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EVERYDAY CHRISTIANITY:
TO HUNGER AND THIRST FOR JUSTICE
by
Tue U.S. CatnoLic CONFERENCE

INTRODUCTION

One of the great challenges for Christians is as old as our faith, but it
takes on special urgency today as we approach the third Christian millen-
nium. How do we connect worship on Sunday to work on Monday? How is
the Gospel proclaimed not only in the pulpits of our parishes but also in the
everyday lives of Catholic people? How does the church gathered on the
Sabbath act as the people of God scattered and active every day of the week?
How can we best carry the values of our faith into family life, the market-
place and the public square? How do we love our neighbor, pursue peace
and seek justice in everyday choices and commitments?

*Reprinted with permission.



In these reflections we highlight one essential dimension of the lay
vocation that is sometimes overlooked or neglected: the social mission of
Christians in the world.! Every believer is called to serve "the least of these,"
to "hunger and thirst for justice," to be a "peacemaker."* Catholics are called
by God to protect human life, to promote human dignity, to defend those
who are poor and to seek the common good. This social mission of the
church belongs to all of us. It is an essential part of what it is to be a believer.

This social mission is advanced in many ways: by the prophetic teach-
ing of our Holy Father; by the efforts of our bishops' conference; and by
many structures of charity and justice within our community of faith. But
the most common and in many ways the most important Christian witness is
often neither very visible nor highly structured. It is the sacrifice of parents
trying to raise children with concern for others; the service and creativity of
workers who do their best and reach out to those in need; the struggle of
business owners trying to reconcile the bottom line and the needs of em-
ployees and customers; and the hard choices of public officials who seek to
protect the weak and pursue the common good. The church's social mission
is advanced by teachers and scientists, by family farmers and bankers, by
salespersons and entertainers.

The Catholic social mission is also carried forward by believers who
join unions, neighborhood organizations, business groups, civic associa-
tions, the pro-life movement, groups working for social justice; or environ-
mental, civil rights or peace groups. It is advanced by Christians who stand
up for the values of the Gospel. This mission is the task of countless Chris-
tians living their faith without much fanfare or recognition, who are quietly
building a better society by their choices and actions, day by day. They
protect human life, defend those who are poor, seek the common good,
work for peace and promote human dignity.

Working for justice in everyday life is not easy. There are complex and
sometimes difficult challenges encountered by women and men as they try
to live their faith in the world. We applaud the efforts of all Catholics to live
the Gospel by pursuing justice and peace in their everyday choices and
commitments.

The Catholic Layperson: Discipleship and the Pursuit of Justice

Being a believer means that one lives a certain way — walking with the
Lord, doing justice, loving kindness, and living peaceably among all people.
Christian discipleship means practicing what Jesus preached. Discipleship
is found in a relationship with Christ and a commitment to his mission of
"bringing glad tidings to the poor./... liberty to captives, and recovery of
sight to the blind, to let the oppressed go free."



For Catholics, this takes on special meaning today. According to the
Second Vatican Council, "It is the special vocation of the laity to seek the
kingdom of God by engaging in temporal affairs and directing them accord-
ing to God's will. They live in the world, in each and every one of the world's
occupations and callings, and in the ordinary circumstances of social and
family life which, as it were, form the context of their existence. There they
are called by God to contribute to the sanctification of the world within, like
leaven, in the spirit of the Gospel, by fulfilling their own particular duties."*

We welcome and affirm the growing participation of lay women and
men in the internal life of the church. Service within the church should form
and strengthen believers for their mission in the world. With this pastoral
statement we are addressing in a special way the demands of discipleship in
the pursuit of justice and peace in everyday activity.

Followers of the Lord Jesus live their discipleship as spouses and
parents, single adults and youth, employers and employees, consumers and
investors, citizens and neighbors. We renew the warning of the Second
Vatican Council, that "one of the graves terrors of our time is the dichotomy
between the faith which many profess and their day-to-day conduct."® By
our baptism and confirmation, every member of our community is called to
live his or her faith in the world.

Called to Justice in Everyday Life

Catholicism does not call us to abandon the world, but to help shape it.
This does not mean leaving worldly tasks and responsibilities but trans-
forming them. Catholics are everywhere in this society. We are corporate
executives and migrant farm workers, politicians and welfare recipients,
educators and day-care workers, tradesmen and farmers, office and factory
workers, union leaders and small-business owners. Our entire community
of faith must help Catholics to be instruments of God's grace and creative
power in business and politics, in factories and offices, in homes and schools,
and in all the events of daily life. Social justice and the common good are
built up or torn down day by day in the countless decisions and choices we
make. This vocation to pursue justice is not simply an individual task —it is
a call to work with others to humanize and shape the institutions that touch
so many people. The lay vocation for justice in the world cannot be carried
forward alone, but only as members of a community called to be the "leaven"
of the Gospel.

B Our families are the starting point and the center of a vocation for
justice. How we treat our parents, spouses, and children is a reflection of our
commitment to Christ's love and justice. We demonstrate our commitment
to the Gospel by how we spend our time and money, and whether our family



life includes an ethic of charity, service and action for justice. The lessons
we teach our children through what we do as well as what we say determine
whether they care for the "least among us" and are committed to work for
justice.®

B Workers are called to pursue justice. In the Catholic tradition, work is
not a burden, not just how we make a living. Work is a way of supporting
our family, realizing our dignity, promoting the common good and partici-
pating in God's creation. This means often doing the ordinary well, making
the most of our talents and opportunities, treating others fairly and with
dignity, and working with integrity and creativity. Believers should be en-
couraged to choose their work based on how they can best use the gifts God
has given them. Decisions made at work can make important contributions
to an ethic of justice. Catholics have the often difficult responsibility of
choosing between competing values in the workplace. This is a measure of
holiness. Associations that enable workers, owners or managers to pursue
justice often make the witness of the individual more effective.’

B Owners, managers and investors face important opportunities to seek
justice and pursue peace. Ethical responsibility is not just avoiding evil but
doing right, especially for the weak and vulnerable. Decisions about the use
of capital have moral implications: Are companies creating and preserving
quality jobs at living wages? Are they building up community through the
goods and services they provide? Do policies and decisions reflect respect
for human life and dignity, promote peace and preserve God's creation?
While economic returns are important, they should not take precedence
over the rights of workers or protection of the environment. Investors should
examine ownership, management and economic decisions in the light of the
Catholic call to protect life, defend those who are poor and seek the com-
mon good. These decisions promote human dignity or undermine it.?

B As consumers, believers can promote social justice or injustice. In an
affluent culture that suggests that what we have defines who we are, we can
live more simply. When we purchase goods and services, we can choose to
support companies that defend human life, treat workers fairly, protect
creation and respect other basic moral values at home and abroad. We can
also make conscious efforts to consume less.”

B All human beings have unique talents, gifts from God that we are
called to develop and share. We should celebrate this diversity. People who
use their skills and expertise for the common good, the service of others and
the protection of creation are good stewards of the gifts they have been
given. When we labor with honesty, serve those in need, work for justice
and contribute to charity, we use our talents to show our love —and God's
love —for our brothers and sisters.'



