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POST-SYNODAL APOSTOLIC EXHORTATION
ECCLESIA IN ASIA
of the Holy Father John Paul II
to the bishops, priests and deacons, men and women in the consecrated life
and all the lay faithful
on Jesus Christ the saviour and his mission of love and service in Asia:
"... that they may have life, and have it abundantly" (John 10:10)

INTRODUCTION

The Marvel of God's Plan in Asia

1.The Church in Asia sings the praises of the "God of salvation" (Ps
68:20) for choosing to initiate his saving plan on Asian soil, through men
and women of that continent. It was in fact in Asia that God revealed and
fulfilled his saving purpose from the beginning. He guided the patriarchs
(cf. Gen 12) and called Moses to lead his people to freedom (cf. Ex 3:10).
He spoke to his chosen people through many prophets, judges, kings and
valiant women of faith. In "the fullness of time" (Gal 4:4), he sent his only-
begotten Son, Jesus Christ the Saviour, who took flesh as an Asian! Exult-
ing in the goodness of the continent's peoples, cultures, and religious vital-
ity, and conscious at the same time of the unique gift of faith which she has
received for the good of all, the Church in Asia cannot cease to proclaim:
"Give thanks to the Lord for he is good, for his love endures for ever" (Ps
118:1).

Because Jesus was born, lived, died and rose from the dead in the Holy
Land, that small portion of Western Asia became a land of promise and
hope for all mankind. Jesus knew and loved this land. He made his own the
history, the sufferings and the hopes of its people. He loved its people and
embraced their Jewish traditions and heritage. God in fact had long before
chosen this people and revealed himself to them in preparation for the
Saviour's coming. And from this land, through the preaching of the Gospel
in the power of the Holy Spirit, the Church went forth to make "disciples of
all nations" (Mt 28:19). With the Church throughout the world, the Church
in Asia will cross the threshold of the Third Christian Millennium marvel-
ling at all that God has worked from those beginnings until now, and strong
in the knowledge that "just as in the first millennium the Cross was planted
on the soil of Europe, and in the second on that of the Americas and Africa,
we can pray that in the Third Christian Millennium a great harvest of faith



will be reaped in this vast and vital continent".!
Background to the Special Assembly

2. In my Apostolic Letter Tertio Millennio Adveniente, 1 set out a
programme for the Church to welcome the Third Millennium of Christian-
ity, a programme centred on the challenges of the new evangelization. An
important feature of that plan was the holding of continental Synods so that
Bishops could address the question of evangelization according to the par-
ticular situation and needs of each continent. This series of Synods, linked
by the common theme of the new evangelization, has proved an important
part of the Church's preparation for the Great Jubilee of the Year 2000.

In that same letter, referring to the Special Assembly for Asia of the
Synod of Bishops, I noted that in that part of the world "the issue of the
encounter of Christianity with ancient local cultures and religions is a press-
ing one. This is a great challenge for evangelization, since religious sys-
tems such as Buddhism or Hinduism have a clearly soteriological charac-
ter".” It is indeed a mystery why the Saviour of the world, born in Asia, has
until now remained largely unknown to the people of the continent. The
Synod would be a providential opportunity for the Church in Asia to reflect
further on this mystery and to make a renewed commitment to the mission
of making Jesus Christ better known to all. Two months after the publica-
tion of Tertio Millennio Adveniente, speaking to the Sixth Plenary Assem-
bly of the Federation of Asian Bishops' Conferences, in Manila, the Philip-
pines, during the memorable Tenth World Youth Day celebrations, I re-
minded the Bishops: "If the Church in Asia is to fulfil its providential des-
tiny, evangelization as the joyful, patient and progressive preaching of the
saving Death and Resurrection of Jesus Christ must be your absolute prior-

ity“.3

The positive response of the Bishops and of the particular Churches to
the prospect of a Special Assembly for Asia of the Synod of Bishops was
evident throughout the preparatory phase. The Bishops communicated their
desires and opinions at every stage with frankness and a penetrating knowl-
edge of the continent. They did so in full awareness of the bond of com-
munion which they share with the universal Church. In line with the origi-
nal idea of Tertio Millennio Adveniente and following the proposals of the
Pre-Synodal Council which evaluated the views of the Bishops and the
particular Churches on the Asian continent, I chose as the Synod's theme:
Jesus Christ the Saviour and his Mission of Love and Service in Asia:" That
they may have Life and have it abundantly" (Jn 10:10). Through this par-
ticular formulation of the theme, I hoped that the Synod might "illustrate
and explain more fully the truth that Christ is the one Mediator between
God and man and the sole Redeemer of the world, to be clearly distin-



guished from the founders of other great religions".* As we approach the
Great Jubilee, the Church in Asia needs to be able to proclaim with renewed
vigour: Ecce natus est nobis Salvator mundi, "Behold the Saviour of the
World is born to us", born in Asia!

The Celebration of the Special Assembly

3. By the grace of God, the Special Assembly for Asia of the Synod of
Bishops took place from 18 April to 14 May 1998 in the Vatican. It came
after the Special Assemblies for Africa (1994) and America (1997), and
was followed at the year's end by the Special Assembly for Oceania (1998).
For almost a month, the Synod Fathers and other participants, gathered
around the Successor of Peter and sharing in the gift of hierarchical com-
munion, gave concrete voice and expression to the Church in Asia. It was
indeed a moment of special grace![5] Earlier meetings of Asian Bishops
had contributed to preparing the Synod and making possible an atmosphere
of intense ecclesial and fraternal communion. Of particular relevance in
this respect were the past Plenary Assemblies and Seminars sponsored by
the Federation of Asian Bishops' Conferences and its offices, which peri-
odically brought together great numbers of Asian Bishops and fostered per-
sonal as well as ministerial bonds between them. I had the privilege of be-
ing able to make a visit to some of these meetings, at times presiding at the
opening or closing Solemn Eucharistic Celebrations, On those occasions I
was able to observe directly the encounter in dialogue of the particular
Churches, including the Eastern Churches, in the person of their Pastors.
These and other regional assemblies of Asia's Bishops served providen-
tially as remote preparation for the Synod Assembly.

The actual celebration of the Synod itself confirmed the importance of
dialogue as a characteristic mode of the Church's life in Asia. A sincere and
honest sharing of experiences, ideas and proposals proved to be the way to
a genuine meeting of spirits, a communion of minds and hearts which, in
love, respects and transcends differences. Particularly moving was the en-
counter of the new Churches with the ancient Churches which trace their
origins to the Apostles. We experienced the incomparable joy of seeing the
Bishops of the particular Churches in Myanmar, Vietnam, Laos, Cambo-
dia, Mongolia, Siberia and the new republics of Central Asia sitting beside
their Brothers who had long desired to encounter them and to dialogue with
them. Yet there was also a sense of sadness at the fact that Bishops from
Mainland China could not be present. Their absence was a constant reminder
of the heroic sacrifices and suffering which the Church continues to endure
in many parts of Asia.

The encounter in dialogue of the Bishops and the Successor of Peter,
entrusted with the task of strengthening his brothers (cf. Lk 22:32), was



truly a confirmation in faith and mission. Day after day the Synod Hall and
meeting rooms were filled with accounts of deep faith, self-sacrificing love,
unwavering hope, long-suffering commitment, enduring courage and mer-
ciful forgiveness, all of which eloquently disclosed the truth of Jesus' words:
"I am with you always" (Mt 28:20). The Synod was a moment of grace
because it was an encounter with the Saviour who continues to be present in
his Church through the power of the Holy Spirit, experienced in a fraternal
dialogue of life, communion and mission.

