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PreEAMBLE

Considering all the challenges in Asia today, we feel that the Synod
theme is quite relevant. "Being Church in Asia" today means "par-
ticipating in the mission of Christ, the Saviour, in rendering his
redemptive love in Asia so that Asian men and women can more
fully achieve their integral human development and that "they may
have life and have it abundantly”" (Jn 10:10). That priests, reli-
gious and the Christian laity be known as prayerful people, who
at the same time are active witnesses and workers, is the hope of
renewal in the Church herself. (Extracts from the Closing Remarks
of Synod of Bishops for Asia. No. 6)"'

INTRODUCTION

1. We hope this Working Paper will supplement the process of discov-
ery and discernment that the Church in Asia has been involved in over the
years in preparation for the 7 Plenary Assembly and the Great Jubilee 2000.
We will keep as our frame of reference the various documents of the Uni-
versal Church and the Church in Asia in preparation for the Synod of Asia?
and the key insights of the recent Apostolic Exhortation of our Holy Father
John Paul I, Ecclesia in Asia.

2. Our reflections will be divided into Three Parts:
Part One: The reality of Asia and the challenges for Universal Harmony
and Solidarity. (Looking at the World)
Part Two: A Renewed Church for a Mission of Love and Service (Listen-
ing to the Lord and Reviewing our Lives)

#This discussion guide has been prepared for the workshops of the Seventh Plenary As-
sembly of the Federation of Asian Bishops' Conferences (FABC), convening, January 3-
12, 2000, at "BAAN PHU WAAN," the pastoral formation center of the Archdiocese of
Bangkok, Sampran, Thailand, on the theme: "A Renewed Church in Asia: A Mission of
Love and Service."



Part Three: Our Responses as a Renewed Church in the New Millennium
for Universal Harmony and Solidarity (Loving and Serving
Anew)

3. The Post-Synodal Apostolic Exhortation of our Holy Father has put
clearly before us the Asian context. We are told that

A critical awareness of the diverse and complex realities of Asia
is essential if the People of God on the continent are to respond to
God's will for them in the new evangelisation. The Synod Fathers
insisted that the Church's mission of love and service in Asia is
conditioned by two factors: on the one hand, her self-understand-
ing as a community of disciples of Jesus Christ gathered around
her Pastors, and on the other hand, the social, political, religious,
cultural and economic realities of Asia. (EA 5)

4, It is obvious that our Identity-Vocation nurtured in the Word and in
worship cannot be separated from our Communion for Mission in the con-
text of Asia. A Renewed Church in Asia will bring about a more effective
instrument for the implementation of the intrinsic mission of Love and Ser-
vice. The challenge for us is how this mission can be translated into one that
will promote universal harmony and solidarity through justice and peace.

Since God desires that the whole of human race may become one
People of God, form one Body of Christ, and be built up into one
temple of the Holy Spirit, the Church is in the world the visible
plan of God's love for humanity, the sacrament of salvation. (EA
24)

Prompted by the invitation of the Synod Fathers who "courageously
called all the disciples in Asia to a new commitment to mission" we too
need to take up the challenge with a new zeal and vigour by looking more
critically at the realities of Asia today.

PART ONE

The reality of Asia and the challenges for Universal Harmony and
Solidarity. (Looking at the World)

5. We can find no better way of looking at the life of the Asian peoples
than by referring to the realities of our nations and peoples as shared with
us by our Holy Father in Ecclesia in Asia. (No: 5-8)



TraE AsiaN CONTEXT
Religious and Cultural Realities
Mosaic of many Cultures

6. Asia is the earth's largest continent and is home to nearly two-thirds
of the world's population, with China and India accounting for almost half
the total population of the globe. The most striking feature of the continent
is the variety of its peoples who are "heirs to ancient cultures, religions and
traditions". We cannot but be amazed at the sheer size of Asia's population
and at the intricate mosaic of its many cultures, languages, beliefs and tra-
ditions, which comprise such a substantial part of the history and patrimony
of the human family.

Cradle of World's Major Religions

7. Asiais also the cradle of the world's major religions-Judaism, Chris-
tianity, Islam and Hinduism. It is the birthplace of many other spiritual tra-
ditions such as Buddhism, Taoism, Confucianism, Zoroastrianism, Jainism,
Sikhism and Shintoism. Millions also espouse traditional or tribal religions,
with varying degrees of structured ritual and formal religious teaching. The
Church has the deepest respect for these traditions and seeks to engage in
sincere dialogue with their followers. The religious values they teach await
their fulfilment in Jesus Christ.

Rich Religious and Cultural Values

8. The people of Asia take pride in their religious and cultural values,
such as love of silence and contemplation, simplicity, harmony, detach-
ment, non-violence, the spirit of hard work, discipline, frugal living, the
thirst for learning and philosophical enquiry. They hold dear the values of
respect for life, compassion for all beings, closeness to nature, filial piety
towards parents, elders and ancestors, and a highly developed sense of com-
munity. In particular, they hold the family to be a vital source of strength, a
closely-knit community with a powerful sense of solidarity. Asian peoples
are known for their spirit of religious tolerance and peaceful co-existence.
Without denying the existence of bitter tensions and violent conflicts, it can
still be said that Asia has often demonstrated a remarkable capacity for
accommodation and a natural openness to the mutual enrichment of peoples
in the midst of a plurality of religions and cultures. Moreover, despite the
influence of modernisation and secularisation, Asian religions are showing
signs of great vitality and a capacity for renewal, as seen in reform move-
ments within the various religious groups. Many people, especially the
young, experience a deep thirst for spiritual values, as the rise of new reli-
gious movements clearly demonstrates.
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Innate Spiritual Insight and Moral Wisdom

9. All of this indicates an innate spiritual insight and moral wisdom in
the Asian soul, and it is the core around which a growing sense of "being
Asian" is built. This "being Asian" is best discovered and affirmed not in
confrontation and opposition, but in the spirit of complementarity and har-
mony. In this framework of complementarity and harmony, the Church can
communicate the Gospel in a way, which is faithful both to her own Tradi-
tion and to the Asian soul.

Economic and Social Realities
Rapid Changes and the Impact on our Peoples

10. On the subject of economic development, situations on the Asian
continent are very diverse, defying any simple classification. Some coun-
tries are highly developed, others are developing through effective economic
policies, and others still find themselves in abject poverty, indeed among
the poorest nations on earth. In the process of development, materialism
and secularism are also gaining ground, especially in urban areas. These
ideologies, which undermine traditional, social and religious values, threaten

Asia's cultures with incalculable damage.

11. The Synod Fathers spoke of the rapid changes taking place within
Asian societies and of the positive and negative aspects of these changes.
Among them are the phenomenon of urbanisation and the emergence of
huge urban conglomerations, often with large depressed areas where
organised crime, terrorism, prostitution, and the exploitation of the weaker
sectors of society thrive. Migration too is a major social phenomenon, ex-
posing millions of people to situations, which are difficult economically,
culturally and morally. People migrate within Asia and from Asia to other
continents for many reasons, among them poverty, war and ethnic conflicts,
the denial of their human rights and fundamental freedoms. The establish-
ment of giant industrial complexes is another cause of internal and external
migration, with accompanying destructive effects on family life and values.
Mention was also made of the construction of nuclear power plants with an
eye to cost and efficiency but with little regard for the safety of people and
the integrity of the environment.