B As citizens in the world's leading democracy, Catholics in the United
States have special responsibilities to protect human life and dignity, and to
stand with those who are poor and vulnerable. We are also called to wel-
come the stranger, to combat discrimination, and to pursue peace. Catholic
social teaching calls us to practice civic virtues and offers us principles to
shape participation in public life. We cannot be indifferent to or cynical
about the obligations of citizenship. Our political choices should not reflect
simply our own interests, partisan preferences, or ideological agendas, but
should be shaped by the principles of our faith and our commitment to
justice, especially to the weak and vulnerable. The voices and votes of lay
Catholics are needed to shape a society with greater respect for human life,
economic and environmental justice, cultural diversity, and global solidar-
ity. Catholic involvement in public life and legislative advocacy are impor-
tant ways to exercise responsible citizenship. Participation in politics is a
worthy vocation and a public trust. Believers who serve in public office
have unique responsibilities and opportunities to stand up for human life
and dignity, to pursue justice and peace, and to advance the common good
by the policies, priorities and programs they support or oppose.!!

Supporting the "Salt of the Earth"

Church statements, structures and initiatives are important for Catholic
formation and action. Social ministry programs and structures provide valu-
able opportunities for believers to learn to act on the justice demands of their
faith. Church social ministry efforts should encourage and complement the
vital roles of believers in family, economic and public life. However, there
is simply no substitute for Catholic men and women carrying their faith into
the world. Everyday discipleship for justice and the church's organized
social ministry can reinforce one another and help shape a more just society
and more peaceful world. We hope these reflections can serve as an oppor-
tunity for increased dialogue on the demands of discipleship in our time.

Parishes are essential sources of support and encouragement for Chris-
tian discipleship. At their best, parishes help believers prepare and go forth
to live the Gospel in everything we do. The Sunday liturgy sends us forth to
renew the earth and build up God's kingdom of justice and peace.

We encourage our pastors and preachers to listen to their parishioners
on the challenges of their daily lives and help bring the insight of the Gospel
and the principles of Catholic teaching to these experiences. We affirm
prayer and worship, that help believers apply the Gospel to everyday situa-
tions. Across the country, there are examples of Catholic men and women
gathering in small groups to examine the moral dimensions of their lives
and work. They enlarge their vision beyond the immediate and the indi-
vidual experience when they are enabled to examine the structures and
processes that shape social life.



Catholic schools and religious education programs provide important
lessons about living a life of justice and compassion, and promoting partici-
pation in civic life. Many parishes participate in legislative networks and
community-organizing projects that involve parishioners in working for
justice. And in thousands of other parishes, social ministry efforts provide
valuable opportunities to help believers make choices about our time, money,
and talents that reflect the justice demands of the Gospel. These parishes are
convinced that the mystery of Jesus' life, death and resurrection unfolds
within human life.

We applaud these efforts and urge our parishes to do even more. Our
culture often suggests that religion is a private matter, to be tolerated as long
as it is detached from our lives as workers and citizens. Catholic men and
women look to our parishes to find the support, tools, and concrete help they
need to resist this tendency and instead proclaim Christ's love, justice and
peace in everything they do.

The measure of the Church's organized social ministry is not simply
the teaching shared, the services offered, or the actions taken, but also the
support and challenge provided for men and women as they seek to live the
Gospel in the world. Our community of faith needs to share its social teach-
ing more clearly and comprehensively so that its principles can help shape
the choices and actions of Catholics. Catholics also need to learn and further
explore the links between faith and life, between theology and ethics, be-
tween what we believe and how we act every day. Catholics need to support
one another as we take up these difficult tasks, helping each other to have
the courage of our convictions, to stand up for what we believe and to
practice in our own lives what the Scriptures proclaim. As we approach the
year 2000, our conference is promoting a "Jubilee Pledge for Charity, Jus-
tice and Peace" as one concrete way for believers to commit to renewed
prayer, reflection, service and action in preparation for the third Christian
millennium (see Appendix).

Conclusion

The word of God calls believers to become "the salt of the earth, the
light of the world." The pope and the bishops are called to teach and to lead,
but unless the Church's social teaching finds a home in the hearts and lives
of Catholic women and men, our community and culture will fall short of
what the Gospel requires. Our society urgently needs the everyday witness
of Christians who take the social demands of our faith seriously. The pursuit
of justice is an essential part of the Catholic call to holiness, which is our
true vocation: to live "in Christ" and to let Christ live and work in us in our
world today.



Christian faith requires conversion; it changes who we are, what we
do, and how we think. The Gospel offers "good news" and guidance not just
for our spiritual lives, but for all the commitments and duties that make up
our lives. Living our faith in the ordinary tasks of everyday life is an essen-
tial part of what it means to be holy today.

As the third Christian millennium approaches, the call to live our faith
in everyday choices and actions remains at the heart of what it means to be
a disciple of Jesus. This call takes on renewed urgency as we approach the
Great Jubilee, but it is not new. The task of disciples today was probably
best and most simply expressed in the words of the prophet Micah: "What
does the Lord require of you, but to do justice, to love kindness and walk
humbly with your God" (6:8).

NotEs

' Other major documents address in a more comprehensive way the vocation of the laity (e.g.,
Dogmatic Constitution on the Church, Decree on the Apostolate of the Laity, On the Laity, Called
and Gifted, Called and Gifted for the Third Millenniwm). Catholic teaching also outlines our broader
social mission in a series of documents (e.g., Pastoral Constitution on the Church in the Modern
Waorld, Justice in the World, On the Hundredth Anniversary of Rerum Novarum, A Century of
Social Teaching, Communities of Salt and Light, Called to Global Solidarity).
Matthew. 25:31-46, Matthew 5:1-10.
Luke 4:18.
Vatican I1, Dogmatic Constitution on the Church (Lumen Gentiwm), no. 31
Vatican 11, Pastoral Constitution on the Church in the Modern World (Gaudium et Spes), no. 43,
For more teaching, see On the Family (Familiaris Consortio), Pope John Paul TI.
For more teaching, see On Human Work (Laborem Exercens), Pope John Paul 11.
For more teaching, see Tenth Anniversary Edition of Economic Justice for All, U.S. Catholic
Bishops.
* Ibid.
" For more teaching, see To Be a Christian Steward, U.S. Catholic Bishops.
""" For more teaching, see Octogesima Adveniens, Pope Paul VI; Political Responsibility, U.S. Catholic

Bishops.
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JUBILEE AND THE LAY CALL TO JUSTICE
A Call to Jubilee Justice

Pope John Paul IT has declared the year 2000 to be a jubilee year. The
beginning of the next millennium is especially significant for followers of
Jesus. The year 2000 is a holy year, a time of favor, a reminder that we live
and work in a time of special grace between the incarnation of Jesus and his
second coming. Amid all the clamor that will surround the millennium
believers need to ask, What does the jubilee mean for us? How should
Catholic women and men respond to this call for a jubilee?