Sharing the Fruits of the Special Assembly

4. Through this Post-Synodal Apostolic Exhortation, I wish to share
with the Church in Asia and throughout the world the fruits of the Special
Assembly. This document seeks to convey the wealth of that great spiritual
event of communion and episcopal collegiality. The Synod was a celebratory
remembering of the Asian roots of Christianity. The Synod Fathers remem-
bered the first Christian community, the early Church, Jesus' little flock on
this immense continent (cf. Lk 12:32). They remembered what the Church
has received and heard from the beginning (cf. Rev 3:3), and, having re-
membered, they celebrated God's "abundant goodness" (Ps 145:7) which
never fails. The Synod was also an occasion to recognize the ancient reli-
gious traditions and civilizations, the profound philosophies and the wis-
dom which have made Asia what it is today. Above all, the peoples of Asia
themselves were remembered as the continent's true wealth and hope for
the future. Throughout the Synod those of us present were witnesses of an
extraordinarily fruitful meeting between the old and new cultures and civi-
lizations of Asia, marvellous to behold in their diversity and convergence,
especially when symbols, songs, dances and colours came together in har-
monious accord around the one Table of the Lord in the opening and clos-
ing Eucharistic Liturgies.

This was not a celebration motivated by pride in human achievements,
but one conscious of what the Almighty has done for the Church in Asia
(cf. Lk 1:49). In recalling the Catholic community's humble condition, as
well as the weaknesses of its members, the Synod was also a call fo conver-
sion, so that the Church in Asia might become ever more worthy of the
graces continually being offered by God.

As well as a remembrance and a celebration, the Synod was an ardent
affirmation of faith in Jesus Christ the Saviour. Grateful for the gift of faith,
the Synod Fathers found no better way to celebrate the faith than to affirm
itin its integrity, and to reflect on it in relation to the context in which it has
to be proclaimed and professed in Asia today. They emphasized frequently
that the faith is already being proclaimed with trust and courage on the
continent, even amid great difficulties. In the name of so many millions of



men and women in Asia who put their trust in no one other than the Lord,
the Synod Fathers confessed: "We have believed and come to know that
you are the Holy One of God" (Jn 6:69). In the face of the many painful
questions posed by the suffering, violence, discrimination and poverty to
which the majority of Asian peoples are subjected, they prayed: "I believe,
help my unbelief" (Mk 9:24).

In 1995, I invited the Bishops of Asia gathered in Manila to "open
wide to Christ the doors of Asia".® Taking strength from the mystery of
communion with the countless and often unheralded martyrs of the faith in
Asia, and confirmed in hope by the abiding presence of the Holy Spirit, the
Synod Fathers courageously called all Christ's disciples in Asia to a new
commitment to mission. During the Synod Assembly, the Bishops and par-
ticipants bore witness to the character, spiritual fire and zeal which will
assuredly make Asia the land of a bountiful harvest in the coming millen-
nium.

CuarteEr 1
Tue Asian CoNTEXT

Asia, The Birthplace of Jesus and of the Church

5. The Incarnation of the Son of God, which the whole Church will
solemnly commemorate in the Great Jubilee of the Year 2000, took place in
a definite historical and geographical context. That context exercised an
important influence on the life and mission of the Redeemer as man. "In
Jesus of Nazareth, God has assumed the features typical of human nature,
including a person's belonging to a particular people and a particular land...
The physical particularity of the land and its geographical determination
are inseparable from the truth of the human flesh assumed by the Word".”
Consequently, knowledge of the world in which the Saviour "dwelt among
us" (Jn 1:14) is an important key to a more precise understanding of the
Eternal Father's design and of the immensity of his love for every creature:
"For God so loved the world that he gave his only Son, that whoever be-
lieves in him should not perish but have eternal life" (Jn 3:16).

Likewise, the Church lives and fulfils her mission in the actual circum-
stances of time and place. A critical awareness of the diverse and complex
realities of Asia is essential if the People of God on the continent are to
respond to God's will for them in the new evangelization. The Synod Fa-
thers insisted that the Church's mission of love and service in Asia is condi-
tioned by two factors: on the one hand, her self-understanding as a commu-
nity of disciples of Jesus Christ gathered around her Pastors, and on the
other hand, the social, political, religious, cultural and economic realities of
Asia.® The situation of Asia was examined in detail during the Synod by



those who have daily contact with the extremely diversified realities of such
an immense continent. The following is, in synthesis, the result of the Synod
Fathers' reflections.

Religious and Cultural Realities

6. Asia is the earth's largest continent and is home to nearly two-thirds
of the world's population, with China and India accounting for almost half
the total population of the globe. The most striking feature of the continent
is the variety of its peoples who are "heirs to ancient cultures, religions and
traditions".® We cannot but be amazed at the sheer size of Asia's population
and at the intricate mosaic of its many cultures, languages, beliefs and tra-
ditions, which comprise such a substantial part of the history and patrimony
of the human family.

Asia is also the cradle of the world's major religions — Judaism, Chris-
tianity, Islam and Hinduism. It is the birthplace of many other spiritual tra-
ditions such as Buddhism, Taoism, Confucianism, Zoroastrianism, Jainism,
Sikhism and Shintoism. Millions also espouse traditional or tribal religions,
with varying degrees of structured ritual and formal religious teaching. The
Church has the deepest respect for these traditions and seeks to engage in
sincere dialogue with their followers. The religious values they teach await
their fulfilment in Jesus Christ.

The people of Asia take pride in their religious and cultural values,
such as love of silence and contemplation, simplicity, harmony, detach-
ment, non-violence, the spirit of hard work, discipline, frugal living, the
thirst for learning and philosophical enquiry.'® They hold dear the values of
respect for life, compassion for all beings, closeness to nature, filial piety
towards parents, elders and ancestors, and a highly developed sense of com-
munity.!! In particular, they hold the family to be a vital source of strength,
a closely knit community with a powerful sense of solidarity.” Asian peoples
are known for their spirit of religious tolerance and peaceful co-existence.
Without denying the existence of bitter tensions and violent conflicts, it can
still be said that Asia has often demonstrated a remarkable capacity for
accommodation and a natural openness to the mutual enrichment of peoples
in the midst of a plurality of religions and cultures. Moreover, despite the
influence of modernization and secularization, Asian religions are showing
signs of great vitality and a capacity for renewal, as seen in reform move-
ments within the various religious groups. Many people, especially the
young, experience a deep thirst for spiritual values, as the rise of new reli-
gious movements clearly demonstrates.

All of this indicates an innate spiritual insight and moral wisdom in the
Asian soul, and it is the core around which a growing sense of "being Asian"



is built. This "being Asian" is best discovered and affirmed not in confron-
tation and opposition, but in the spirit of complementarity and harmony. In
this framework of complementarity and harmony, the Church can commu-
nicate the Gospel in a way which is faithful both to her own Tradition and
to the Asian soul.

Economic and Social Realities

7. On the subject of economic development, situations on the Asian
continent are very diverse, defying any simple classification. Some coun-
tries are highly developed, others are developing through effective economic
policies, and others still find themselves in abject poverty, indeed among
the poorest nations on earth. In the process of development, materialism
and secularism are also gaining ground, especially in urban areas. These
ideologies, which undermine traditional, social and religious values, threaten
Asia's cultures with incalculable damage.