Tourism and its Effects
12. Tourism also warrants special attention. Though a legitimate in-

dustry with its own cultural and educational values, tourism has in some
cases a devastating influence upon the moral and physical landscape of many



Asian countries, manifested in the degradation of young women and even
children through prostitution. The pastoral care of migrants, as well as that
of tourists, is difficult and complex, especially in Asia where basic struc-
tures for this may not exist. Pastoral planning at all levels needs to consider
these realities. In this context, we should not forget the migrants from Catho-
lic Eastern Churches who need pastoral care according to their own ecclesi-
astical traditions.

Defence and Promotion of Life

13. Several Asian countries face difficulties related to population
growth, which is "not merely a demographic or economic problem but es-
pecially a moral one". Clearly, the question of population is closely linked
to that of human promotion, but false solutions that threaten the dignity and
inviolability of life abound and present a special challenge to the Church in
Asia. It is perhaps appropriate at this point to recall the Church's contribu-
tion to the defence and promotion of life through health care, social devel-
opment and education to benefit peoples, especially the poor. It is fitting
that the Special Assembly for Asia paid tribute to the late Mother Teresa of
Calcutta, "who was known all over the world for her loving and selfless
care of the poorest of the poor". She remains an icon of the service to life,
which the Church is offering in Asia, in courageous contrast to the many
dark forces at work in society.

Social Communication, A great Force for Change

14. A number of Synod Fathers underlined the external influences
being brought to bear on Asian cultures. New forms of behaviour are emerg-
ing as a result of over-exposure to the mass media and the kinds of litera-
ture, music and films that are proliferating on the continent. Without deny-
ing that the means of social communication can be a great force for good,
we cannot disregard the negative impact, which they often have. Their ben-
eficial effects can at times be outweighed by the way in which they are
controlled and used by those with questionable political, economic and ideo-
logical interests. Therefore, the negative aspects of the media and entertain-
ment industries are threatening traditional values, and in particular the sa-
credness of marriage and the stability of the family. The effect of images of
violence, hedonism, unbridled individualism and materialism "is striking at
the heart of Asian cultures, at the religious character of the people, families
and whole societies". This is a situation, which poses a great challenge to
the Church and to the proclamation of her message.

Addressing Poverty and Exploitation

15. The persistent reality of poverty and the exploitation of people are



matters of the most urgent concern. In Asia there are millions of oppressed
people who for centuries have been kept economically, culturally and po-
litically on the margins of society. Reflecting upon the situation of women
in Asian societies, the Synod Fathers noted that "though the awakening of
women's consciousness to their dignity and rights is one of the most signifi-
cant signs of the times, the poverty and exploitation of women remains a
serious problem throughout Asia". Female illiteracy is much higher than
that of males; and female children are more likely to be aborted or even
killed after birth. There are also millions of indigenous or tribal people
throughout Asia living in social, cultural and political isolation from the
dominant population. It was reassuring to hear the Bishops at the Synod
mention that in some cases these matters are receiving greater attention at
the national, regional and international levels, and that the Church is ac-
tively seeking to address this serious situation.

Recognising the Extensive Economic Growth

16. The Synod Fathers pointed out that this necessarily brief reflection
upon the economic and social realities of Asia would be incomplete if rec-
ognition were not also given to the extensive economic growth of many
Asian societies in recent decades: a new generation of skilled workers, sci-
entists and technicians is growing daily and their great number augurs well
for Asia's development. Still, not all is stable and solid in this progress, as
has been made evident by the most recent and far-reaching financial crisis
suffered by a number of Asian countries. The future of Asia lies in co-
operation, within Asia and with the nations of other continents, but building
always on what Asian peoples themselves do with a view to their own de-
velopment.

Political Realities
Highly complex Political Panorama

17. The Church always needs to have an exact understanding of the
political situation in the different countries where she seeks to fulfil her
mission. In Asia today the political panorama is highly complex, displaying
an array of ideologies ranging from democratic forms of government to
theocratic ones. Military dictatorships and atheistic ideologies are very much
present. Some countries recognise an official state religion that allows little
or no religious freedom to minorities and the followers of other religions.
Other States, though not explicitly theocratic, reduce minorities to second-
class citizens with little safeguard for their fundamental human rights. In
some places Christians are not allowed to practise their faith freely and
proclaim Jesus Christ to others. They are persecuted and denied their right-
ful place in society. The Synod Fathers remembered in a special way the



people of China and expressed the fervent hope that all their Chinese Catholic
brothers and sisters would one day be able to exercise their religion in free-
dom and visibly profess their full communion with the See of Peter.

Recognising Human Dignity and Human Rights

18. While appreciating the progress, which many Asian countries are
making under their different forms of government, the Synod Fathers also
drew attention to the widespread corruption existing at various levels of
both government and society. Too often, people seem helpless to defend
themselves against corrupt politicians, judiciary officials, administrators and
bureaucrats. However, there is a growing awareness throughout Asia of
people's capacity to change unjust structures. There are new demands for
greater social justice, for more participation in government and economic
life, for equal opportunities in education and for a just share in the resources
of the nation. People are becoming increasingly conscious of their human
dignity and rights and more determined to safeguard them. Long dormant
ethnic, social and cultural minority groups are seeking ways to become agents
of their own social advancement. The Spirit of God helps and sustains
people's efforts to transform society so that the human yearning for a more
abundant life may be satisfied as God wills (cf. Jn 10:10).

19. In the light of the above, we will examine in depth some of the
aspects of our societies that are specifically related to the relationships with
the larger global trends and realities. This will enable us to truly understand
the meaning and implications of fostering a universal harmony and solidar-
ity for the future.

A Critical Review of Asia in the light of the Special assembly for
Asia and implications for Universal Harmony and Solidarity

The Search for an Alternative Vision of Life

20. The Asian context is diverse and complex and it is for this reason
that we need also to make an overview of the current megatrends and their
historical development in our societies. These reflections and insights gained
will enable us to plan appropriate approaches more in keeping with the
Asian reality, cultures, ethos and sensitivities. We need to hear more ear-
nestly the voices and views of our people who show "a certain
complementarity and harmony, so that the Church can communicate the
Gospel in a way which is faithful both to her own Tradition and the Asian
soul". (EA 6)

21. The religious and cultural foundations of the nations and peoples
have been transformed in a radical way and in certain cases even beyond



recognition in a very short period of our recent histories. Some of these
current day problems do not just have local origins but are intimately con-
nected to the global economic and political systems and the accompanying
socio-cultural and religious impact. It is no longer enough to maintain free
markets, invest in human and physical infrastructure, nurture the rule of
law, and build democratic institutions but understand the process of
globalisation that results in marginalisation.