The jubilee was an ideal, a reminder that Yahweh, the Creator of all,
was the true owner of creation and that those who live in a covenant rela-
tionship with Yahweh must also seek right and just relationships with all
people. The pious Israelite knew that the land was a gift from God. The land
and all it signified — work, material goods, financial security, and the prac-
tices of economic and everyday life —were to be understood within the
context of one's relationship with God. All gifts of creation, including per-
sonal talents and abilities, first of all belong to God. The devout Israelite
was a steward of God's goods. Natural resources and human talents were to
serve all with a particular concern for those who were poor and weak.

The "year of the Lord's favor" was a time to proclaim "liberty in the
land for all" (Lv. 25:10), to "bring glad tidings to the lowly" and "and
release to the prisoners” (Is. 61). It was a time to restore freedom and justice
among people, to re-establish relationships of equality, remedy the condi-
tions that kept people oppressed (Is. 61), and to cancel debts (Dt. 15). The
jubilee was intended to relieve the burdens of the weak and give people an
opportunity to start anew. There was a clear social message in the jubilee.
The jubilee year was an invitation for people to see their lives from a divine
perspective: All that they were and all that they did should be in accord with
God's will for building a community of justice, mercy, love and peace.

Like the ancient Israelites in their time, Catholic laypersons today
ought to see the coming jubilee as a call to renewed practice of charity,
pursuit of justice, welcome to the stranger, and new efforts to permit all to
participate in the life of the community. As followers of Christ transformed
by the power of the Holy Spirit, Catholics must strive to open their hearts to
Christ's truth, love, and justice, and to grow in virtue. Each generation of
believers must take up this task. This is an essential part of what it means to
be holy today.

As the jubilee approaches, there are a variety of ways to take up this
task. Among the possibilities is the special "Jubilee Pledge for Charity,
Justice and Peace" being promoted by our conference, which offers indi-
viduals and families an opportunity to commit themselves to ongoing prayer,
reflection, service and action in preparation for the new millennium (see
Appendix). Another opportunity is the Jubilee Justice Gathering in Los
Angeles, in July 1999, sponsored by a a broad range of Catholic organiza-
tions, to bring together Catholics from across the nation to explore the
demands of charity, justice and peace as we approach the third Christian
millennium.



JUBILEE PLEDGE FOR
CHARITY, JUSTICE AND PEACE

A Catholic Commitment for the New Millennium

The jubilee of our Lord's birth calls us "to bring glad tidings to the
poor..., to proclaim liberty to captives and recovery of sight to the blind, to
let the oppressed go free" (Lk. 4:18).

As disciples of Jesus in the new millennium, I/we pledge to:

Pray regularly for greater justice and peace.

Learn more about Catholic social teaching and its call to protect hu-
man life, stand with the poor, and care for creation.

Reach across boundaries of religion, race, ethnicity, gender, and dis-
abling conditions.

Live justly in family life, school, work, the marketplace, and the politi-
cal arena.

Serve those who are poor and vulnerable, sharing more time and tal-
ent.

Give more generously to those in need at home and abroad.

Advocate public policies that protect human life, promote human dig-
nity, preserve God's creation and build peace.

Encourage others to work for greater charity, justice and peace.

Signature

"Love for others, and in the first place love for the poor, in whom the
Church sees Christ himself, is made concrete in the promotion of justice”
(Pope John Paul II, Centesimus Annus, 1991).

Note: This pledge is being promoted by a variety of U.S.A. Catholic
Conference offices and other organizations as a practical response to the
Holy Father's designation of 1999 as "the year of charity."

x x *



II. A CALL FOR JUSTICE AND COMPASSION:
ASIAN CHRISTIANS CALL FOR ECONOMIC EQUALITY

Tue SEouL Forum
On THE Asian Economic CRists
AND TrE RoLE Or TeE CHURCH
Seour, Korea
AucusT 24, 1998

"He saw a great crowd, and he had compassion for them" (Mark 6:34)
INTRODUCTION

1. We, more than 100 participants at the Forum "The Asian Economic
Crisis and the Role of the Church — IMF, Human Rights and the Church,"
met at Sogang (Jesuit) University and the Catholic International Parish
of St. Francis, Seoul, Korea, 24-29 August 1998.

2. The Forum was convened by the International Catholic Movement for
Intellectual and Cultural Affairs ICMICA)—Pax Romana and the Woori
Theology Institute (WTT) in Seoul, supported by the Korean Catholic
Women's Community for a New World (KCWC), Catholic Human Rights
Committee in Korea (CHRC), and Korean House for International Soli-
darity of People's Solidarity for Participatory Democracy (PSPD) to
reflect on the Asian economic crisis which began with the collapse of
the Thai baht in July 1997 and spread rapidly to other countries of East
and South East Asia causing widespread bankruptcies, unemployment
and impoverishment.

3. We were lay, religious, clergy and bishop members of the Church and
representatives of non-governmental organisations (NGOs) and other
organs of civil society coming from countries of the Asia Pacific area
(particularly those most affected by the crisis —Thailand, Korea and
Indonesia), together with colleagues from Europe and the Americas (the
United States and Mexico).

4. We are compelled by our personal Christian commitment:

— to analyse the nature and causes of the crisis;

— to judge these from the point of view of our theological reflection on
the teachings of Jesus and the social teachings of the Catholic Church,
in dialogue with the social message of other Churches and the liber-
ating traditions of other Asian religions, with specific focus on the
experiences of the victims of the crisis; and

— to formulate ways in which we can act against structures of social
sin.

* Reprinted with permission.
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. At the very beginning of our deliberations, we were encouraged by the
words of (Auxiliary) Bishop Peter U-II Kang of the Seoul Archdiocese
at the Opening Mass. He spoke of living in the cathedral compound
where every day groups demonstrate because they have become sud-
denly unemployed without any alternatives. He quoted the words of
Pope John Paul IT in Sollicitudo Rei Socialis. "One must denounce the
existence of economic, financial and social mechanisms which, although
they are manipulated by people, often function almost automatically,
thus accentuating the situation of wealth for some and poverty for the
rest" (n. 16).

Understanding the Crisis Through the Eyes of the Victims

. Early in our Forum we sought to situate our discussions in the reality

lived by the victims of this economic crisis. In small groups we visited:

— groups of workers facing dismissal without compensation or sever-
ance pay; —a shelter supported by the Presbyterian Church of Korea
for largely unemployed migrant workers, most of whom will be
deported, while the rest live in hope of economic recovery;

— the Korean Confederation of Trade Unions (KCTU) and a center for
unemployed women workers, which provides counselling, health
care network, and other supports to women workers;

— the homes of urban poor squatting in makeshift homes, with no reg-
istered address, on unused agricultural land at the outskirts of the
city;

— the hopeless, despairing and angry homeless around Seoul Railway
Station and in a public park, who are helped by Anglican, Buddhist
and other charities.

. This experience of meeting with the victims of the Asian crisis helped us

to understand its human consequences and to see them in the light of

practical reality.

Analyzing the Global Economic — Political Structures
and Their Impact on Asia

. We noted that, as the Asian crisis entered its second year, the affected
economies have not hit bottom yet. Like Latin America and Africa in
the 1980s, East Asia faces a debacle that could last a decade, if not more.
Moreover, the threat of currency depreciation has spread from a few
countries to many in the region.