The Synod Fathers spoke of the rapid changes taking place within Asian
societies and of the positive and negative aspects of these changes. Among
them are the phenomenon of urbanization and the emergence of huge urban
conglomerations, often with large depressed areas where organized crime,
terrorism, prostitution, and the exploitation of the weaker sectors of society
thrive. Migration too is a major social phenomenon, exposing millions of
people to situations which are difficult economically, culturally and mor-
ally. People migrate within Asia and from Asia to other continents for many
reasons, among them poverty, war and ethnic conflicis, the denial of their
human rights and fundamental freedoms. The establishment of giant indus-
trial complexes is another cause of internal and external migration, with
accompanying destructive effects on family life and values. Mention was
also made of the construction of nuclear power plants with an eye to cost
and efficiency but with little regard for the safety of people and the integrity
of the environment.

Tourism also warrants special attention. Though a legitimate industry
with its own cultural and educational values, tourism has in some cases a
devastating influence upon the moral and physical landscape of many Asian
countries, manifested in the degradation of young women and even chil-
dren through prostitution.'® The pastoral care of migrants, as well as that of
tourists, is difficult and complex, especially in Asia where basic structures
for this may not exist. Pastoral planning at all levels needs to take these
realities into account. In this context we should not forget the migrants from
Catholic Eastern Churches who need pastoral care according to their own
ecclesiastical traditions.™

Several Asian countries face difficulties related to population growth,



which is "not merely a demographic or economic problem but especially a
moral one"."> Clearly, the question of population is closely linked to that of
human promotion, but false solutions that threaten the dignity and inviola-
bility of life abound and present a special challenge to the Church in Asia. It
is perhaps appropriate at this point to recall the Church's contribution to the
defence and promotion of life through health care, social development and
education to benefit peoples, especially the poor. It is fitting that the Spe-
cial Assembly for Asia paid tribute to the late Mother Teresa of Calcutta,
"who was known all over the world for her loving and selfless care of the
poorest of the poor".'* She remains an icon of the service to life which the
Church is offering in Asia, in courageous contrast to the many dark forces
at work in society.

A number of Synod Fathers underlined the external influences being
brought to bear on Asian cultures. New forms of behaviour are emerging as
aresult of over-exposure to the mass media and the kinds of literature, music
and films that are proliferating on the continent. Without denying that the
means of social communication can be a great force for good,"” we cannot
disregard the negative impact which they often have. Their beneficial ef-
fects can at times be outweighed by the way in which they are controlled
and used by those with questionable political, economic and ideological
interests. As a result, the negative aspects of the media and entertainment
industries are threatening traditional values, and in particular the sacred-
ness of marriage and the stability of the family. The effect of images of
violence, hedonism, unbridled individualism and materialism "is striking at
the heart of Asian cultures, at the religious character of the people, families
and whole societies".”® This is a situation which poses a great challenge to
the Church and to the proclamation of her message.

The persistent reality of poverty and the exploitation of people are
matters of the most urgent concern. In Asia there are millions of oppressed
people who for centuries have been kept economically, culturally and po-
litically on the margins of society.” Reflecting upon the situation of women
in Asian societies, the Synod Fathers noted that "though the awakening of
women's consciousness to their dignity and rights is one of the most signifi-
cant signs of the times, the poverty and exploitation of women remains a
serious problem throughout Asia".*® Female illiteracy is much higher than
that of males; and female children are more likely to be aborted or even
killed after birth. There are also millions of indigenous or tribal people
throughout Asia living in social, cultural and political isolation from the
dominant population.* It was reassuring to hear the Bishops at the Synod
mention that in some cases these matters are receiving greater attention at
the national, regional and international levels, and that the Church is ac-
tively seeking to address this serious situation.



The Synod Fathers pointed out that this necessarily brief reflection
upon the economic and social realities of Asia would be incomplete if rec-
ognition were not also given to the extensive economic growth of many
Asian societies in recent decades: a new generation of skilled workers, sci-
entists and technicians is growing daily and their great number augurs well
for Asia's development. Still, not all is stable and solid in this progress, as
has been made evident by the most recent and far-reaching financial crisis
suffered by a number of Asian countries. The future of Asia lies in coopera-
tion, within Asia and with the nations of other continents, but building al-
ways on what Asian peoples themselves do with a view to their own devel-
opment.

Political Realities

8. The Church always needs to have an exact understanding of the
political situation in the different countries where she seeks to fulfil her
mission. In Asia today the political panorama is highly complex, displaying
an array of ideologies ranging from democratic forms of government to
theocratic ones. Military dictatorships and atheistic ideologies are very much
present. Some countries recognize an official state religion that allows little
or no religious freedom to minorities and the followers of other religions.
Other States, though not explicitly theocratic, reduce minorities to second-
class citizens with little safeguard for their fundamental human rights. In
some places Christians are not allowed to practise their faith freely and
proclaim Jesus Christ to others.” They are persecuted and denied their
rightful place in society. The Synod Fathers remembered in a special way
the people of China and expressed the fervent hope that all their Chinese
Catholic brothers and sisters would one day be able to exercise their reli-
gion in freedom and visibly profess their full communion with the See of
Peter.”

While appreciating the progress which many Asian countries are mak-
ing under their different forms of government, the Synod Fathers also drew
attention to the widespread corruption existing at various levels of both
government and society.* Too often, people seem helpless to defend them-
selves against corrupt politicians, judiciary officials, administrators and
bureaucrats. However, there is a growing awareness throughout Asia of
people's capacity to change unjust structures. There are new demands for
greater social justice, for more participation in government and economic
life, for equal opportunities in education and for a just share in the resources
of the nation. People are becoming increasingly conscious of their human
dignity and rights and more determined to safeguard them. Long dormant
ethnic, social and cultural minority groups are seeking ways to become agents
of their own social advancement. The Spirit of God helps and sustains
people's efforts to transform society so that the human yearning for a more



abundant life may be satisfied as God wills (cf. Jn 10:10).
The Church in Asia: Past and Present

9. The history of the Church in Asia is as old as the Church herself, for
it was in Asia that Jesus breathed the Holy Spirit upon his disciples and sent
them to the ends of the earth to proclaim the Good News and gather com-
munities of believers. "As the Father has sent me, even so I send you" (Jn
20:21; see also Mt 28:18-20; Mk 16:15-18; Lk 24:47; Acts 1:8). Following
the Lord's command, the Apostles preached the word and founded Churches.
It may help to recall some elements of this fascinating and complex history.

From Jerusalem, the Church spread to Antioch, to Rome and beyond.
It reached Ethiopia in the South, Scythia in the North and India in the East,
where tradition has it that Saint Thomas the Apostle went in the year 52
A.D. and founded Churches in South India. The missionary spirit of the
East Syrian community in the third and fourth centuries, with its centre at
Edessa, was remarkable. The ascetic communities of Syria were a major
force of evangelization in Asia from the third century onwards. They pro-
vided spiritual energy for the Church, especially during times of persecu-
tion, At the end of the third century, Armenia was the first nation as a whole
to embrace Christianity, and is now preparing to celebrate the 1700th anni-
versary of its baptism. By the end of the fifth century, the Christian mes-
sage had reached the Arab kingdoms, but for many reasons, including the
divisions among Christians, the message failed to take root among these
peoples.