22. In our attempts to look for more creative and just solutions for a
new global order based on the Gospel values of sharing with others and
caring for the earth calls for a more critical review of the global forces. A
radical transformation of these structures of society for the Church has to
be the adoption of a new humanising process that has at it very core and
centre the values of the Gospel and the ideals of the Social Teachings of the
Church. We have attempted in the past to define this process as "A New
Way of Being Church in Asia" by focussing on the link between our spiri-
tuality based on the life of Jesus as Communion in the Church and as Soli-
darity with the whole human family. The attainment of universal harmony
and solidarity will never be possible, if there is no common bonding force
among the peoples of the world united by a common vision of life as ex-
pressed in a new encounter with others and a God-Experience. It is the
longing for the spiritual, the divine and the transcendental that will deter-
mine the future of human persons and that of the whole of humanity. We
need to bring these new life-giving dimensions into the world today is we
are to counteract the battle cry for globalisation as the only form of salva-
tion. It is in this context that the Church is being challenged to promote an
alternative Vision of Life.?

A Critical Review of Asia in the Era of Globalisation in the Light
of our Vision

The Process of Trade and Financial Liberalisation

23. The world is viewed as the free and open market to be fully utilised
by successive waves of free market traders. The process of trade liberalisation
has become and allowed to exist without too many questions. The power
and need to subdue the world drove the Colonial Traders to the Colonies
and promoted world trade and international commerce and this in turn
brought prosperity to the Western Nations. Although the colonies were
civilised and the seeds of the Gospel were planted in new territories our
nations and people were, even with the coming of Christianity, unable to
experience integral human development and prosperity. No wonder the Asian
Bishops in 1970 at the First Asian Bishops' Meeting referred to the dangers
and challenges of the Church living in "islands of affluence amidst the ocean
of poverty".*



The New World Order

24, Some claim that the Asian peoples were transformed from war-
torn and primitive tribal communities to Nation States that have entered the
new era of global unity with the United Nations as an instrument for global
peace, justice and fair trade. We thus need to assess how much of this has
become a reality after 50 years. Questions have been raised as to why we
have failed? It is obvious that we have new universal solutions that will
address both the historical causes of this disparity between profession and
implementation and our common paths to the future. There is a growing
consciousness to make a new solidarity an utmost priority among nations.
We realise that this can only be the result of greater dialogue around the
table for both the North and the South, to change free trade to fair trade, to
alter the status of debt-ridden poor countries and to begin the process of
peacemaking through disarmament. We need to examine in-depth the rela-
tionships among nations from the point of view of the good of all Nations,
even the poorest and all peoples, especially the poorest. More effective of
economic solutions alone cannot bring these desired results but should in-
clude the transformation of values that serve as the foundational principles
of our civil and social international institutions.

Economic Growth based on Liberalisation

25. We are also aware that in the area of Capital Account liberalisation
most of the poor nations have a choice between two options. On one hand is
the borrowing of money with exorbitant interest rates to be paid for loans.
The other is to look for investors for industries and projects that very often
don't meet the basic needs, and that will eventually leave as high profits for
investors. The world-wide opening of the financial markets then unleashed
the phenomenon growth in selective cross -border capital flows, especially
for short-term high-interest infrastructures and industries. It is not the in-
vestments that need to be questioned but the ethics of the investments. The
growth of the Tigers of Asia, for example was the result of the merger of the
capital of the West and the newly elevated economic elite of Asia, These
are often against the interest of the people and the cultures of the East as is
the case in the setting up of exclusive luxury hotels, commercialised mass
tourism that can bring along with it a variety of social ills. We are all aware
of the serious environmental consequences that large numbers of golf courses
as one example of indiscriminate mass tourism compared with sustainable
and eco-friendly tourism that is being promoted in some Asian countries.

26. It has been argued that it is the ethos of work, the sense of filial
loyalty to the company etc. has been the engine of growth in East Asia. This
process of "inter-culturation” is the new formula for success as evidenced
by the Eastern model of management styles, leadership based on consensus



and a family-like atmosphere in the work place. Many seem to believe that
with this new formula we need not face the consequences of the ill effects
of the industrial revolution that was experienced in Europe in the nineteenth
and twentieth centuries. This new Asian model of development is capable
of eliminating poverty and promoting a new form of governance that places
the common good and security of the community before the rights of the
individual.

The Information Superhighways

27. Accompanying this capital flow was the liberalisation of the infor-
mation superhighways that had as the apex of its development the growth
of the information technology industries, mainly in the megacities of Asia.
The television, in particular propagated ideas at lightening speed and accel-
erated the demise of industrial revolution and gave birth to the era of
globalisation. The proponent of liberal representative democracy and free
market many claim are the fundamental organising principles for any mod-
ern state.

The Vision of A New World Order turned Nightmare?

28. Such a world-view implies a relatively happy and prosperous fu-
ture for the global village where unprecedented growth will ensure that all
on this earth will be able to fulfil their basic needs and live with dignity and
respect. But the recent disruptions related to the Asian financial crisis (al-
though some refer to this as the Global Moral Crisis) are seen only as tem-
porary setbacks. The recurrence of this crisis is to be prevented through a
new and improved global financial architecture, and the reduction of
cronyism and nepotism in Asia. This does not seem to be as bad as it is
made out to be and as a viable blueprint for the 21* century. Many in soci-
ety still believe that a world that optimises growth and development will
soon be able to address the question of the distribution of wealth in the
world today.

Global Income and Wealth Distribution

29. But what is disturbing to many in Asia are the statistics that paint
a completely different picture. While it is true that the per capita income of
about 40% of the world's population mainly in India, China and East Asia -
has been catching up with the rich countries, the income gap between the
richest and poorest countries has nevertheless multiplied. A recent United
Nations Human Development Report reminded us that in the early 1800
this gap was about 3:1. By the early 1900's it had widened to 11:1 and at the
close of this century, it is probably more than 70:1
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30. Itis clear that the ownership of the most of the world's wealth and
assets has become concentrated into fewer and fewer hands. The top 40
billionaires now have a net worth that is more than the Gross Domestic
Product of countries that account for 45% if the world's population.®

31. It is almost certain these disparities in wealth and access to re-
sources will become more acute. The wave of mega-mergers sweeping the
international business is accentuating the concentration of wealth. But glo-
bal disparities are likely to become even wider with increasing use of infor-
mation technology. It is also disconcerting to know that besides the owner-
ship of equipment and natural resources, the control of knowledge is more
acute, It is interesting to note that only 10 countries account for more than
85% of the spending on research and development of all kinds.