. The current crisis in Asia must be analyzed in the context of the neo-
liberal type of economic globalization being carried out today. Key
mechanisms of this globalization are trade and finance liberalization,
deregulation and privatization. The rules of this global process are ne-
gotiated among a coalition of internal and external interests (politicians,

.



10.

11.

12,

13:

financial institutions, corporate leaders and academics) from economi-
cally developed and developing countries, with scarcely any participa-
tion of civil society, including NGOs.

We recognize that there were contributing domestic factors in the form
of over-investment in property and shares, weak banking systems, wrong
government policies, patronage, etc. It is important, however, to ana-
lyze these domestic factors in the context of the financial deregulation
the Asian economies undertook in the preceding years. The Interna-
tional Monetary Fund (IMF), the World Bank and the G-7 governments
(of leading industrialized countries) had incessantly pushed Asian fi-
nancial authorities to liberalize their capital accounts and open their
financial sector more fully to foreign participation. There was little
regulation of capital movements by governments that bought into the
IMF's neo-liberal ideology, and that had inadequate experience in hand-
ling such massive capital inflows. Thus, foreign capital gravitated not to
the productive sectors of the economy (like agriculture and manufactur-
ing) but to the stock market, consumer financing and, in particular, real
estate. The same liberalization of capital accounts, which facilitated
large inflows but provided no mechanisms to slow down the exit of
funds when foreign banks and investors decided to recall them. The
same deregulated market made it possible for currency speculators to
ride on the exit of foreign and national investors, to gamble on the local
currency, and thereby to further accelerate the outflow of capital.

The globalization of finance has seriously affected the role of the nation
state, whereby sovereignty of control and regulation is transferred to
inter-governmental bodies. At the same time, the state is called on to be
transparent and politically accountable.

The IMF was one of the agencies that had promoted capital account
liberalization among the Asian economies in the first place. In its stabi-
lization programs in the crisis-hit countries, the IMF is continuing to
push for full financial liberalization, ignoring the mounting evidence
that it was uncontrolled capital movements that triggered the crisis. The
effects of the crisis have been further deepened by the IMF programs,
leading to dramatic contractions in the economies of Korea, Indonesia
and Thailand. Measured in terms of lost output, bank and company
insolvencies, the costs are enormous. Measured in terms of unemploy-
ment, and the millions of people being pushed below the poverty line,
the costs are even more frightening. Even those who do not agree with
all aspects of our analysis must accept the moral imperatives arising
from the devastating effects of this crisis on the lives of people.

The emerging civil society in those deeply affected Asian economies is
beginning to exercise its role in collaboration with several networks of
NGOs of various kinds. They are attempting to understand the crisis, to
respond to immediate needs of the victims and to propose alternatives at
interlocking levels of the state and the economy. Particularly important
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are their campaigns towards participatory democracy and sustainable
development.

14. We also noted the impact of the crisis, and the IMF-driven restructuring,

15.

16.

17.

18.

19.

20.

on specifically vulnerable sectors of society — the rural (indigenous and
subsistence farmers, fisher-folk, etc.), the informal (homeworkers, tem-
porary-contract workers, street vendors, self-employed, etc.), the envi-
ronment (further erosion, and pollution of rivers, forest, wetlands, etc.).
The crisis further impoverishes the poorest populations of the region,
but has also created new poor from the ranks of the middle class.

The crisis has revealed that women in Asia are more critically affected
because of their unequal position and ascribed roles in society. Women
are the first to be laid-off and have less access to relief measures such as
credit and other unemployment benefits. And, as caregivers of families,
income earners and food producers, the crisis is bringing about an in-
creased feminization of poverty, and of unemployment and migration,
as well as increased abuse and commodification of women. If, before
the crisis, poor women were those most affected by gender inequity.
With the IMF crisis in Asia middle-class women have also begun to feel
its effects in similar ways. (We recognize that women, the rural sector
and the informal sector are also important resources for responding to
and surviving the crisis, and their contributions should be promoted.)
The ongoing crisis has reversed the achievements in poverty reduction
for many people in the region. The aspirations of many more to improve
their quality of life has turned into a nightmare of job and food insecur-
ity, homelessness, etc. A future of political strength and cultural
assertiveness based on growing economic power has been replaced by
shame and uncertainty, and by the fear of a new colonialism. This is not
an acceptable future.

At the Seoul Forum we have been addressing the impact of the IMF
program in relation to specific country situations, namely, Indonesia,
South Korea and Thailand. We had the opportunity as well to compare
the experience of Mexico as it has undergone processes of structural
adjustment during seventeen years.

The measures included in the bail-out packages for Indonesia, South
Korea and Thailand have had devastating effects at all levels, particu-
larly on poor people, and have handed over control to global markets
dominated by giant conglomerates.

We heard presentations showing the effects in these three countries and
noted that the situations were in general similar, except that in Indonesia
the implementation of the IMF-prescribed package became the occa-
sion for political and civil unrest directed towards the authoritarian
Suharto regime.

The lesson we have learned from the experience of Mexico is that after
such a long period of structural adjustment, while the economy as meas-
ured by GDP has improved in the last two years, the average wages of
workers have declined in purchasing power and the number of those
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21.

22,

24.

below the poverty line has increased by a half, to almost two-thirds of
the population.

Crisis among the Workers and the Poor — Thematic Workshops

Following these presentations the Forum entered a number of work-
shops to consider in more depth the effects of the crisis on specific
groups and in specific areas. These workshops covered the impact of the
economic crisis on farmers and fisher-folk, the environment, the urban
poor, and workers (particularly migrant and women workers). On the
other hand, the workshops dealt with the response of the Church at
parish and diocesan levels, through Justice and Peace commissions,
through renewal and restructuring of the Church, and in ecumenical and
interreligious dialogue.

In these discussions we have noted that there have been significant
statements from some conferences of bishops responding to the crisis,
but that much work remains to be done through Justice and Peace com-
missions, and at all levels of the Church. It has a prophetic role in
expressing solidarity with the people's search for alternatives and re-
sponding to the human needs of people in this crisis. In this context we
found that there is a clear voice calling for the pastoral priorities of the
Church to shift from patriarchal clericalism to the present needs of the
laity, and to be open to greater interreligious cooperation. In addition,
the Church is called to act for the protection of the rights of workers and
to support them in their struggles to organize.

Discerning the Signs of the Time — Kairos

. Aware of the rich tradition of ethical reflection, especially of the social

teaching, of the Catholic Church, we look for the development of this
teaching at all levels of the Church, to take account of the new situation
of financial globalization. This development should be rooted in the
practical experience of local Churches, should take account of a laity
perspective, and should integrate the lived experience of Christians.

We see that subsequent development of Catholic social teaching should
put greater stress on the value of solidarity, which now has a global
horizon. It should also develop further the understanding of the right of
all people to the ownership of property, a right which must be recog-
nized and fulfilled, if people, individually or in local communities, are
to achieve that degree of self-reliance which is commensurate with their
dignity. This right has long been recognized in Church teaching, as
denying to any individual or corporate body the right to such extensive
ownership as to exclude others from the possibility of achieving even a
modest level of property ownership. Church teaching should develop
this understanding in specific reference to the continued expansion of
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25.