Persian merchants took the Good News to China in the fifth century.
The first Christian Church was built there at the beginning of the seventh
century. During the T'ang dynasty (618-907 A.D.), the Church flourished
for nearly two centuries. The decline of this vibrant Church in China by the
end of the First Millennium is one of the sadder chapters in the history of
God's People on the continent.

In the thirteenth century the Good News was announced to the Mongols
and the Turks and to the Chinese once more. But Christianity almost van-
ished in these regions for a number of reasons, among them the rise of
Islam, geographical isolation, the absence of an appropriate adaptation to
local cultures, and perhaps above all a lack of preparedness to encounter the
great religions of Asia. The end of the fourteenth century saw the drastic
diminution of the Church in Asia, except for the isolated community in
South India. The Church in Asia had to await a new era of missionary en-
deavour.

The apostolic labours of Saint Francis Xavier, the founding of the Con-
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gregation of Propaganda Fide by Pope Gregory XV, and the directives for
missionaries to respect and appreciate local cultures all contributed to achiev-
ing more positive results in the course of the sixteenth and seventeenth cen-
turies. Again in the nineteenth century there was a revival of missionary
activity. Various religious congregations dedicated themselves wholeheart-
edly to this task. Propaganda Fide was reorganized. Greater emphasis was
placed upon building up the local Churches. Educational and charitable works
went hand in hand with the preaching of the Gospel. Consequently, the
Good News continued to reach more people, especially among the poor and
the underprivileged, but also here and there among the social and intellec-
tual elite. New attempts were made to inculturate the Good News, although
they proved in no way sufficient. Despite her centuries-long presence and
her many apostolic endeavours, the Church in many places was still consid-
ered as foreign to Asia, and indeed was often associated in people’s minds
with the colonial powers.

This was the situation on the eve of the Second Vatican Council; but
thanks to the impetus provided by the Council, a new understanding of
mission dawned and with it a great hope. The universality of God's plan of
salvation, the missionary nature of the Church and the responsibility of ev-
eryone in the Church for this task, so strongly reaffirmed in the Council's
Decree on the Church's Missionary Activity Ad Gentes, became the frame-
work of a new commitment. During the Special Assembly, the Synod Fa-
thers testified to the recent growth of the ecclesial community among many
different peoples in various parts of the continent, and they appealed for
further missionary efforts in the years to come, especially as new possibili-
ties for the proclamation of the Gospel emerge in the Siberian region and
the Central Asian countries which have recently gained their independence,
such as Kazakhstan, Uzbekistan, Kyrgyzstan, Tajikistan and Turkmenistan.”

A survey of the Catholic communities in Asia shows a splendid vari-
ety by reason of their origin and historical development, and the diverse
spiritual and liturgical traditions of the various Rites. Yet all are united in
proclaiming the Good News of Jesus Christ, through Christian witness, works
of charity and human solidarity. While some particular Churches carry out
their mission in peace and freedom, others find themselves in situations of
violence and conflict, or feel threatened by other groups, for religious or
other reasons. In the vastly diversified cultural world of Asia, the Church
faces multiple philosophical, theological and pastoral challenges. Her task
is made more difficult by the fact of her being a minority, with the only
exception the Philippines, where Catholics are in the majority.

Whatever the circumstances, the Church in Asia finds herself among

peoples who display an intense yearning for God. The Church knows that
this yearning can only be fully satisfied by Jesus Christ, the Good News of
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God for all the nations. The Synod Fathers were very keen that this Post-
Synodal Apostolic Exhortation should focus attention on this yearning and
encourage the Church in Asia to proclaim with vigour in word and deed
that Jesus Christ is the Saviour.

The Spirit of God, always at work in the history of the Church in Asia,
continues to guide her. The many positive elements found in the local
Churches, frequently highlighted in the Synod, strengthen our expectation
of a "new springtime of Christian life".? One solid cause of hope is the
increasing number of better trained, enthusiastic and Spirit-filled lay people,
who are more and more aware of their specific vocation within the ecclesial
community. Among them the lay catechists deserve special recognition and
praise.”” The apostolic and charismatic movements too are a gift of the
Spirit, bringing new life and vigour to the formation of lay men and women,
families and the young.”® Associations and ecclesial movements devoted to
the promotion of human dignity and justice make accessible and tangible
the universality of the evangelical message of our adoption as children of
God (cf. Rom 8:15-16).

At the same time, there are Churches in very difficult circumstances,
"experiencing intense trials in the practice of their faith".* The Synod Fa-
thers were moved by reports of the heroic witness, unshaken perseverance
and steady growth of the Catholic Church in China, by the efforts of the
Church in South Korea to offer assistance to the people of North Korea, the
humble steadfastness of the Catholic community in Vietnam, the isolation
of Christians in such places as Laos and Myanmar, the difficult co-exist-
ence with the majority in some predominantly Islamic states.*® The Synod
paid special attention to the situation of the Church in the Holy Land and in
the Holy City of Jerusalem, "the heart of Christianity",*' a city dear to all
the children of Abraham. The Synod Fathers expressed the belief that the
peace of the region, and even the world, depends in large measure on the
peace and reconciliation which have eluded Jerusalem for so long.*

I cannot bring to an end this brief survey of the situation of the Church
in Asia, though far from complete, without mentioning the Saints and Mar-
tyrs of Asia, both those who have been recognized and those known only to
God, whose example is a source of "spiritual richness and a great means of
evangelization".® They speak silently but most powerfully of the impor-
tance of holiness of life and readiness to offer one's life for the Gospel.
They are the teachers and the protectors, the glory of the Church in Asia in
her work of evangelization. With the whole Church I pray to the Lord to
send many more committed labourers to reap the harvest of souls which I
see as ready and plentiful (cf, Mt 9:37-38). At this moment, I call to mind
what I wrote in Redemptoris Missio: "God is opening before the Church the
horizons of a humanity more fully prepared for the sowing of the Gospel".*
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This vision of a new and promising horizon I see being fulfilled in Asia,
where Jesus was born and where Christianity began.

Caarrer IT
JESus THE SAVIOUR:
A GIFT TO ASIA

The Gift of Faith

10. As the Synod discussion of the complex realities of Asia unfolded,
it became increasingly obvious to all that the Church's unique contribution
to the peoples of the continent is the proclamation of Jesus Christ, true God
and true man, the one and only Saviour for all peoples.*® What distinguishes
the Church from other religious communities is her faith in Jesus Christ;
and she cannot keep this precious light of faith under a bushel (cf. Mt 5:15),
for her mission is to share that light with everyone. "[The Church] wants to
offer the new life she has found in Jesus Christ to all the peoples of Asia as
they search for the fullness of life, so that they can have the same fellow-
ship with the Father and his Son Jesus Christ in the power of the Spirit".*
This faith in Jesus Christ is what inspires the Church's evangelizing work in
Asia, often carried out in difficult and even dangerous circumstances. The
Synod Fathers noted that proclaiming Jesus as the only Saviour can present
particular difficulties in their cultures, given that many Asian religions teach
divine self-manifestations as mediating salvation. Far from discouraging
the Synod Fathers, the challenges facing their evangelizing efforts were an
even greater incentive in striving to transmit "the faith that the Church in
Asia has inherited from the Apostles and holds with the Church of all gen-
erations and places".”” Indeed they expressed the conviction that "the heart
of the Church in Asia will be restless until the whole of Asia finds its rest in
the peace of Christ, the Risen Lord".*

The Church's faith in Jesus is a gift received and a gift to be shared; it
is the greatest gift which the Church can offer to Asia. Sharing the truth of
Jesus Christ with others is the solemn duty of all who have received the gift
of faith. In my Encyclical Letter Redemptoris Missio, 1 wrote that "the
Church, and every individual Christian within her, may not keep hidden or
monopolize this newness and richness which has been received from God's
bounty in order to be communicated to all mankind".*® In the same Letter I
wrote: "Those who are incorporated in the Catholic Church ought to sense
their privilege and for that very reason their greater obligation of bearing
witness to the faith and to the Christian life as a service to their brothers and
sisters and as a fitting response to God".*®

Deeply convinced of this, the Synod Fathers were equally conscious
of their personal responsibility to grasp through study, prayer and reflection
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the timeless truth of Jesus in order to bring its power and vitality to bear on
the present and future challenges of evangelization in Asia.