32. The rules of wealth creation, (not poverty eradication) are chang-
ing so rapidly that Asia will no doubt benefit from the trickle-down effect
of the information and technology revolution, But prospects of catching up
with the developed world see to fast receding in the light of the increasing
numbers of those in absolute poverty. To gain stature in the global village
of the next millennium, it is no longer enough to maintain free markets,
invest in human and physical infrastructure, nurture the rule of law and
build democratic institutions. There has to be a clear strategy for income
distribution and eradication of absolute poverty. It is in this context that the
Church in Asia not only question the existing models of development but
also be actively involved in searching together with all people of goodwill
for alternatives that will be sustainable and humanising. Serious questions
have to be asked if the reality today reflects such a situation "With two
billion people in the world living on less than US$ 2 a day, and almost
without any access to clean water, the benefits of liberalisation are not un-
ambiguous, especially with the collapse and ensuring economic crisis in
1997."6

33. Besides the increase in growth figures, rapid industrialisation, im-
pressive reduction in unemployment and rise of the new middle class one
still cannot overlook the one of the most crucial question of environmental
degradations. Asia's catch up story would look less impressive if this was
taken into consideration. According to the Asian Development Bank, the
region is the world's most polluted and environmentally degraded. Even if
average per capita GDP has grown faster than that of developed countries
for some years, there can be little doubt that if wealth were measured in
terms of access to clean environment, the world has grown unanimously
more unequal. Economic growth itself does not ensure a better quality of
life. The instant pleasures for the present can indeed turn out to be the plague
of future generations, as evidenced by the changes in climatic conditions
that are already beginning to cause major threats to many communities and
nations.”
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34. We cannot leave the discussions on globalisation without refer-
ence to the changing role of the State. With the race for economic growth
the State has now become the vanguard and protector of the free market and
catalyst for ensuring liberalisation through privatisation of the economy
and social and public services. The rationale is that only freedom to com-
pete will promote growth and that the individual driven by the ethos of self-
gain is what will bring progress and modernisation. It is therefore obvious
in this context that other human and religious values are not the norms of
governance today. The principle is maintenance of peace and stability in
the public arena so that economic activities can mushroom for the sake of
all. Thus, the logic of "growth-oriented economics" does not encourage the
individual or even communities to have a voice. It not the voices of the
minority that counts but the demands of the market and needs of the inves-
tors.

35. Thus in many countries there are gross violations of human rights
and loss of human dignity. All these are justified in the name of national
security, national stability and economic growth. The growing alliances of
convenience among the Legislature, the Government and the Judiciary are
often seen necessary to vitalise the economy. Thus, the State becomes the
protector of the economy rather than the servant of the citizens.

Call for New Strategies and Recognising the Signs of Hope and Ges-
tures of Solidarity

36. Itis therefore in the light of the above megatrends that there is now
a concerted effort on the part of many international organisations and groups
to make some very concrete proposals for the future. The fight against glo-
bal trade liberalisation has prompted the review of the Agreement on Agri-
culture and Trade Related Intellectual Property Rights (TRIPS), which is
on the agenda of the World Trade Organisation for the year 2000.

37. We can look to the future for a similar consistent and organised
approach to making new inroads into the World Trade Organisation (WTQO)
Millennium Rounds (2000-2003). Others could include the more sensitive
issues related to the Multilateral Agreement on Investment (MAI), the na-
ture of the New International Financial Architecture, Trade Related Invest-
ment Measures (TRIMS) etc. for the new Millennium. All these new ven-
tures will only be possible when there is a greater commitment on the part
of the citizens of each Nation both in the North and in the South for mutual
co-operation. People need to be convinced that there are enough resources
in the world today to be shared by the whole of humanity and used with a
spirit of stewardship and simplicity.

38. Another example would be the implementation of the principle of



the Tobin tax, i.e., the suggestion that a tax of 0.5% be imposed on all
transnational financial speculation. It may add up to around US $3 trillion,
which is around 60% of the GNP of all the countries of the South. This
could easily be used to write off foreign debts and to provide basic social
amenities and health services.®

39. We need also to recognise the impact of the international cam-
paigns initiated by the Church and supported enthusiastically by others.
The model to be followed is the June 1999 Cologne initiative where a num-
ber of Bishops together with experts were able to dialogue with the G7
leaders with considerable success. The success of this particular event was
due to the accompanying education and formation programmes at the level
of many National Episcopal Conferences and Dioceses. This was one of the
rare, universal campaigns initiated by the Catholic Church and acclaimed
as prophetic even by people of other faiths. This is to be attributed to the
commitment and publicity on the need for International Debt Reduction
and Cancellation personally by Our Holy Father, in the Jubilee Year 2000
and taken up with such enthusiasm by his other Brother Bishops. This was
indeed a true sign of universal solidarity, the result of which have yet to be
finally decided. These types of similar campaigns will go a long way to
drive home to all in the Church and others, the need to work in a concerted
way as one Church involved actively in social and political processes draw-
ing our inspirations from the teachings of Jesus himself. Asians look with
credibility on those who are willing to share from what they have or from
their sense of justice to the poor. It is not just Statement about our truths but
the concrete manifestations of our call to solidarity with the poor nations
that touched their hearts. Many people were personally involved as a result
of the education and awareness that goes along with these campaigns.

The Global Perspective and Local Application

40. The global responses to both dehumanising aspects of globalisation
and the accompanying mechanisms in the political and cultural spheres are
inter-related and linked in a vital manner to what some would term Neo-
Liberalism. We should not fall into the danger using such terminology in-
discriminately but be conscious of the need to initiate concrete projects and
programmes at the local level that foster the engendering of more humanising
conditions in the lives of people. There has to be a process of being in
dialogue with those who are preventing such a process of humanisation.
Global dreams can only find realisation in the context of each local situa-
tion. We need a critical insight that will also enable us to understand the
new challenges facing humanity in the new millennium. These include the
growing arms trade, the increasing ethnic and religious conflicts, growing
inequality in the world, the degradation of the environment and the viola-
tion of human rights. The Synod on Asia has highlighted these issues and
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Our Holy Father, John Paul II has brought these to our attention in his Ap-
ostolic Exhortation Ecclesia in Asia. We need therefore to continue to deepen
our understanding of our realities today.

On-Going Dialogue with the Universal Church, especially with Local
Churches and Episcopal Conferences in the North

41. In an interdependent world, we are inter-connected and this is
especially true of relationship between the South and the North. It is true
that many of the woes of the South have their roots in the North and which
contributed to the present state of affairs in the world today. Many passive
observers show their indifference to the plight of the poor and many are
also directly involved in unfair trade and especially in the multi-billion dol-
lar, ever-expanding armaments industry, fuelled by ethnic and religious
conflicts all over Asia. Many of our Asian political and economic leaders
will not ever be able to stand up to speak the truth in justice and without fear
for the obvious reason that they are also involved in similar actions at their
own levels. There seems to be the lack of any genuine and credible leader-
ship that will begin to speak of both regional and international violations of
human rights for fear that they would lose their trading partners. They stand
to gain much from the benefits of the liberalisation of both trade and capital
investments. Itis in this context that there has to be a new universal solidar-
ity based on justice and founded on peace.

