is called upon to lend its voice for just wages, for social
security, speedy justice and genuine guarantees for human rights. Such an
advocacy does not make the Church a competitor in the political arena, but
makes ita prophetic voice of the voiceless, and an advocate of humanity. The
Church must be ready to support such measures even at the risk of incurring
the displeasure of vested interests.

In this regard, the mission of the Church implies five concrete tasks:
announcing the Gospel values upon which every human community needs
to be built; denouncing all situations of injustice, oppression, exploitation,
manipulation and domination; promoting whatever helps the person and
society to grow, after discerning the action of the Holy Spirit in the socio-
political realities; giving witness as a community of people who, led by the
Holy Spirit, serve their fellow citizens; and educating for justice by awaken-
ing consciences to a knowledge of the concrete situation, and by forming
people to take political action.

2.2.2.4 The Church — Sign and Instrument of God’s Kingdom

The Church’s involvement in political concerns is rooted in its very
being. For the Church is the universal sacrament of salvation both mani-
festing and exercising God’s love for human beings (cf. GS 45).

The Church is the group of believers whom God has called by the Gos-
pel and baptism into Christ to form a community dedicated to the salvation
and transformation of the world. It is both the visible community in which
the Kingdom of God is already experienced, though imperfectly, and the
community which is called to reveal, announce and promote the full reali-
zation of the Kingdom. The Church is not an end in itself, but is a community
which realizes itself in the measure that it puts itself concretely at the service
of the Kingdom in different historical situations.
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It is the vocation of the Church to be the sign of the Kingdom which
is already operative in the world. This Kingdom is a Kingdom of holiness
and grace, yes, — but also a Kingdom of justice and peace. When the Church
embodies these values, it stands out as a challenge to the injustices of our
Asian world in the midst of which it lives and which it loves. Its very ex-
istence will be a question posed to the injustice, the greed for money and
power, and the self-centeredness that characterize so much of our Asian
societies.

The Church is also the instrument of the Kingdom. It is not the only in-
strument of the Kingdom, but it serves and promotes the Kingdom together
with all the other children of the Kingdom. To promote the Kingdom is to
work for the realization of the values of the Kingdom, so that these values
may be inscribed deeply in the fabric of Asian society. This is the work of
the whole Church, for the values of the Kingdom and of the Gospel cannot
be inscribed in Asian society without the active presence and participation
of the lay faithful (cf. AG 21).

That is why Vatican II, in speaking of the Church as sacrament of sal-
vation, speaks of it as the People of God. “For every benefit which the People
of God during its earthly pilgrimage can offer to the human family stems
from the fact that the Church is the universal sacrament of salvation,” si-
multaneously manifesting and exercising the mystery of God's love for
man” (GS 45). -

Though the whole Church as People of God is called to be the sacra-
ment of salvation, and consequently is charged with the mission of trans-
forming the world, the laity by reason of their specific vocation have a uni-
que role to play in this mission. Their vocation to be Christians in the heart
of secularity, and their expertise in secular affairs, capacitate them to be at
the service of this transformation. Thus, it is they who must be in the fore-
front of the Church’s involvement in politics.

2.2.2.5 In Christ and Like Christ

The Church is the sacrament of salvation. It is, however, in Christ, and
only in Christ, that it is a sign and instrument of salvation (cf. LG 1, 48).
When the Church asks itself the reason for its involvement in the political
life of the people, it must go back to Jesus Christ, the source of its life, the
inspiration for its actions. This Christ “went about doing good works and
healing all who were in the grip of the devil” (Acts 10:38). He preached
the Kingdom and made it real to people by liberating them from sin, ill-
ness and death, and by uniting them in love for each other. He bestowed a
salvation which renewed the whole human being and brought justice and
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love. The Church, in working for the temporal well-being of people and for
the transformation of human relationships, thus makes present Christ’s work
and grace. It projects the face and heart of Christ.

2.2.2.6 A Program

While “Church as sacrament of salvation” expresses the being of the
Church, it is also a programmatic title for the life of the Church itself. The
Church must really embody and visibly manifest in itself the values of the
Kingdom. It is the Lord’s primary exhibit or sample of what he wants done
in humanity. That is why the Synod on Justice in the World, ch. 3 (1971),
warns that those who preach justice must first of all be just themselves. The
Church’s being and mission make demands on the Church itself. We shall
look further into these demands in a later section.

We have just seen the human and Christian reasons that should moti-
vate the Church and its members to respond to the socio-political situation
in Asia. But the Church encounters obstacles which hinder it from respond-
ing as it should. We shall now look into these hindrances.

3. Hindrances to the Church’s Response

We believe that the power of the Spirit of God is not lacking in the
people to enable the Churches in Asia to respond adequately to these Asian
realities. But the historical forms and present situations of the Churches, as
well as their mode of presence and action among the people, contain a
number of obstructive and restrictive elements which hinder their proper
mission vis-a-vis socio-political realities. Whether they originate from with-
in the Church or from without, the sooner we identify these hindrances and
make efforts to reduce or eradicate them, the better will be our contribution
to the total life of all our people.