Jesus Christ, the God-Man Who Saves

11. The Scriptures attest that Jesus lived an authentically human life.
The Jesus whom we proclaim as the only Saviour walked the earth as the
God-Man in full possession of a human nature. He was like us in all things
except sin. Born of a Virgin Mother in humble surroundings at Bethlehem,
he was as helpless as any other infant, and even suffered the fate of a refu-
gee fleeing the wrath of a ruthless leader (cf. Mt 2:13-15). He was subject to
human parents who did not always understand his ways, but in whom he
trusted and whom he lovingly obeyed (cf. Lk 2:41-52). Constantly at prayer,
he was in intimate relationship with God whom he addressed as Abba, "Fa-
ther", to the dismay of his listeners (cf. Jn 8:34-59).

He was close to the poor, the forgotten and the lowly, declaring that
they were truly blessed, for God was with them. He ate with sinners, assur-
ing them that at the Father's table there was a place for them when they
turned from their sinful ways and came back to him. Touching the unclean
and allowing them to touch him, he let them know the nearness of God. He
wept for a dead friend, he restored a dead son to his widowed mother, he
welcomed children, and he washed the feet of his disciples. Divine compas-
sion had never been so immediately accessible.

The sick, the lame, the blind, the deaf and the dumb all experienced
healing and forgiveness at his touch. As his closest companions and co-
workers he chose an unusual group in which fishermen mixed with tax col-
lectors, Zealots with people untrained in the Law, and women also. A new
family was being created under the Father's all-embracing and surprising
love. Jesus preached simply, using examples from everyday life to speak of
God's love and his Kingdom; and the people recognized that he spoke with
authority.

Yet he was accused of being a blasphemer, a violator of the sacred
Law, a public nuisance to be eliminated. After a trial based on false testi-
mony (cf. Mk 14:56), he was sentenced to die as a criminal on the Cross
and, forsaken and humiliated, he seemed a failure. He was hastily buried in
a borrowed tomb. But on the third day after this death, and despite the vigi-
lance of the guards, the tomb was found empty! Jesus, risen from the dead,
then appeared to his disciples before returning to the Father from whom he
had come.

‘With all Christians, we believe that this particular life, in one sense so
ordinary and simple, in another sense so utterly wondrous and shrouded in
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mystery, ushered into human history the Kingdom of God and "brought its
power to bear upon every facet of human life and society beset by sin and
death".** Through his words and actions, especially in his suffering, death
and resurrection, Jesus fulfilled the will of his Father to reconcile all hu-
manity to himself, after original sin had created a rupture in the relationship
between the Creator and his creation, On the Cross, he took upon himself
the sins of the world-past, present and future. Saint Paul reminds us that we
were dead as a result of our sins and his death has brought us to life again:
"God made [us] alive together with him, having forgiven us all our tres-
passes, having cancelled the bond which stood against us with its legal de-
mands; this he set aside, nailing it to the cross" (Col 2:13-14). In this way,
salvation was sealed once and for all. Jesus is our Saviour in the fullest
sense of the word because his words and works, especially his resurrection
from the dead, have revealed him to be the Son of God, the pre-existent
Word, who reigns for ever as Lord and Messiah.

The Person and Mission of the Son of God

12. The "scandal" of Christianity is the belief that the all-holy, all-
powerful and all-knowing God took upon himself our human nature and
endured suffering and death to win salvation for all people (cf. 1 Cor 1:23).
The faith we have received declares that Jesus Christ revealed and accom-
plished the Father's plan of saving the world and the whole of humanity
because of "who he is" and "what he does because of who he is". "Who he
is" and "what he does" acquire their full meaning only when set within the
mystery of the Triune God. It has been a constant concern of my Pontificate
to remind the faithful of the communion of life of the Blessed Trinity and
the unity of the three Persons in the plan of creation and redemption. My
Encyclical Letters Redemptor Hominis, Dives in Misericordia and Dominum
et Vivificantem are reflections on the Son, the Father and the Holy Spirit
respectively and on their roles in the divine plan of salvation. We cannot
however isolate or separate one Person from the others, since each is re-
vealed only within the communion of life and action of the Trinity. The
saving action of Jesus has its origin in the communion of the Godhead, and
opens the way for all who believe in him to enter into intimate communion
with the Trinity and with one another in the Trinity.

"He who has seen me has seen the Father", Jesus claims (Jn 14:9). In
Jesus Christ alone dwells the fullness of God in bodily form (cf. Col 2:9),
establishing him as the unique and absolute saving Word of God (cf. Heb
1:1-4). As the Father's definitive Word, Jesus makes God and his saving
will known in the fullest way possible. "No one comes to the Father but by
me", Jesus says (Jn 14:6). He is "the Way, and the Truth, and the Life" (Jn
14:6), because, as he himself says, "the Father who dwells in me does his
works" (Jn 14:10). Only in the person of Jesus does God's word of salvation
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appear in all its fullness, ushering in the final age (cf. Heb 1:1-2). Thus, in
the first days of the Church, Peter could proclaim: "There is salvation in no
one else, for there is no other name under heaven given among men by
which we must be saved" (Acts 4:12).

The mission of the Saviour reached its culmination in the Paschal
Mystery. On the Cross, when "he stretched out his arms between heaven
and earth in the everlasting sign of [the Father's] covenant",* Jesus uttered
his final appeal to the Father to forgive the sins of humanity: "Father, for-
give them; for they know not what they do" (Lk 23:34). Jesus destroyed sin
by the power of his love for his Father and for all mankind. He took upon
himself the wounds inflicted on humanity by sin, and he offered release
through conversion. The first fruits of this are evident in the repentant thief
hanging beside him on another cross (cf. Lk 23:43). His last utterance was
the cry of the faithful Son: "Father, into your hands I commit my spirit" (Lk
23:46). In this supreme expression of love he entrusted his whole life and
mission into the hands of the Father who had sent him. Thus he handed over
to the Father the whole of creation and all humanity, to be accepted finally
by him in compassionate love.

Everything that the Son is and has accomplished is accepted by the
Father, who then offers this gift to the world in the act of raising Jesus from
the dead and setting him at his right hand, where sin and death have power
no more. Through Jesus' Paschal Sacrifice the Father irrevocably offers
reconciliation and fullness of life to the world. This extraordinary gift could
only come through the beloved Son, who alone was capable of fully re-
sponding to the Father's love, rejected by sin. In Jesus Christ, through the
power of the Holy Spirit, we come to know that God is not distant, above
and apart from man, but is very near, indeed united to every person and all
humanity in all of life's situations. This is the message which Christianity
offers to the world, and it is a source of incomparable comfort and hope for
all believers.