CoNcLUSION

42. The rise of nationalism in Asia in the 50's, the Development De-
cades and the Socialist Revolutions in the 60's have failed to extricate the
people of Asia from their poverty and situations of dehumanisation. These
failures in turn have stirred the conscience of people and encouraged them
to look for new paths to the future. With the advent of globalisation, there is
a growing consciousness of the universal and a holistic understanding of
both the global and local forces moulding our lives. Although this is char-
acteristic of only a very small minority, there is the genuine search for alter-
native and new ways of addressing the fundamental questions facing us
today. We realise that there has to be an alternative to a process of
globalisation without marginalisation. The forces and mechanisms of
globalisation have to be harnessed for a universal harmony and solidarity.
The acceptance of new foundational principles and values would be the
basis for drawing up new holistic and integral strategies and approaches.
Being caught in a web of intricate networks at the local, national, regional
and global levels require universal answers based on faith and hope in the
possibilities of a new humanity, that can come about through A Renewed
Church in Asia.
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43, Tt is our faith in this Gospel of Hope that moves us to look beyond
the mind-set of the "globalist" and their interpretation of the world of today,
their vision of the world of the future and the meaning of life today. Their
world-view is firmly rooted in their own principles and values. The accom-
panying strategies and goals are very often a direct contrast to the hopes
and aspirations of the masses of people in Asia and indeed all over the
world. Based on new perspectives we need to analyse and understand these
perspectives, in order to discover what we share in common and where we
differ. The radical message and upsetting power of the Gospel of Jesus is
still relevant today and has yet to be understood fully today by the People of
God. This seems to be a task of utmost importance if Jesus is to make an
impact on the lives of the Asian peoples. Many in the Church still do not
believe that Jesus and His Gospel, has always been relevant for yesterday,
will be today and continue to the end of time. How we have harnessed the
power of the Gospel as a leaven for transformation is a question that we
need ask ourselves continuously.

PART TWO

A Renewed Church for a Mission of Love and Service (Listening
to the Lord and Reviewing our Lives)

InTRODUCTION

44. We can have a better understanding of the meaning of A Renewed
Church for a Mission of Love and Service by calling to mind the original
nature and purpose of the Church. There is no better way to do this than by
examining the words of our Holy Father in the Post-Synodal Exhortation,
Ecclesia in Asia (No: 24)

45. At the heart of the mystery of the Church is the bond of commun-
ion, which unites Christ the Bridegroom to all the baptised. Through this
living and life-giving communion, "Christians no longer belong to them-
selves but are the Lord's very own". United to the Son in the Spirit's bond of
love, Christians are united to the Father, and from this communion flows
the communion which Christians share with one another through Christ in
the Holy Spirit, The Church's first purpose then is to be the sacrament of the
inner union of the human person with God, and, because people's commun-
ion with one another is rooted in that union with God, the Church is also the
sacrament of the unity of the human race. In her this unity is already begun;
and at the same time she is the "sign and instrument" of the full realisation
of the unity yet to come.

46. Our Holy Father brings to our realisation that the very heart and
core of the Church is the triple bonding to God. It is our immersion in Christ
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and through the Holy Spirit to the Father that results in our communion
with one another and this being actualised in the People of God as the sac-
rament of unity of the human race. It is this Church that serves as the sign
and instrument of God's salvation that is being challenged today to respond
to the world longing for God's intervention in human history and through
the Church.

47. Our Holy Father continues by pointing out the essential elements
of the nature, purpose and the basic requirements for the Church is to be
fully involved in the fulfilment of the Kingdom in Jesus. (EA No. 23)

The more the Christian community is rooted in the experience of
God which flows from a living faith, the more credibly it will be
able to proclaim to others the fulfilment of God's Kingdom in Jesus
Christ.

This will result from faithfully listening to the word of God, from
prayer and contemplation, from celebrating the mystery of Jesus
in the sacraments, above all in the Eucharist, and from giving ex-
ample of true communion of life and integrity of love.

The heart of the particular Church must be set on the contempla-
tion of Jesus Christ, God-made-Man, and strive constantly for a
more intimate union with him whose mission she continues. Mis-
sion is contemplative action and active contemplation. Therefore,
a missionary who has no deep experience of God in prayer and
contemplation will have little spiritual influence or missionary
success.

In Asia, home to great religions where individuals and entire
peoples are thirsting for the divine, the Church is called to be a
praying Church, deeply spiritual even as she engages in immedi-
ate human and social concerns.

All Christians need a true missionary spirituality of prayer and
contemplation. A genuinely religious person readily wins respect
and a following in Asia. Prayer, fasting and various forms of as-
ceticism are held in high regard. Renunciation, detachment, hu-
mility, simplicity and silence are considered great values by the
followers of all religions.

Lest prayer be divorced from human promotion, the Synod Fa-
thers insisted that "the work of justice, charity and compassion is
interrelated with a genuine life of prayer and contemplation, and
indeed it is this same spirituality that will be the wellspring of all



our evangelising work".

Fully convinced of the importance of authentic witnesses in the
evangelisation of Asia, the Synod Fathers stated: "The Good News
of Jesus Christ can only be proclaimed by those who are taken up
and inspired by the love of the Father for his children, manifested
in the person of Jesus Christ.

This proclamation is a mission needing holy men and women who
will make the Saviour known and loved through their lives. A fire
can only be lit by something that is itself on fire. So, too, success-
ful proclamation in Asia of the Good News of salvation can only
take place if Bishops, clergy, those in the consecrated life and the
laity are themselves on fire with the love of Christ and burning
with zeal to make him known more widely, loved more deeply
and followed more closely". Christians who speak of Christ must
embody in their lives the message that they proclaim.

48. What are therefore some of the implications for Christian life to-
day arising from the above:

The Constitutive Aspects of the Christian Life today’

49, It is not possible to separate the above constitutive dimensions of
Christian life today. Our Christian identity and vocation as expressed in our
spirituality, secondly, from belonging to a community in Communion with
all the baptised and thirdly from our responsibility to live this Communion
in love and service of the human family. We cannot talk of a Jesus based
spirituality without building a more personal and intimate relationships with
Jesus of the Gospel and with those who belong to the community of the
Church. Without claiming Christ and thus being in communion with Him is
a prerequisite for building of a new organic Communion of Communities
among the People of God. In the past, our starting point was membership
and not partnership. Membership makes us members of an organisation,
even one that is highly organised and efficient. Multiplying the member-
ship and activities is for organisational expansion but unleashing the en-
ergy from within persons is for us today the meaning of communion with
the Lord and with each other. We can only become salt and leaven only
through transformation of the self and the community and it is this placed in
the world becomes the agent and catalyst of transformation. It is this or-
ganic growth in Communion nurtured in the Word that is Jesus and His
Body that is the Eucharist to enables us to bear fruits in the world. If the
roots of spirituality are firm in prayer and contemplation, it will show itself
in the growth in learning how to love tenderly and act justly with others.
The fruits that will flourish will be the sign to the world that Jesus is truly
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the one and only Saviour of the world in the Kingdom of God. Thus, our
identification of Christ, our building of Community and the transformation
of humanity cannot be separated.