3.1 The Minority Complex of Our Churches

Except in the case of the Philippines, all the Churches of Asia are minor-
ities in their countries. The “little flock™ (pusillus grex) character of our
Churches is often seen only as a weakness and imperfection, especially in
politics. Consequently, many Churches become fearfully silent in the face
of criminal injustices and violations of human rights. They thus end up toler-
ating evil and become unwittingly partners of the wrongdoers.

It is time for us to be true to the conviction that a Church may be in the
minority, but it can still influence society in the manner of salt and light
and, while quantitatively small, can still exert a profound influence on so-

ciety.
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3.2 The Colonial and Foreign Character of our Churches

Most of our Asian Churches have a foreign origin and still continue to
live by foreign support and standards. Furthermore, our beginnings are as-
sociated with the advent of colonial powers, and the collaboration of our
forefathers with the early missionaries is interpreted as a betrayal of the
motherland. In spite of our significant contribution in the field of educa-
tion, social services and charitable works, we are often called upon to prove
our genuine allegiance to the lands of our birth.

On our part, we are often unwilling to decolonize or dewesternize
ourselves in our lifestyles. Our allegiance to the spiritual leadership of the
Church of Rome often degenerates into servility to certain customs and tra-
ditions. Our efforts at inculturation and moves towards self-supporting and
autonomous local Churches do not come up to the expectations of the uni-
versal magisterium and the call of the FABC.

3.3 The Rigidity of Institutions

Although the primacy of the spiritual over the structural, and the
openness of the institutional Church to socio-political realities have been
underlined in Vatican II (LG 8, GS 76), many of our Churches still remain
isolated, closed and rigid in their structures and lifestyles. The Spirit is
moving us and the gifts of the Spirit among our people are increasing, but
the leaders of the institutional Church often fail to recognize, accept and
make use of this torrential grace to build up the Kingdom. The mighty po-
tential of the laity to spread the values of the Kingdom lies largely untapped
and undeveloped.

3.4 The Lack of Adequate and Relevant Formation
3.4.1 Clergy and Religious

The teaching of Vatican II that the Church should play its role in the
context of socio-political and cultural realities demands that the local Chur-
ches grow in their awareness of these realities and form themselves fitting-
ly to play their role (AG 22). But, unfortunately, this formation to meet the
challenges of secular realities is lacking in many of our Churches. Although
the socio-political realities in most of our countries are teeming with many
burning questions, the clergy, the religious and the laity are often at a loss
to understand, to take positions and act promptly and meaningfully. In the
case of the clergy and religious, this is largely due to a lack of ongoing for-
mation in relation to the new realities crying for their leadership. The views
of the Church regarding the political involvement or non-involvement of
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the clergy, and the seminary formation of the past, have been inadequate to
meet the emerging cultural and socio-political realities of today.

3.4.2 The Lay Faithful

Vatican II made a generous opening to the participation of the lay
faithful in the transformation of society. Positive steps have also been taken
to help them come alive and resume their due place in the Church of the
modern world. But in spite of this and of the regional and local efforts made
by the Asian leadership of the Church to encourage lay participation in the
. life and mission of the Church, much remains to be done to give that en-
lightenment, confidence, courage and freedom needed by the laity to play
their frontline role vis-a-vis the challenges of our times.

Unfortunately, a pessimistic concept of the world has led to the failure
of many leaders of the Church to encourage the laity towards active in-
volvement in the socio-political realities in general and in party politics in
particular. The local Churches need to liberate themselves from such in-
hibitions and conscientize themselves for a relevant involvement in these
realities.

One sometimes suspects that some members of the clergy do not en-
courage the lay faithful to participate in political activities for fear that they
would ask the same freedom for themselves in the Church which they dis-
cover to be theirs in the political world. Politicized followers can become
very critical.

The lack of an awareness and of a mature Christian analysis of the socio-
economic realities is a handicap to our laity. In their eagerness to form the
laity after the pattern of seminary fraining, some formators produce pseu-
doformation programs. This has to be corrected. The goal of formation is to
enable the laity to become more mature and responsible Christians in their
socio-political context, by enabling them to conscientize themselves deeply
about the realities and challenges of their life in the light of the Gospel
imperatives.

3.5 The Situation of Women and Youth

In a world where women and youth increasingly assert their rights in
family, society and national life, many of our Churches still discriminate
against women and youth. The distinctive place of women in our society,
and our cultures and traditions which esteem and venerate the elders,
should not be discarded. But the human rights and equality due to women
and youth have to be respected even in the Church. Women and youth en-
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joy the franchise in the political life of our countries, but very often they are
not given their due rights in their Churches. This disparity of rights in eccle-
sial and secular life is a hindrance to the large mass of our Christian women
and youth responding to the numerous socio-political challenges thrown at
them.

3.6 The Situation of the Hierarchy

The decisive and magisterial power of the Church is exercised by a
hierarchy which, because of its lifestyle and lack of sufficient contact with
the people, very often fails to appreciate the impact of socio-political real-
ities on their lives. As a result, they are not able to strongly motivate the
laity for their mission in the socio-political field.