Jesus Christ: the Truth of Humanity

13. How does the humanity of Jesus and the ineffable mystery of the
Incarnation of the Son of the Father shed light on the human condition? The
Incarnate Son of God not only revealed completely the Father and his plan
of salvation; he also "fully reveals man to himself".* His words and ac-
tions, and above all his Death and Resurrection, reveal the depths of what it
means to be human. Through Jesus, man can finally know the truth of him-
self. Jesus' perfectly human life, devoted wholly to the love and service of
the Father and of man, reveals that the vocation of every human being is to
receive love and give love in return. In Jesus we marvel at the inexhaustible
capacity of the human heart to love God and man, even when this entails
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great suffering. Above all, it is on the Cross that Jesus breaks the power of
the self-destructive resistance to love which sin inflicts upon us. On his
part, the Father responds by raising Jesus as the first-born of all those pre-
destined to be conformed to the image of his Son (cf. Rom 8:29). At that
moment, Jesus became once and for all both the revelation and the accom-
plishment of a humanity re-created and renewed according to the plan of
God. In Jesus then, we discover the greatness and dignity of each person in
the heart of God who created man in his own image (cf. Gen 1:26), and we
find the origin of the new creation which we have become through his grace.

The Second Vatican Council taught that "by his Incarnation, he, the
Son of God, in a certain way united himself with each individual".* In this
profound insight the Synod Fathers saw the ultimate source of hope and
strength for the people of Asia in their struggles and uncertainties. When
men and women respond with a living faith to God's offer of love, his pres-
ence brings love and peace, transforming the human heart from within. In
Redemptor Hominis 1 wrote that "the redemption of the world —this tre-
mendous mystery of love in which creation is renewed —is, at its deepest
root, the fullness of justice in a human Heart—the Heart of the First-born
Son—in order that it may become justice in the hearts of many human be-
ings, predestined from eternity in the First-born Son to be children of God
and called to grace, called to love"*®

Thus, the mission of Jesus not only restored communion between God
and humanity; it also established a new communion between human beings
alienated from one another because of sin. Beyond all divisions, Jesus makes
it possible for people to live as brothers and sisters, recognizing a single
Father who is in heaven (cf. Mt 23:9). In him, a new harmony has emerged,
in which "there is neither Jew nor Greek, ... neither slave nor free, ... neither
male nor female, for you are all one in Christ Jesus" (Gal 3:28). Jesus is our
peace, "who has made us both one, and has broken down the dividing wall
of hostility" (Eph 2:14). In all that he said and did, Jesus was the Father's
voice, hands and arms, gathering all God's children into one family of love.
He prayed that his disciples might live in communion just as he is in com-
munion with the Father (cf. Jn 17:11). Among his last words we hear him
say: "As the Father has loved me, so have I loved you; abide in my love...
This is my commandment, that you love one another as I have loved you'"
(Jn 15:9, 12). Sent by the God of communion and being truly God and truly
man, Jesus established communion between heaven and earth in his very
person. It is our faith that "in him all the fullness of God was pleased to
dwell, and through him to reconcile to himself all things, whether on earth
or in heaven, making peace by the blood of his Cross" (Col 1:19-20). Salva-
tion can be found in the person of the Son of God made man and the mis-
sion entrusted to him alone as the Son, a mission of service and love for the
life of all. Together with the Church throughout the world, the Church in

.



Asia proclaims the truth of faith: "There is one God, and there is one media-
tor between God and men, the man Christ Jesus who gave himself as a
ransom for all" (1 Tim 2:5-6).

The Uniqueness and Universality of Salvation in Jesus

14. The Synod Fathers recalled that the pre-existent Word, the eter-
nally begotten Son of God, "was already present in creation, in history and
in every human yearning for good".* Through the Word, present to the
cosmos even before the Incarnation, the world came to be (cf. Jn 1:1-4, 10;
Col 1:15-20). But as the incarnate Word who lived, died and rose from the
dead, Jesus Christ is now proclaimed as the fulfilment of all creation, of all
history, and of all human yearning for fullness of life.*” Risen from the
dead, Jesus Christ "is present to all and to the whole of creation in a new
and mysterious way".** In him, "authentic values of all religious and cul-
tural traditions, such as mercy and submission to the will of God, compas-
sion and rectitude, non-violence and righteousness, filial piety and harmony
with creation find their fullness and realization".* From the first moment
of time to its end, Jesus is the one universal Mediator. Even for those who
do not explicitly profess faith in him as the Saviour, salvation comes as a
grace from Jesus Christ through the communication of the Holy Spirit.

‘We believe that Jesus Christ, true God and true man, is the one Saviour
because he alone —the Son—accomplished the Father's universal plan of
salvation. As the definitive manifestation of the mystery of the Father's love
for all, Jesus is indeed unique, and "it is precisely this uniqueness of Christ
which gives him an absolute and universal significance, whereby, while
belonging to history, he remains history's centre and goal".®

No individual, no nation, no culture is impervious to the appeal of
Jesus who speaks from the very heart of the human condition. "It is his life
that speaks, his humanity, his fidelity to the truth, his all-embracing love.
Furthermore, his death on the Cross speaks —that is to say the inscrutable
depth of his suffering and abandonment".”" Contemplating Jesus in his hu-
man nature, the peoples of Asia find their deepest questions answered, their
hopes fulfilled, their dignity uplifted and their despair conquered. Jesus is
the Good News for the men and women of every time and place in their
search for the meaning of existence and for the truth of their own humanity.

Cuarrer ITT
Tue HoLy SPIRIT:
Lorb AND GIVER OF LIFE

The Spirit of God in Creation and History
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15. If it is true that the saving significance of Jesus can be understood
only in the context of his revelation of the Trinity's plan of salvation, then it
follows that the Holy Spirit is an absolutely vital part of the mystery of
Jesus and of the salvation which he brings. The Synod Fathers made fre-
quent references to the role of the Holy Spirit in the history of salvation,
noting that a false separation between the Redeemer and the Holy Spirit
would jeopardize the truth of Jesus as the one Saviour of all.

In Christian Tradition, the Holy Spirit has always been associated with
life and the giving of life. The Nicene-Constantinopolitan Creed calls the
Holy Spirit "the Lord, the Giver of Life". It is not surprising, therefore, that
many interpretations of the creation account in Genesis have seen the Holy
Spirit in the mighty wind that swept over the waters (cf. Gen 1:2). The Holy
Spirit is present from the first moment of creation, the first manifestation of
the love of the Triune God, and is always present in the world as its life-
giving force.” Since creation is the beginning of history, the Spirit is in a
certain sense a hidden power at work in history, guiding it in the ways of
truth and goodness.

The revelation of the person of the Holy Spirit, the mutual love of the
Father and the Son, is proper to the New Testament. In Christian thought he
is seen as the wellspring of life for all creatures. Creation is God's free
communication of love, a communication which, out of nothing, brings ev-
erything into being. There is nothing created that is not filled with the cease-
less exchange of love that marks the innermost life of the Trinity, filled that
is with the Holy Spirit: "the Spirit of the Lord has filled the world" (Wis
1:7). The presence of the Spirit in creation generates order, harmony and
interdependence in all that exists.