The Primacy of Proclamation of the Living Jesus - The Source of our
Spirituality

50. The foundations of our spirituality is to Claim Jesus as the only
Saviour. Without this claiming there can be no Communion and no Procla-
mation. This has to begin with a deep experience of Jesus in the personal
life of each believer. Intra-Ecclesial Renewal is only possible by the re-
newal in our prayer life, a more meaningful celebration of the sacraments,
especially the Eucharist and the caring for each other in and through our
various ministries of pastoral care. But these steps towards renewal will be
possible only if each believer and baptised is able to "Claim Christ" for
oneself and thus be able to "Proclaim" this same Christ to others as our goal
in life. To claim is to make something one's own, to own is to belong, to
belong is to enter into a relationship. It is experience not just knowledge of
the Lord that will enable us to communicate to those around us the meaning
of what it means to be a follower of Jesus. Christians believe in Christ but
may not as yet made Him their only Lord and Saviour but continue to be
moulded, guided and influenced by the norms and values of the world. For
a Christian to be able to accept the primacy of proclamation of Jesus in our
words, deeds and lives call for moving from knowledge and belief to expe-
riencing and encountering. "To make Jesus known, loved and followed"
(EA 19) demands of Christians today the fundamental prerequisite of hav-
ing known, loved and followed this same Jesus in every dimension of our
personal and communitarian lives.

The Pillars of our Community - A Communion of Communities is the
path to a Renewed Church

51. There is surely a growing conviction among Catholics, who were
quite happy being "Sunday Catholics" being awoken by a new experience
of a personal encounter with who Jesus means to them. This is not the "in-
stant conversion" and "instant healings" that are being marketed today. On
the contrary, there has been a conscious and decisive process of struggles in
the post-Vatican IT Church, to be true to their beliefs especially in the area
of building communion in the Church and solidarity with people of all faiths
and religions in the context of Asia. There has been a gradual introduction
to experiencing friendship and warmth, love and acceptance by a praying
and caring community. Prayerfulness in the Asian minds is to walk and live
in the presence of God.

52. The experience of God in and through the community in friend-
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ship and fellowship shared gives the word "Communion" a new depth of
meaning today. Many today who have experienced both the consciousness
of the presence of God in their lives and joy of being in communion with
others that seem to transmit the loving message of the Gospel so cheerfully
in and through their lives. Our realisation and recognition of our Christian
identity and vocation is what gives us a new sense of urgency to carry out
the sacred responsibility entrusted to all those who want to follow Jesus in
the world today.

53. We therefore realise that there can be no Renewed Church without
a genuine renewal of each of its members. It is not surprising to understand
why the vast majority of Catholics, namely the laity are just being passive
members in the Church. If my membership is determined by participation
in programmes and activities organised by the Church, they do not see it as
their responsibility the task of spreading of the Good News of Jesus and
being actively involved in the transformation of the world in the light of the
Gospel. They have come to the Church to be served and to attain their sal-
vation and leave the task of evangelisation to those whose who have a "vo-
cation" (Bishops-Clergy-Religious) and those who are paid for by the
Church. The missionary Church is the yet to be fully understood and that is
the reason why we do not yet fully realise the importance of bringing re-
newal to the Church and thus be able to be the messengers of salvation to all
the nations of the world. It is therefore imperative that only the baptised
who are fully immersed in the Spirit of Jesus and ready and willing to live
according to the norms of Jesus and His Gospel can really carry out the
missionary mandate of the Gospel. If we do not need to be missionary, we
do not need to be a renewed Church.

Our Mission the Expression of our Communion with Jesus and with
Each Other

54. A Renewed Church is not just an Intra-Ecclesial activity but on the
contrary is the result of our missionary dialogue with the world. It seems
impossible to talk of the primacy of proclamation, without returning to the
core of Christian vocation, that is both a call and a response. Vocation is
fostered and nurtured, experienced and encountered in fellowship and Com-
munion. It is the sense of vocation that moves one to bring transformation
to the self, community structures, policies and programmes in the context
of the specific roles and responsibilities of each of the members of the People
of God, namely the Bishops, Clergy, Religious and the Laity. The duty and
responsibility for the living out of this faith of Shepherds and Pastors can-
not be isolated from the involvement of the Religious and Laity in the mis-
sionary mandate of evangelisation of the Church. It is the witness of the
Shepherds and Pastors as living examples of communion and harmony that
makes visible their commitment to the evangelising mission of Jesus. It is
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also true that the laity in the world, where they bring the Gospel and live the
Gospel return to the Church as Communion to be nourished by the Word
and Worship guided and encouraged by their Shepherds and Pastors. We
cannot thus talk of a Renewed Church if there is no revitalisation of our
mission of Love and Service. It is in this context that Evangelisation with-
out an on-going process of Review of our Lives, Reflections in the light of
the Gospel and Responses to the Proclamation of Jesus may seem inad-
equate and even futile. New and creative attempts at evangelisation are not
a matter for strategic planning but by allowing the Spirit of Jesus to be the
only light that enables us to look at the past and to move to the future. The
Asian Integral Pastoral Approach that has been developed over the past ten
years has brought us to new insights that will make our task of evangelisation
and the building of the Kingdom of God more hopeful and encouraging.

55. This brings us to the first form of Evangelisation that our Holy
Father, reminds us in Redemptoris Missio (No: 42).

People today put more trust in witnesses than in teachers, in expe-
rience than in teaching, and in life and action than in theories. The
witness of a Christian life is the first and irreplaceable form of
mission: Christ, whose mission we continue, is the "witness" par
excellence (Rv 1:5; 3:14) and the model of all Christian witness.
The Holy Spirit accompanies the Church along her way and asso-
ciates her with the witness he gives to Christ (cf. Jn 15:26-27).
The first form of witness is the very life of the missionary, of the
Christian family, and of the ecclesial community, which reveal a
new way of living. The missionary who, despite all his or her
human limitations and defects, lives a simple life, taking Christ as
the model, is a sign of God and of transcendent realities. But ev-
eryone in the Church, striving to imitate the Divine Master, can
and must bear this kind of witness; in many cases it is the only
possible way of being a missionary,

The evangelical witness which the world finds most appealing is
that of concern for people, and of charity toward the poor, the
weak and those who suffer. The complete generosity underlying
this attitude and these actions stand in marked contrast to human
selfishness. It raises precise questions which lead to God and to
the Gospel. A commitment to peace, justice, human rights and
human promotion is also a witness to the Gospel when it is a sign
of concern for persons and is directed toward integral human de-
velopment.