26.

27.

28.

economic control by transnational corporations, to international treaties

—such as Multilateral Agreement on Investments (MAI) now being

negotiated in the Organization for Economic Cooperation and Develop-

ment (OECD)—and to current practices of patenting the traditional
wisdom of indigenous peoples and of biogenetic resources.

Globalization is a challenge not only for ethics but also for theology.

The current Asian crisis is, for us, a moment of conversion, truth and

grace (kairos).

— A time to discern in the light of the biblical faith of the Exodus and
the Good News of Jesus: What is at stake?

— A time to be converted: What are in our personal lifestyles and our
models of development?

— A time to denounce: Have we implemented our prophetic role as
Christians to denounce idols —money, the market as an absolute,
etc.?

— A time to announce: Have we demonstrated a new world based on
solidarity by presenting the alternatives to the present?

— A time to recognize and welcome the Spirit of God present especially
in the poor, in women, and in the cultures and religions of Asia.

This kairos of the Asian crisis is revealed to us in the light of the Great
Jubilee Year 2000, which invites us to make real again the strengths of
the teaching and life of Jesus, in order to critique the present and build a
new future.
To live this kairos we need a new communitarian and personal spiritu-
ality. The Church strives to live a spirituality of emptying one's self
(kenosis) and servanthood patterned on its master, the Crucified One,
while conscious of its frequent failure by its alliance with powers-that-
be and triumphalism. It learns in the Spirit to enter into dialogue with the
poor of the world (especially of Asia) and with the cultures of Asian
people with deep respect, and humbly takes off its shoes before other
religions because it recognizes God's presence and action in them. The
participants in the Seoul Forum have no other approach than the ap-
proach of this triple dialogue. They listen to the voice of the Spirit from
the burning bush of Asia, in its struggles, anxieties, pains, hopes (espe-
cially those of the powerless, the excluded), and discern their response
of committed action in solidarity with people of other faiths and good
will in the service of all in love. It is in this spirit of creative faithfulness
to the God of life and justice as revealed in Jesus Christ, and commit-
ment to our people that we reflected on the present crisis in Asia.

We should adopt the ethos of "being more" rather than "having more."

An Agenda for Solidarity Action

29. In view of the Asian economic crisis, there is a need for a fundamental

restructuring of the International Financial Institutions (IFIs). While
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these proposals are not exhaustive, nor do they represent a systematic

program of reform, there are immediate concrete actions we can under-

take.

(a) We resolve to support and engage in campaigns against the IMF's
initiative to amend its articles to promote full capital account liber-
alization. This is an irresponsible action on the part of the IMF.

(b) We resolve to support and engage in campaigns against other exist-
ing multilateral, regional and bilateral agreements (such as the World
Trade Organization's (WTQ's), Financial Services Investment Agree-
ment, MAI North American Free Trade Organization (NAFTA's)
prohibition on capital controls, etc.) to further liberalize interna-
tional capital flows without adequate regulations and obligations on
investors. Controls on capital transactions must be maintained.

(¢) We resolve to support the measure that international lenders and
investors must accept their share of the cost. When a crisis occurs
and a bail-out happens, in recovering losses from unpayable foreign
loans, governments should not guarantee repayment. This socializes
the debt and puts an unfair burden on tax payers, particularly the
poor, while protecting the interests of irresponsible foreign banks
and their debtors.

(d) We resolve to support the measures to achieve debt write-offs for
low-income countries. Health, education and the other basic needs
of some of the poorest people in the world are being compromised,
so that governments can make payments on debt that can never be
repaid. The Jubilee 2000 Campaign (which is an international peti-
tion campaign to appeal for a cancellation of the unpayable external
debt of the poorest countries) calls not only for debt relief but also
for measures to be taken to prevent the recurrence of this kind of
debt. >

(e) We resolve to support the measures to abandon Structural Adjust-
ment Program (SAP) conditionalities, for example, the African Al-
ternative Framework to SAP's for Socio-economic Transformation
and Recovery, as well as similar initiatives in Asia and Latin America
and the Caribbean.

(f) We resolve to support programs for economic recovery which take
as their immediate actions plans to develop and implement social
safety nets for those most affected by the crisis. These plans and
their implementation should give specific focus to vulnerable sec-
tors of society such as women, children, workers in the informal
sector, rural and indigenous populations, the new urban middle class
threatened with poverty, etc. These groups must be represented in
the development of these programs.

(g) We resolve to support measures for good governance, with adequate
human rights standards, which require transparency and account-
ability, both in national governments and international institutions.
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(h) We resolve to establish networking links with international NGOs,
such as Third World Network (TWN), Consumers International,
EURODAD, Jubilee 2000 Coalition, FoodFirst, FIAN, Rural Ad-
vancement Foundation International, Bankwatch, 50 Years Is
Enough, and other organizations, to share ideas and to collaborate in
planning, campaigning and lobbying.

(i) We resolve to support efforts to control the short-term speculative
transfer of capital through such measures as the proposed Tobin
Tax, a tax on international financial transfers.

An Agenda for the Renewal of the Church

30. In view of the acute pain and suffering experienced by the victims of the
economic practices that caused the Asian economic crisis, it is impor-
tant for the Church in Asia, in solidarity with the universal Church, to
commit itself to respond to the various challenges, starting with our own
conversion, based on a critical review of our own behavior, mentality
and values.

(a) We urge that the Churches in Asia examine their structure and pas-
toral orientation in the context of this economic crisis. We believe
that Church structures should provide for lay participation at all
levels, including decision-making; that there should be less empha-
sis on administration and more on pastoral concerns; and that, in
particular countries, a change from investment in large buildings
and structures to investment in people and their needs.

(b) We urge that the Churches in Asia play a role to monitor and to
protect and promote human rights of the people affected by the
Asian economic crisis, in particular the dismissed workers and home-
less people, supporting their rights to organize to protect and further
their own human rights and dignity.

(c) We urge the Churches in the First World to be in dialogue and
solidarity with the Churches in Asia. In this context, we support the
appeal made in the Final Message of the Synod for Asia which said:
"We call on the particular Churches of the First World to be in
solidarity with the poor in Asia and to be their advocates with their
own governments and with world economic institutions, such as the
World Bank and the IMF and the World Trade Organization (WTO),
so as to bring about what Pope John Paul II called in this year's
World Day of Peace Message: 'Globalization without marginalization.
Globalization in solidarity'."

(d) We urge that the Pontifical Council for Justice and Peace, in all its
activities and especially in preparing for its encounters with the IMF
and the World Bank, to discuss the external debt of poor countries,
develop its own position in a manner that includes dialogue with
NGOs and grassroots groups working with the debt issue, and dia-
logue with the victims.

.



(e) We urge that the Federation of Asian Bishops' Conferences (FABC)
send a delegation to the IMF and the World Bank to discuss the
impact of their policies on the people in Asia, especially on the poor,
asking them to review the nature of their interventions, and change
the conditionalities imposed. We urge the FABC to invite other
religious leaders of Asia to join them in this dialogue with the inter-
national financial insititutions.