Created in the image of God, human beings become the dwelling-place
of the Spirit in a new way when they are raised to the dignity of divine
adoption (cf. Gal 4:5). Reborn in Baptism, they experience the presence
and power of the Spirit, not just as the Author of Life but as the One who
purifies and saves, producing fruits of "love, joy, peace, patience, kindness,
goodness, faithfulness, gentleness, self-control" (Gal 5:22-23). These fruits
of the Spirit are the sign that "God's love has been poured into our hearts
through the Holy Spirit who has been given to us" (Rom 5:5). When ac-
cepted in freedom, this love makes men and women visible instruments of
the unseen Spirit's ceaseless activity. It is above all this new capacity to
give and receive love which testifies to the interior presence and power of
the Holy Spirit. As a consequence of the transformation and re-creation
which he produces in people's hearts and minds, the Spirit influences hu-
man societies and cultures.® "Indeed, the Spirit is at the origin of the noble
ideals and undertakings which benefit humanity on its journey through his-
tory. 'The Spirit of God with marvellous foresight directs the course of the
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ages and renews the face of the earth™ >

Following the lead of the Second Vatican Council, the Synod Fathers
drew attention to the multiple and diversified action of the Holy Spirit who
continually sows the seeds of truth among all peoples, their religions, cul-
tures and philosophies.” This means that these religions, cultures and phi-
losophies are capable of helping people, individually and collectively, to
work against evil and to serve life and everything that is good. The forces of
death isolate people, societies and religious communities from one another,
and generate the suspicion and rivalry that lead to conflict. The Holy Spirit,
by contrast, sustains people in their search for mutual understanding and
acceptance. The Synod was therefore right to see the Spirit of God as the
prime agent of the Church's dialogue with all peoples, cultures and reli-
gions.

The Holy Spirit and the Incarnation of the Word

16. Under the Spirit's guidance, the history of salvation unfolds on the
stage of the world, indeed of the cosmos, according to the Father's eternal
plan. That plan, initiated by the Spirit at the very beginning of creation, is
revealed in the Old Testament, is brought to fulfilment through the grace of
Jesus Christ, and is carried on in the new creation by the same Spirit until
the Lord comes again in glory at the end of time.’® The Incarnation of the
Son of God is the supreme work of the Holy Spirit: "The conception and
birth of Jesus Christ are in fact the greatest work accomplished by the Holy
Spirit in the history of creation and salvation: the supreme grace-'the grace
of union', source of every other grace".”” The Incarnation is the event in
which God gathers into a new and definitive union with himself not only
man but the whole of creation and all of history.*®

Having been conceived in the womb of the Virgin Mary by the Spirit's
power (cf. Lk 1:35; Mt 1:20), Jesus of Nazareth, the Messiah and only Sav-
iour, was filled with the Holy Spirit. The Spirit descended upon him at his
baptism (cf. Mk 1:10) and led him into the wilderness to be strengthened
before his public ministry (cf. Mk 1:12; Lk 4:1; Mt 4:1). In the synagogue
at Nazareth he began his prophetic ministry by applying to himself Isaiah's
vision of the Spirit's anointing which leads to the preaching of good news to
the poor, freedom to captives and a time acceptable to the Lord (cf. Lk
4:18-19). By the power of the Spirit, Jesus healed the sick and cast out
demons as a sign that the Kingdom of God had come (cf. Mt 12:28). After
rising from the dead, he imparted to the disciples the Holy Spirit whom he
had promised to pour out on the Church when he returned to the Father (cf.
Jn 20:22-23).

All of this shows how Jesus' saving mission bears the unmistakable



mark of the Spirit's presence: life, new life. Between the sending of the Son
from the Father and the sending of the Spirit from the Father and the Son,
there is a close and vital link.” The action of the Spirit in creation and
human history acquires an altogether new significance in his action in the
life and mission of Jesus. The "seeds of the Word" sown by the Spirit pre-
pare the whole of creation, history and man for full maturity in Christ.®

The Synod Fathers expressed concern about the tendency to separate
the activity of the Holy Spirit from that of Jesus the Saviour. Responding to
their concern, I repeat here what I wrote in Redemptoris Missio: "[The Spirit]
is ... not an alternative to Christ, nor does he fill a sort of void which is
sometimes suggested as existing between Christ and the Logos. Whatever
the Spirit brings about in human hearts and in the history of peoples, in
cultures and religions serves as a preparation for the Gospel and can only be
understood in reference to Christ, the Word who took flesh by the power of
the Spirit 'so that as perfectly human he would save all human beings and

sum up all things".®

The universal presence of the Holy Spirit therefore cannot serve as an
excuse for a failure to proclaim Jesus Christ explicitly as the one and only
Saviour. On the contrary, the universal presence of the Holy Spirit is in-
separable from universal salvation in Jesus. The presence of the Spirit in
creation and history points to Jesus Christ in whom creation and history are
redeemed and fulfilled. The presence and action of the Spirit both before
the Incarnation and in the climactic moment of Pentecost point always to
Jesus and to the salvation he brings. So too the Holy Spirit's universal pres-
ence can never be separated from his activity within the Body of Christ, the
Church.%

The Holy Spirit and the Body of Christ

17. The Holy Spirit preserves unfailingly the bond of communion be-
tween Jesus and his Church. Dwelling in her as in a temple (cf. 1 Cor 3:16),
the Spirit guides the Church, first of all, to the fullness of truth about Jesus.
Then, it is the Spirit who empowers the Church to continue Jesus' mission,
in the first place by witnessing to Jesus himself, thus fulfilling what he had
promised before his death and resurrection, that he would send the Spirit to
his disciples so that they might bear witness to him (cf. Jn 15:26-27). The
work of the Spirit in the Church is also to testify that believers are the adopted
children of God destined to inherit salvation, the promised fullness of com-
munion with the Father (c¢f. Rom 8:15-17). Endowing the Church with dif-
ferent charisms and gifts, the Spirit makes the Church grow in communion
as one body made up of many different parts (cf. 1 Cor 12:4; Eph 4:11-16).
The Spirit gathers into unity all kinds of people, with their different cus-
toms, resources and talents, making the Church a sign of the communion of



all humanity under the headship of Christ.** The Spirit shapes the Church
as a community of witnesses who, through his power, bear testimony to
Jesus the Saviour (cf. Acts 1:8). In this sense, the Holy Spirit is the prime
agent of evangelization. From this the Synod Fathers could conclude that,
just as the earthly ministry of Jesus was accomplished in the power of the
Holy Spirit, "the same Spirit has been given to the Church by the Father and
the Son at Pentecost to bring to completion Jesus' mission of love and ser-

vice in Asia".®

The Father's plan for the salvation of man does not end with the death
and resurrection of Jesus. By the gift of Christ's Spirit, the fruits of his
saving mission are offered through the Church to all peoples of all times
through the proclamation of the Gospel and loving service of the human
family. As the Second Vatican Council observed, "the Church is driven by
the Holy Spirit to do her part for the full realization of the plan of God, who
has constituted Christ as the source of salvation for the whole world".®
Empowered by the Spirit to accomplish Christ's salvation on earth, the
Church is the seed of the Kingdom of God and she looks eagerly for its final
coming. Her identity and mission are inseparable from the Kingdom of God
which Jesus announced and inaugurated in all that he said and did, above all
in his death and resurrection. The Spirit reminds the Church that she is not
an end unto herself: in all that she is and all that she does, she exists to serve
Christ and the salvation of the world. In the present economy of salvation
the workings of the Holy Spirit in creation, in history and in the Church are
all part of the one eternal design of the Trinity over all that is.