56. It is clear that what we seek to preach and teach verbally has to be

translated into our being and lives as the primary means to proclaim that
Christ is our only Saviour. It is the challenge before us to be recognised by



others that each Christian individual stands out as being a promoter of the
values of the Gospel of Jesus Christ. Preaching is Words and Doing is Deeds
but it is Being that makes Jesus known and loved by the proclamation of
Christian life based on the Gospel of Jesus. We have believed in the past
that our Words and Deeds will communicate the Gospel. But we can say
boldly that words and deeds will not be enough to convince others that
Jesus is our Saviour if we ourselves are contradictions, as individuals and
communities, of the Gospel of Jesus. Our proclamation of Jesus has to be a
proclamation that comes from the transformative power of the Gospel not
from verbal convenience. Our lives of witness stand out as the principles
and values that Jesus preached, love and compassion that moved Him and
His whole life that stood as the model and example of the mission of the
Father. Our lives as witnessing Christians thus demand a new credibility,
authenticity and integrity. Our words and deeds come from us but it is our
authentic being that communicates the power of the saving Jesus. Whole-
ness and Holiness are recognised as signs of God's presence and interven-
tion in the lives of people and that is why we talk today of the Spirituality of
Presence that will communicate the power of the Gospel to the peoples of
Asia,

57. It is therefore in this context that the Mission Ad Gentes to all
Nations is only possible when we become "Being Christians”, "Living Chris-
tians" and Growing Christians. The challenge to be missionary is the chal-
lenge for renewal of the self and the community. Our proclamation of Jesus
in words and works, our desire to promote dialogue with religions and cul-
tures and the tasks of human promotion are all actions and activities that
have to be accompanied by credible witnessing.

58. It is also interesting to note that in the context of Asia that is land
of poverty and injustice, witness to compassion and justice takes on a spe-
cial meaning. Redemptoris Missio No. 43 reminds us again

Christians and Christian communities are very much a part of the
life of their respective nations and can be a sign of the Gospel in
their fidelity to their native land, people and national culture, while
always preserving the freedom brought by Christ. Christianity is
open to universal brotherhood, for all men and women are sons
and daughters of the same Father and brothers and sisters in Christ.
The Church is called to bear witness to Christ by taking coura-
geous and prophetic stands in the face of the corruption of politi-
cal or economic power; by not seeking her own glory and mate-
rial wealth; by using her resources to serve the poorest of the poor
and by imitating Christ's own simplicity of life. The Church and
her missionaries must also bear the witness of humility, above all
with regard to themselves - a humility which allows them to make
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a personal and communal examination of conscience in order to
correct in their behaviour whatever is contrary to the Gospel and
disfigures the face of Christ.

59. The challenge for the Gospel in Asia has to the challenge of the
Cross. The planting of the Cross in Asia is not the naive confrontation with
the powers that be but a complete and total commitment to be ready to live
the demands of the Gospel in its every aspect. A Renewed Church that is
also a credible witness for justice and voluntary simplicity speaks more
than loud statements on behalf of justice. The Cross and the accompanying
sufferings and rejection stand as a sharp contrast to the Gospel of prosperity
and hedonism and clamouring for the status-quo in society today. A mis-
sionary church may be threatening to the power brokers but appealing to
those longing to bring new human and divine dimension into the life of
humanity today, since the Cross symbolises the total self-giving for the
other. This is indeed the power of the Cross of Jesus in Asia for inculturation,
interreligious dialogue and human promotion.

A Review of our Lives

60. It is therefore in the context of this understanding of A Renewed
Church that the Bishops of Asia and their collaborators in preparation for
the Great Jubilee Year 2000 saw the need to Review their lives as urged by
our Holy Father, Pope John Paul II in The Coming of the Third Millennium
(No: 21)

As we approach the end of the Second Millennium, the Church
"should become more fully conscious of the sinfulness of her chil-
dren, recalling those times in history when they departed from the
spirit of Christ and his Gospel and, instead of offering to the world
the witness of a life inspired by the values of faith, indulged in
ways of thinking and acting which were truly forms of counter-
witness and scandal.

61. These reflections and questions were part of the process of prepa-
rations for the Colloquium on Church in Asia organised by the FABC and
for the Synod of Bishops Special Assembly for Asia.

Role of Bishops

62. What does witness to Christ means in the context of Asia? Our
ministry depends on our perceived ecclessiology, the missionary we were
trained for maintenance work and with the burden of administration and
solving problems and we get further entrenched. The FABC has been talk-
ing of an evangelising Church and we therefore need to change our under-
standing of ecclessiology.
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63. The model of Church is not for maintenance and we need to bring
this to the mind of the Bishops. How do we bring about this transformation
through formation? It is not the classroom teaching but an integral forma-
tion that gives priority to process and immersion for our clergy as well as
for our people. To be transformed into what we should be is a long process
of ups and downs. This is not new. Nothing can be sustained by Top-Down
but to walk with our People. What does it mean to be a pastor who will live
among the people? The pastor with a heart who is involved with his people
in their daily event. We move with a Vision and it is our presence. We need
a new model of leadership that brings conversion.

64. Ours has to be the transmission of a Vision and the sharing of a
Spirit. We need to know what has been our experience in Asia. We need to
strike a balance between the Institutional Model, Servant Model and Pro-
phetic Model. Integral Model is to move away from an otherworldly ex-
treme to too worldly perspective.

65. Ecclesial movements with old mindset often go counter to the pas-
toral thrust in Asia. These need to be toned down. We need to seek to

evangelise based on the new model.

66. There is the need to give our people a deeper experience of God.
The Sacraments and the usual Catechises are insufficient. Allowing the
People of God to Share the Word has to be the instrument for renewal. This
has to be in the context of the promotion of a Participatory Church that
allows all to experience Church as Communion. This has to be a conscious
policy of pastoral renewal and the Asian Integral Pastoral Approach has
served an indispensable methodology for many of us in Asia. The constant
familiarisation with themes relevant to the life of the people through anima-
tion and formation programmes by our National Commission for Liturgy
and Social Communication is what makes our renewal of all the People of
God concrete. Some dioceses more than others have taken this priority seri-
ously. This we believe is the way towards a genuine renewal.

Renewal of FABC

67. The impact of the FABC is limited in that the beautiful statements
have yet to find expression in the lives of the People of God, especially
Bishops. There is the need to evaluate our own lives and give importance to
our failures in the past to be fully committed to the vision of the FABC.
There are many unanswered questions that need to be addressed and we
need to find out why so little what has been discerned by the Asian Bishops
has reached our people.

68. FABC isimpacting the countries in a way that we do not recognise.



We can't quote all the document but can share the spirit with others. To
share the FABC concept of Church of the Poor, as articulated in the Asian
Bishops meeting in 1970 has to be the starting point. All the People of God
must be involved in the process of formation. To discern what are the ways
of the Lord and the will of the Lord in the context of each of the countries is
central to our process of growth. It was just the beginning of a new con-
sciousness and the pursuing of a formation programme relevant to our lives.
Some did not agree with the traditional approaches and thus traced new
paths for the future and look into the social teachings of the Church.

69. The presentation of our Vision has to be done in a concise manner.
Has there been an overall management of the Offices of the FABC? How is
this to be done? Who is to be responsible for this?