(f) We urge that the FABC and all Catholic lay groups, organizations
and movements, promote the Jubilee 2000 Campaign throughout
the Asian Church.

(g) —i.

i

We urge the national bishops' conferences in Asia to prepare
pastoral letters or other responses to the Asian economic crisis
and the injustices that have given rise to it, in the light of
Catholic social teaching and in dialogue with the victims. Lay
people, especially women and relevant NGOs in civil society,
should be ensured representation in the process of formulating
such documents. This principle of open consultation should be
applied to the formulation of Church documents and policy at
all levels.

We urge all Asian bishops' conferences to establish a women's
commission, as they have established commissions on labor,
justice and peace, etc. Women, especially because of their
suffering from the Asian economic crisis, exacerbated by gen-
der discrimination, need an official channel to express their
needs and to participate in dialogue for improvement.

(h) We therefore urge that awareness of socio-economic injustices and
concrete strategies to deal with them become and remain an impor-
tant and prominent part of preparations for, celebrations of and fol-
low-up to the Great Jubilee Year 2000 at the level of the universal
Church as well as local Churches.

*

& *

ITI, FRANCISCANS INTERNATIONAL —

INTERNATIONAL ADVOCACY AS INTEGRAL EVANGELIZATION:

POSSIBILITIES AND LIMITATIONS
by
Tur Rev. IeNacio Haroing, O.F.M.

Sisters and Brothers, Peace and all good!
Thank you for this opportunity to share with you our on-going and
relatively new experience as a ministry of the world-wide Franciscan Fam-

* A talk delivered at the annual special assembly of the SEDOS Documentation and
Research Centre, Rome, Italy, December 1, 1998. Reprinted with permission.
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ily at and through the United Nations Organization, as well as its subsidiary
bodies.*

For organizational purposes I intend to present this brief report in six
parts:
. General Introduction.
. United Nations Overview.
. Franciscans International.
. Possibilities: what are we doing and what can be done.
Limitations: what we would like to do better.
. Closing thoughts and recommendations for friends and members of
SEDOS.

= I T S

1. GeneraL INTRODUCTION

You all know very well that in the past three or four decades a whole-
some, new and refreshing approach to development has emerged on the
world scene. In the not too distant past the measurement of development
was principally and essentially considered economic. Meaning growth in
individual and national material economic income — called Income Per Per-
son on a personal level, and Gross National Product on a country level. The
more money a person or country had, the more developed it was considered.
The fallacy in this method was clearly seen as high income nations also had
low literacy rates, poor health services and shockingly low life expectancy.

Thanks to world-wide social, economic, and cultural studies, a signifi-
cant shift has occurred and the world now is principally concerned with
integral human development. Over 17 different aspects of human existence
are now considered before a country is given a position on the development
ladder.

Today, this coincides greatly, in the same way, with the more integral
conception of the Church's definition of evangelization.

Consider these brief quotes from the great encyclical Evangelii
Nuntiandi:

Between evangelization and human advancement — develop-
ment and liberation —there are in fact profound links. These
include links of an anthropological order, because the man
who is to be evangelized is not an abstract being but is subject
to social and economic questions. They also include links in
the theological order, since one cannot dissociate the plan of
creation from the plan of Redemption. The latter plan touches
the very concrete situations of injustice to be combated and of
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justice to be restored. They include links of the eminently
evangelical order, which is that of charity: how in fact can one
proclaim the new commandment without promoting in justice
and in peace the true, authentic advancement of man? We
ourself have taken care to point this out, by recalling that it is
impossible to accept "that in evangelization one could or should
ignore the importance of the problems so much discussed
today, concerning justice, liberation, development and peace
in the world. This would be to forget the lesson which comes
to us from the Gospel concerning love of our neighbor who is
suffering and in need" (n. 31).

For the Church, evangelizing means bringing the Good News
into all the strata of humanity, and through its influence trans-
forming humanity from within and making it new: "Now I am
making the whole of creation new" (Rv 21:). But there is no
new humanity, if there are not first of all new persons renewed
by Baptism (cf. Rom 6:4), and by lives lived according to the
Gospel (cf. Eph 4:23-24; Col 3:9-10). The purpose of evan-
gelization is, therefore, precisely this interior change, and if it
had to be expressed in one sentence, the best way of stating it
would be to say that the Church evangelizes when she seeks to
convert (cf. Rom 1:16; Cor 1:18; 2:4), solely through the
divine power of the message she proclaims, both the personal
and collective consciences of people, the activities in which
they engage, and the lives and concrete milieu which are theirs
(n.18). "Strata of humanity which are transformed: for the
Church it is a question not only of preaching the Gospel in
ever wider geographic areas or to ever greater numbers of
people, but also of affecting, and as it were upsetting, through
the power of the Gospel, mankind's criteria of judgment, de-
termining values, points of interest, lines of thought, sources
of inspiration and models of life, which are in contrast with
the Word of God and the plan of salvation (n.19).

There is no doubt that the effort to proclaim the Gospel to the
people of today, who are buoyed up by hope but at the same
time often oppressed by fear and distress, is a service rendered
to the Christian community and also to the whole of human-
ity." ... the Church, "striving to proclaim the Gospel to all
people" (Ad Gentes, n. 1) has had the single aim of fulfilling
her duty of being the messenger of the Good News of Jesus
Christ —the Good News proclaimed through two fundamen-
tal commands: "Put on the new self" (cf. Eph 4:24, 2:15 ; Col
3:10; Gal 3:27; Rom 13:14; 2 Cor 5:17), and 'Be reconciled to
God'" (2 Cor 5:20) (nn. 1-2).
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The Church considers it to be undoubtedly important to build
up structures which are more human, more just, more respect-
ful of the rights of the person and less oppressive and less
enslaving... (n. 36).

Today the international structures that enslave and dehumanize have a
new name: globalization. John Paul I in a meeting in the Vatican on human
rights just last week reiterated what is becoming one of his new and strong
evangelical proposals for an alternative "globalization of solidarity."

So as not to spend too much time "preaching to the choir," let me end
this introduction here suggesting that to unite the tenets of true human
development and integral evangelization, there is a new need for concrete,
creative, and sustained international advocacy in favor of the "globalization
of solidarity," and a good place to do such advocacy is the United Nations
and its bodies, the world's global forum, and as John XXIII called it: "... the
last, best hope for peace."

2. UniTeD NaTions OVERVIEW

Most of us know little or nothing about the United Nations itself,
except the slanted information received through most media sponsored by
huge international interest groups who want no shackles put on them,
expecially on their international business interests.

Although we all hope that through constructive criticism and evalua-
tion the UN becomes a better and more effective institution for the world
community, we should start by recognizing these positive, relevant and
little known facts.

The United Nations is today, more than ever, with its 185 member
states and two observer missions, engaged in service to all the world's
nations and peoples. However, its ability to function is severely hampered
by its well known financial problems. Unless member states pay their debts
to the Organization —over $2.5 billion is owed as of 30 September 1998 —
the UN will remain in a precarious financial situation.