It must also be admitted that there are cases where the members of the
hierarchy fail to respond because of a lack of courage.

The hindrances to the Church’s response to the socio-political situa-
tion of Asia are many and well-entrenched. But the resources available to the
Church to respond as it should are numerous and powerful as well, It is to
these resources we now turn.

4, The Resources for Response
4.1 Human Resources

As we strive to bring an effective response to the grave socio-political
problems of our Asian countries today, we are heartened at the sight of the
tremendous human resources that are available among our people.

4.1.1 There is now a greater awareness of human dignity even among
the most depressed sections of the population. The periodic disturbances we
are witnessing, even though they have their negative features, are a sign of
the massive upsurge of the people for a better life. The rich and the power-
ful themselves are beginning to recognize the human rights of the poor and
the downtrodden.

4.1.2 There is a general revulsion when human rights are violated. The
conscience of society is now more easily aroused to defend the human rights
of the poor and the weak. Civil rights movements have sprung up in many
countries to defend human rights in a systematic and persistent way. They
expose the gross violations of human rights and bring relief to the victims.

4.1.3 Legal aid for the poor is now being increasingly made available.
Apart from official enactments brought about by the civil rights movements,
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some priests, religious and laity, together with other people of good will, are
organizing legal education programs and legal services for the poor. “People’s
courts” are being initiated to resolve the disputes of the people and to bypass
the ponderous and time-consuming processes of ordinary litigation. The
settlements arrived at by this means need, however, to obtain legal sanction,
and such procedures should be extended to other places. :

4.1.4 Increasingly, mass movements of liberation among the peasants,
workers and students are contributing to bringing about social justice and
liberation. It is good to see that by and large they are adopting peaceful means
of protest and action, although violence may sometimes take place due to
the repressive measures adopted by the authorities. These movements show
that the poor are architects of their own destiny, although others can prove
to be catalysts of their activity. The movements are springing up because the
poorexperience the inadequacy of traditional politics and systems of govern-
ment.

4.1.5 The rapid spread of literacy and education is a strong means for
the poor to better their lot and affirm their human dignity and rights. Al-
though it brings new problems, like that of the educated unemployed, it en-
ables people to realize their human potential with suitable help.

4.1.6 New non-formal means of education are being tried out for the en-
lightenment and conscientization of poor adult women and men. There is
scope here for people of different persuasions to cooperate in bringing about
social change.

4.1.7 People’s organizations, non-governmental organizations and co-
operatives have arisen as a result of the realization that government cannot
adequately respond to the needs of the people, and that the people them-
selves acting together are the most potent force for their own development.

4.1.8 The modern media of social communication, though often times
misused, are a powerful means of education and humanization. They appeal
to the whole person and to every section of society. They also permit rapid
communication between different areas and countries. They could be used
to bring about greater contact between people of distant countries.

4.1.9 A growing ecological movement has emerged in Asia. The poorer
countries have become aware that they have become the dumping grounds
of highly polluting industries and of toxic wastes from the richer countries.
They have become more sensitive to the ecological damage which is often
the price of rapid industrialization. They realize that their valuable natural
resources are being destroyed at an inordinate rate, largely for the benefit of

-



a few inf their own countries and for the benefit of the richer countries. Pro-
tests have arisen against nuclear bombs’ testing or the presence of nuclear ,
weapons.

4.1.10 Likewise, there has been a growing movement for the preser-
vation of the cultural heritage and rights of tribal communities which very
often are dislodged from their habitats by the march of technological pro-
gress, and for economic and political reasons.

4,1.11 Indeed, we are noticing a transnational solidarity between the
nations of Asia and the whole world. There is almost a sense of all peoples
belonging to a “global village.” The happenings in any one place have in-
stant resonance in other places, so that there is the possibility of joint action
to defend human rights and to bring about human solidarity on a vast scale.
This is particularly relevant in Asia where different countries have for long
lived in relative isolation. Now the Asian cultures, fertilized by the Gospel,
canrealize greater unity and harmony. Here we may mention that the Associ-
ation of South East Asian Nations (ASEAN) and the South Asian Associ-
ation for Regional Cooperation (SAARC) are providing hope of greater co-
operation among neighboring Asian countries for the betterment of their

peoples.
4.2 Asian Cultural Resources

We have to look for inspiration in our own cultures and histories for
such movements, In fact, they are far from being a novelty in Asia. Many
national and intercultural movements springing from the heart of the people
go back to the distant past. We mention some of these resources that offer po-
litical and social motivation.

4.2.1 Confucian Ethics
4.2.1.1 Jen, Yi, Tao, Te

In Confucianism, jer ( 1= = universal love) is the central concept to
express the relationship between individuals and their working together to
build up the human community. By nature the human person has the capa-
city to be open to others and to live in fellowship with others. Universal
love ( 1= = jen) has, however, to be structured and shaped by yi ( 3 =
righteousness), which stops it from being merely a sentimental affection.
As regards the social life in the community, universal love has to follow the
norms of tao ( & =way). In doing this fe ( i = virtue) is achieved. Follow-
ing the way (tao) in virtue (te), universal love (yen) finds its fulfillment in
the service of the community.
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