70. The Signal question is the call to review our lives and our struc-
tures that prevent the implementation of the Vision of the Church in Asia.
The change in structure of FABC has to be in keeping with the require-
ments of Rome and the guidelines set up for Regional Bodies (Federations).
The Central Committee of the FABC is aware of some of the difficulties
and implications.

71. Asian Bishops called by Pope Paul VI and the first ever meeting of
the Asian Bishops. Evangelisation and Human Development cannot be sepa-
rated. Resolution to set up a permanent structure have gone through various
stages of renewal but we still have room for improvement but the working
structures are not yet too satisfactory.

72. The First Millennium was for Europe; the Second for Americas
and Africa and the Third is for Asia. The dramatic developments in the
Asian Continent have to be recognised by people all over the world. We
need to start a more creative approach to addressing the problems and pros-
pects of the Church in Asia as we approach the Third Millennium. We need
to discuss the future programmes for the Church in Asia. We need to ask
ourselves, What is the meaning of evangelisation in the context of Asia
today? We need to look for solutions to overcome obstacles. The task of the
FABC is to promote a more comprehensive strategy for the future by en-
couraging self-examination of our current structures and facilitating the
formation of new structures if we are to move forward.

Facilitate the Renewal of Bishops
73. A New Way of Being Bishops - What does it mean? The indi-
vidual Bishops make the Church. Clericalism is an obstacle. What is the

role of the Conference? What is the essence of being a Shepherd and a
Bishop? How to speak in truth and with love? A person with a heart for
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Asia and what is it that we need to share? What are the implications for
individual Bishops? What can we do that will have an impact on the rest of
the Bishops in Asia? What is it that we need to do as Bishops in Asia? How
does the individual Bishop have an impact on the rest of the Church?

74. There is much formalism and legalism but our own conversion
and formation is much more important. A new structure is needed to bring
about a change of heart in each one of us. Unanswered questions have to be
found in collegiality among Bishops. Synods and documents have to be
translated into the life of the Bishop if these are going to affect the day to
day lives of our people.

75. The Asian perspective is not present both in the world and in the
Church. There has to be greater dialogue with the Church in Western Asia
in preparations both for the Synod on Asia and the Great Jubilee Year 2000.

Witnessing of Bishops

76. The positive emphasis of the transcendental and lived experience
of Jesus has to be part of the dialogue with Asian peoples. This cannot be
just in documents but in and through our lived experiences and witness.

Balanced Lives

77. The positive experiences of being involved in the Faith Encoun-
ters in Social Action of the OHD-FABC had facilitated a direct communi-
cations and dialogue with Buddhist monks and their involvement in the
root causes of poverty. Over preoccupation with pastoral concerns can make
us forget such experiences and prevent us from sharing these with others in
dioceses. Unnecessary burdens of daily administrative responsibilities can
prevent a balance of Prayer - Study and Action. We need to treat all three
with same enthusiasm.

Institutional Conversion

78. Institutional conversion calls for pastoral management skills in the
context of today. In due course, we are trapped and not able to continue
with our tasks ahead.

Formation of Bishops

79. What has happened to the Leadership Training of Bishops? Man-
agement Courses are good but we have to deal with pastoral problems. We
need to promote the management skills of younger Bishops but at the same
time, we need organised courses to develop pastoral skills, We need
organisational managers but pastoral skills are also important. The incorpo-



ration of Case Studies enables all to share the life experiences of others.

80. Selection of Bishops and the life style of Bishops need to be exam-
ined. Our spiritual deficiency causes us to be just administrators. Qualifica-
tions on the academic knowledge and what is needed are common sense.
Candidates for episcopacy... They have succeeded because of this. What
makes us religious people? Sensus Fidelium is important but this has to be
incarnated to validate our faith through our lives. Qualities of a Bishop.
Not to start with qualities but our attempts to live our lives. We can do
things that others can do and to find out what is it that we can't do? Sharing
our responsibilities with others in the Church? We need the courage to make
Lay persons collaborators in our work and mission.

81. We need special times and opportunities for Bishops to share with
others, i.e. manual for Bishops that will enable them to share their insights;
written work that can be shared.

Role of Bishops' Conferences

82. Bishops' Conferences may not have taken FABC seriously and the
individual Conferences are aware of the need to strengthen the links. We
need to ask ourselves what has happened after 25 years of FABC, what has
been the outcome?

83. There is the limited communications of the official report of FABC
thrust and events at the level of Bishops' Conference Meetings. There is
also the lack of feedback from the level of the Diocese to the FABC.

84, On the other hand, in some Dioceses, the documents of FABC
served as alternatives for the training of lay leaders. Some of them were
often more familiar with the FABC documents than Vatican IT documents.

Interreligious Dialogue

85. It is from the core of all our cultures that all true dialogue with
fellow Asians begin. It has to be the result of our wanting a full life and for
all peoples. It has to be this cosmic and total life that will move us in search
of harmony. This has to begin with the individual and in the family. Prior-
ity has to be given to contemplation. It is the hopes and aspirations for a
better future for the people of the Southern Hemisphere.

86. We are not ready for interreligious dialogue but we have to begin
with multireligious dialogue. People of both religions are often suspicious
of one another. The answer is working together related to social and human
problems based on the religious dimension. This is what needs to be done.
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It cannot begin with theological discussions. We need to meet people in the
flesh. Dialogue in Europe is comparative religions but the ordinary people
feel this is not for them. Dalai Lama said that we could make life more
human for others than we can be more human ourselves. Global responsi-
bility is God Responsibility and the Human needs have to be the starting
point. Human needs have to include the search for the divine. Highly so-
phisticated dialogue is to be left to others.

New Approaches in Ministry

87. We begin from the top and just as other theories we need to begin
with where our people are. They are students of theology, they have a devo-
tional faith and even go to Church without meeting Jesus Christ and this has
been described as sensual mysticism. How do we start from below?

88. How to start Basic Ecclesial communities? Family is the basic
sacramental unit but not the BEC. Thus it is the couples of families which
will have to be formed to move from an individualistic spirituality to a
communion of families. People are still operative on an individualistic spiri-
tuality.

Relationship of Bishops with Clergy

89. The greatest resistance is that of the clergy. The role of the FABC
in the conversion of individual Bishops is indispensable and this often be-
gins with stories of human interest resulting in the up dating and reassess-
ing of the pastoral programmes of the Diocese. We need to be able to speak
with one voice to people who have the interest of all at heart.

90. Why has this not been brought down to the Bishops and to the
People? We need to take the Clergy into our confidence in order to reach
the People.

91. Bishops are shepherds of the universal Church and thus be seen to
be collaborators with others at the national and regional levels. There seem
to be increasing tensions between the Conference of Bishops and Major
Religious Superiors and clergy and Sisters from Religious congregations.

Human Promotion and Justice and Peace

92. We need to consider local contexts and be sensitive to the experi-
ences of younger Churches. Other areas of concern are our perspectives on
the international debt and the strategy for World Justice and Equalisation?
‘We need to be clear about Equitable and Sustainable Development and what
i8 to be the role of the Church in Asia? We need to structure these encoun-
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