The budget for the UN's core functions —the Secretariat operations in
New York, Geneva, Nairobi, Vienna, and five Regional Commissions—is
$1.25 billion a year. This is about 4 per cent of New York City's annual
budget —and nearly a billion dollars less than the yearly cost of Tokyo's fire
department. Tt is $3.7 billion less than the annual budget of New York
State's university system.

The USA's share of the UN's regular budget for 1998 is $298 million —
the equivalent of $1.11 per American. Tiny San Marino, by comparison,



pays $4.26 per citizen to the UN.

The UN has no army. Governments voluntarily supply troops and
other personnel to halt conflicts that threaten peace and security. The United
States and other member states on the Security Council —not the Secretary
General —decide when and where to deploy peacekeeping troops.

The New York world headquarters of the UN requires the services of
less than 4,700 people. The Swedish capital of Stockholm, by contrast, has
60,000 municipal employees.

Some 52,280 people work in the UN system, which includes the secre-
tariat and 29 other organizations, such as United Nations Children's Fund
(UNICEF). Three times as many people work for McDonald's, while Disney
World and Disneyland employ 50,000.

Eighty per cent of the work of the UN system is devoted to helping
developing countries build the capacity to help themselves. This includes
promoting and protecting democracy and human rights; saving children
from starvation and disease; providing relief assistance to refugees and
disaster victims; countering global crime, drugs and disease; and assisting
countries devastated by war and the long-term threat of landmines.

The United Nations and its agencies, funds and programs —mainly the
United Nations Children's Fund (UNICEF), UN Development Program
(UNDP), United Nations Population Fund (UNFPA), the World Food Pro-
gram (WFP) and the World Health Organization (WHO)—have $4.8 billion
a year to spend on economic and social development, to assist countries in
such areas as health care, sanitation, agriculture and food distribution. This
is the equivalent of 81 cents per human being. In 1996, the world's govern-
ments spent about $797 billion in military expenditures — the equivalent of
$135 per human being.

The total cost of all UN peacekeeping operations in 1997 was some
$1.3 billion, the equivalent of less than 0.5 per cent of the US military
budget, and less than 0.2 per cent of global military spending.

The United States' assessed share of UN peace-keeping expenses —
nearly 31 per cent of the yearly total —has dropped by half, from about §1
billion in 1995 to some $400 million in 1997. This equals less than one-
quarter of 1 per cent of the annual US military budget.

Member states share the risks of maintaining peace and security. Since

1948, over 1,580 UN peace-keepers from some 85 countries have died in
the line of duty. Less than 3 per cent were Americans.
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Under the supervision of an American, Joseph E. Connor, the Under-
Secretary General for Management, the UN Secretariat has a zero-growth
budget of $2.5 billion for 1998-99 —$1.25 billion a year. This is down $100
million from 1994-95, the result of efficiency gains, and the elimination of
nearly 1,000 jobs.

UN Secretariat staff has been cut by 25 percent, to about 8,700, from a
high of more than 12,000 in 1984-85. And streamlining continues. Tough
new standards have been set for staff performance. UN staff members have
about one-third of their salaries deducted in lieu of taxes.

A "quiet revolution" to make the UN leaner and more effective was
launched by the Secretary General Kofi Annan in July, 1997, as the second
phase of his reform efforts, Initiatives include consolidating several secre-
tariat bodies, streamlining management, and shifting resources from admin-
istration to development work.

An Office of Internal Oversight, established in 1994, is pursuing its
mandate of promoting more effective and efficient management, and elimi-
nating waste, fraud and mismanagement. It includes a special UN investiga-
tive unit and a hotline.

The total operating expenses for the entire UN system —including the
World Bank, International Monetary Fund, and all the UN funds, programs,
and specialized agencies put together —come to some $18.2 billion a year.
This is less than the annual revenue of a major corporation like Dow Chemi-
cal, which took in more than $20 billion in 1997.

The top seven contributors to the UN are the USA (25%); Japan (17.98%);
Germany (9.63%); France (6.49%); Italy (5.39%); the United Kingdom
(5.07%); and Russia (2.87%). Collectively, they account for more than 72%
of the regular UN budget.

The United States —whose citizens hold more UN Secretariat jobs
than any other member state, as well as the top posts at UNICEF, the United
Nations Development Program, the World Bank, the World Food Program,
the International Court of Justice, and the Universal Postal Union —owes
more in unpaid assessments, both past and current, than any other member
state: $1.6 billion.

Of the $327.5 million in procurements approved by the UN Secretariat
in New York in 1997, American companies got 59 per cent of the business,
or $192 million. For every dollar that the USA contributed in 1996 to the
New York-based United Nations Development Program, it got back more
than $3 in contracts to USA companies and other goods and services.
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The UN, its agencies and the diplomatic and consular corps contribute
$3.2 billion a year to the economy of the New York City area alone, accord-
ing to Mayor Rudolph W. Giuliani. That has generated 30,600 jobs, yield-
ing $1.2 billion in annual earnings.

As you can see, the UN is a complicated structure that spans the globe.
How does it work? Where can we fit in?

At UN headquarters in New York there are three basic interrelated
structures. The UN Secretariat and UN Specialized Agency Offices (like
UNICEF); Permanent Missions of each member state; and the NGO com-
munity in consultative status with the UN.

First, the United Nations Secretariat, is responsible for the organiza-
tion and coordination of all the structures and activities that the member
states approve. It is the executive body putting into practice all that is
decided by the member states. The UN Specialized Agency Offices in New
York coordinate activities with member states, NGOs, and the Secretariat
itself.

Next, each country has its own UN staff with one or more ambassador
—Permanent Representatives. It is interesting that since most countries
have embassies to the United States in Washington, D.C., the country del-
egations to the UN, which is on international territory, are called "Perma-
nent Missions" to the United Nations, each headed by an ambassador. They
together are the political decision-making body for UN decisions and activi-
ties.

BEach member country has one representative and one vote in the Gen-
eral Assembly, which ordinarily meets from September to December, and
then extraordinarily after the New Year, with no time limit to finish any
unfinished agenda items. In the last few years this has become normal
procedure since, for instance, in 1998, the agenda contains no less than 158
items.

The General Assembly has six main committees (Disarmament, Sus-
tainable Development, Economic and Social Affairs, De-Colonization and
Self Determination, Peacekeeping and Finance) which prepare the agenda
items and resolutions brought up. There are also many sub-commissions
and regional groups to treat items for any and all of the Committees.

The Security Council is the 15-member body responsible at all times
for world security. Five countries are permanent members, with the right to
veto any decision: the USA, the Russian Federation, England, France and
China. The other ten countries are elected for a two-year membership by
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regions. This arrangement is in the process of long-term evaluation, and
there are many proposals for its reform being presented for a more represen-
tative membership.

Besides the final decisions made by the General Assembly in New
York, important preparations are made at the level of the UN Offices in
Geneva, Vienna and Nairobi, as well as its 29 Programs and Agencies
centered around the world.

One of the most important structures for NGO participation has been
the UN World Conferences and now their follow-up Special Sessions of the
General Assembly: Rio de Janeiro on Environment 1992, Vienna on Human
Rights 1994, Beijing on Women 1995, to name a few.

And, finally, the Non-Governmental Organizations community that is
organized through the Conference of NGOs (CONGO). Particular NGOs
also work together as groups in NGO Committees by interest area or insti-
tutional commitment. There are NGO Committees on Aging; Disarmament;
Human Rights; Narcotics and Substance Abuse; Shelter and Community;
Southern Africa; Sustainable Development; Trade, Investment and Entre-
preneurship; Family; Indigenous Peoples; Youth; Population; Crime Pre-
vention and Criminal Justice; Freedom of Religion and Belief; Religious
NGOs; Social Development, and the Reform of the Security Council.

There are also instances of NGO Caucuses, like the Values Caucus, the
Faith-Based Caucus for an International Criminal Court; and the Coaltion
for the establishment of the International Criminal Court.

The participation of NGOs today is based on a 1996/31 resolution
governing their participation, that is currently under study once again with
the possibility to open the doors to even wider participation.

At this time an NGO in General Consultative Status, like Franciscans
International; an NGO with several areas of concern and members in many
different countries; or one with Special Consultative Status —meaning with
specialized interests and membership limited to even one country, may
intervene verbally and/or in writing, and may apply to participate in meet-
ings and conferences of the UN around the world in their specific areas of
expertise and concern.

Let's move now more into the concrete to share a little about what we
are trying to do.
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3. FrRANCISCANS INTERNATIONAL

Franciscans International is a global organization of the Franciscan
Family from the grass-roots up to and including the General leadership. It
includes sisters, brothers, priests, active as well as cloistered; and a large
number of women and men who are Secular Franciscans, as well as some
Friends of Franciscans International, not actually Franciscans, but working
with our groups. We are ecumenical, since we have both religious and
secular Franciscan members from among the Anglicans, Lutherans, as well
as a group known as Ecumenical Franciscans. We are joined together by a
consensus statement of the vision for our ministry at the UN:

Vision Statement of Franciscans International

We are Franciscan men and women
who are followers of
Saint Francis of Assisi.

We believe that all creation,

from the smallest organism to human beings,

is in interdependent relationship on planet earth.
We are aware that this relationship is threatened
by a refusal to admit this interdependence,

by exploitation and by domination.

We commit ourselves to encourage awareness
of this interdependence
so that all creation may live in harmony.

We will do this by service to our own members

and to United Nations personnel

as well as other non-governmental organizations
through collaboration, education and action regarding:

Care of Creation
Peacemaking
Concern for the Poor

We see these concerns as congruent

with the goals expressed by the United Nations
in its Charter

and in its Declaration on Human Rights.



We are a service of the Conference of the Franciscan Family, based
here in Rome representing the whole Franciscan Family worldwide. Special
statutes, now governed by an International Executive Committee of eight
members from Africa, Asia, Europe, North and South America, in 1999 will
be replaced by a more permanent International Board of Directors,

‘We maintain our main office at the UN Headquarters in New York
with a Sister and Brother, Kathleen Uhler and myself, as co-directors and
UN Permanent Representatives; Sister Mary Theresa Plante, a volunteer
UN Representative; an administrative secretary; and an intern from Saint
Francis College in Brooklyn.

We have a joint office with the Dominicans in Geneva, Switzerland,
with a permanent part-time secretary, and a team that attends the important
Human Rights Commission and Sub-Commission meetings.

We have Sister Carol Ann Kane, FMM, coordinating the organization
of our presence in the most important UN Environmental Program.

We have sent delegations to all of the major World Conferences and on
a more limited basis to the follow-up sessions on World Conferences.

As in all experiences of evangelization, we have learned a lot more
than perhaps we have been able to contribute.

4. POSSIBILITIES

Let me share a few of our concrete experiences, so that you can perhaps
see some more of the possibilities this ministry may open up to all of you as
well.

When I first arrived at the UN in June 1995, one of my first experiences
was to be approached by Dr Amelia de Barrish, ambassador of Costa Rica.
She was insisting that, as a Franciscan, I should help her to promote a
General Assembly Resolution for a 10-day worldwide cease fire from all
hostilities, in honor of the 50™ anniversary of the founding of the UN in
October. I remember so well my reaction I thought that it sounded like such
a minimal proposal, that I skeptically asked her what would be the signifi-
cance of a 10-day cease fire? She looked at me incredulously as she ex-
plained that, if a unanimous resolution could be passed by July, it would
allow the UN to then ship and stockpile food and medicines on borders of
every area of conflict, so that when the cease fire took place, they could be
immediately shipped into the war-torn areas and could save the lives of
anywhere from 3 to 10 million people. That certainly changed my perspec-
tive. We supported her proposal in NGO meetings, with governments and in
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our publications and private meetings. She was able to have 80 countries co-
sponsor the resolution so that when it was presented, it passed unanimously.
The cease-fire went into effect for 10 days in October 1995, as far as we
know it was totally adhered to and millions of lives were saved because of
it

In the preparatory meeting in New York for the World Summit on
Human Settlements in Istanbul, the city planners were so strongly influenc-
ing the Conference that they began to call it the Cities Summit. Our Franciscan
International delegates from India and Brazil called this to the attention of
the assembly, reminding all that the majority of people in the world still live
in rural areas. So we could not have a world summit on Human Settlements
without even taking into consideration the rural population and the reason
why they are fleeing to the cities. As a result a whole new theme was
introduced into the Summit and expressed in many places in the final docu-
ments as the "Rural Urban Linkages." This emphasizes the point, too, that
we should no longer try to be the voice of our sisters and brothers from Asia,
Africa and Latin America, but to open the doors so that they can come and
have their own voices heard.

At the Copenhagen World Conference on Social Development the
Franciscans International delegation were co-founders of the Values Cau-
cus. It is a forum based on a commitment to values shared by all of human-
kind. It affirms that such values exist, and we believe that choosing to live
by these values will lead to a global future of peaceful cooperation in an
interdependent and culturally diverse world. We believe that without this
commitment to shared values, humanity will continue to live under the
threat of war, subsistent standards of living, and depletion of the natural
resources of our endangered planet. Among other objectives the Values
Caucus participates in the work of the United Nations by formulating val-
ues-related concepts and language for documents and by advocating their
inclusion, and by developing and implementing values-related programs
and workshops. One of the concrete activities of the Values Caucus is a bi-
weekly informal off-the-record coffee session with one of the UN ambassa-
dors for about an hour on pertinent UN issues or country priorities at the
UN. Not too long ago we had an extraordinary session with the ambassador
of a very large and multicultural country. The ambassador confessed to us
that, as he prepared to share his experience and priorities with us, he realized
how very little time he spends on real values-considerations, and how much
time and energy he spends defending his country's interests. "We must help
them make a shift," he said, "from such an emphasis on national interests to
some essential shared-values in our UN decision process." In our later
evaluation we thought that just causing him to think about his mission at the
UN and the need for a values-oriented position made the Caucus worth
while.
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