The Holy Spirit and the Church's Mission in Asia

18. The Spirit who moved upon Asia in the time of the patriarchs and
prophets, and still more powerfully in the time of Jesus Christ and the early
Church, moves now among Asian Christians, strengthening the witness of
their faith among the peoples, cultures and religions of the continent. Just
as the great dialogue of love between God and man was prepared for by the
Spirit and accomplished on Asian soil in the mystery of Christ, so the dia-
logue between the Saviour and the peoples of the continent continues today
by the power of the same Holy Spirit at work in the Church. In this process,
Bishops, priests, religious and lay men and women all have an essential
role to play, remembering the words of Jesus, which are both a promise and
a mandate: "You shall receive power when the Holy Spirit has come upon
you; and you shall be my witnesses in Jerusalem and in all Judea and Samaria
and to the end of the earth" (Acts 1:8).

The Church is convinced that deep within the people, cultures and re-

ligions of Asia there is a thirst for "living water" (cf. Jn 4:10-15), a thirst
which the Spirit himself has created and which Jesus the Saviour alone can



fully satisfy. The Church looks to the Holy Spirit to continue to prepare the
peoples of Asia for the saving dialogue with the Saviour of all. Led by the
Spirit in her mission of service and love, the Church can offer an encounter
between Jesus Christ and the peoples of Asia as they search for the fullness
of life. In that encounter alone is to be found the living water which springs
up to eternal life, namely, the knowledge of the one true God and Jesus
Christ whom he has sent (cf. In 17:3).

The Church well knows that she can accomplish her mission only in
obedience to the promptings of the Holy Spirit. Committed to being a genu-
ine sign and instrument of the Spirit's action in the complex realities of
Asia, she must discern, in all the diverse circumstances of the continent, the
Spirit's call to witness to Jesus the Saviour in new and effective ways. The
full truth of Jesus and the salvation he has won is always a gift, never the
result of human effort. "It is the Spirit himself bearing witness with our
spirit that we are children of God, and if children, then heirs, heirs of God
and fellow heirs with Christ" (Rom 8:16-17). Therefore the Church cease-
lessly cries out, "Come, Holy Spirit! Fill the hearts of your faithful and
enkindle in them the fire of your love!" This is the fire which Jesus casts
upon the earth, The Church in Asia shares his zeal that this fire be re-kindled
now (cf. Lk 12:49). With this ardent desire, the Synod Fathers sought to
discern the principal areas of mission for the Church in Asia as she crosses
the threshold of the new millennium.

Cuarter IV
JESUS THE SAVIOUR:
PRrOCLAIMING THE GIFT

The Primacy of Proclamation

19. On the eve of the Third Millennium, the voice of the Risen Christ
echoes anew in the heart of every Christian: "All authority in heaven and on
earth has been given to me. Go, therefore, and make disciples of all nations,
baptizing them in the name of the Father and of the Son and of the Holy
Spirit, teaching them to observe all that I have commanded you; and lo, I
am with you always, to the close of the age" (Mt 28:18-20). Certain of the
unfailing help of Jesus himself and the presence and power of his Spirit, the
Apostles set out immediately after Pentecost to fulfil this command: "they
went forth and preached everywhere, while the Lord worked with them"
(Mk 16:20). What they announced can be summed up in the words of Saint
Paul: "For what we preach is not ourselves, but Jesus Christ as Lord, with
ourselves as your servants for Jesus' sake" (2 Cor 4:5). Blessed with the gift
of faith, the Church, after two thousand years, continues to go out to meet
the peoples of the world in order to share with them the Good News of
Jesus Christ. She is a community aflame with missionary zeal to make Jesus
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known, loved and followed.

There can be no true evangelization without the explicit proclamation
of Jesus as Lord. The Second Vatican Council and the Magisterium since
then, responding to a certain confusion about the true nature of the Church's
mission, have repeatedly stressed the primacy of the proclamation of Jesus
Christ in all evangelizing work. Thus Pope Paul VI explicitly wrote that
"there is no true evangelization if the name, the teaching, the life, the prom-
ises, the Kingdom and the mystery of Jesus of Nazareth, the Son of God,
are not proclaimed".®® This is what generations of Christians have done
down the centuries. With understandable pride the Synod Fathers recalled
that "many Christian communities in Asia have preserved their faith down
the centuries against great odds and have clung to this spiritual heritage
with heroic perseverance. For them to share this immense treasure is a mat-

ter of great joy and urgency".%’

At the same time the participants in the Special Assembly testified
over and over again to the need for a renewed commitment to the proclama-
tion of Jesus Christ precisely on the continent which saw the beginning of
that proclamation two thousand years ago. The words of the Apostle Paul
become still more pointed, given the many people on that continent who
have never encountered the person of Jesus in any clear and conscious way:
"Everyone who calls upon the name of the Lord will be saved. But how are
they to call upon him in whom they have not believed? And how are they to
believe in him of whom they have never heard? And how are they to hear
without a preacher?" (Rom 10:13-14). The great question now facing the
Church in Asia is how to share with our Asian brothers and sisters what we
treasure as the gift containing all gifts, namely, the Good News of Jesus
Christ.

Proclaiming Jesus Christ in Asia

20. The Church in Asia is all the more eager for the task of proclama-
tion knowing that "through the working of the Spirit, there already exists in
individuals and peoples an expectation, even if an unconscious one, of know-
ing the truth about God, about man, and about how we are to be set free
from sin and death".%® This insistence on proclamation is prompted not by
sectarian impulse nor the spirit of proselytism nor any sense of superiority.
The Church evangelizes in obedience to Christ's command, in the knowl-
edge that every person has the right to hear the Good News of the God who
reveals and gives himself in Christ.* To bear witness to Jesus Christ is the
supreme service which the Church can offer to the peoples of Asia, for it
responds to their profound longing for the Absolute, and it unveils the truths
and values which will ensure their integral human development.

B, (P



Deeply aware of the complexity of so many different situations in Asia,
and "speaking the truth in love" (Eph 4:15), the Church proclaims the Good
News with loving respect and esteem for her listeners. Proclamation which
respects the rights of consciences does not violate freedom, since faith al-
ways demands a free response on the part of the individual.”™ Respect,
however, does not eliminate the need for the explicit proclamation of the
Gospel in its fullness. Especially in the context of the rich array of cultures
and religions in Asia it must be pointed out that "neither respect and esteem
for these religions nor the complexity of the questions raised are an invita-
tion to the Church to withhold from these non-Christians the proclamation
of Jesus Christ".”* While visiting India in 1986, I stated clearly that "the
Church's approach to other religions is one of genuine respect... This re-
spect is twofold: respect for man in his quest for answers to the deepest
questions of his life, and respect for the action of the Spirit in man".” In-
deed, the Synod Fathers readily recognized the Spirit's action in Asian soci-
eties, cultures and religions, through which the Father prepares the hearts of
Asian peoples for the fullness of life in Christ.”

Yet even during the consultations before the Synod many Asian Bish-
ops referred to difficulties in proclaiming Jesus as the only Saviour. During
the Assembly, the situation was described in this way: "Some of the follow-
ers of the great religions of Asia have no problem in accepting Jesus as a
manifestation of the Divine or the Absolute, or as an ‘enlightened one'. But
it is difficult for them to see Him as the only manifestation of the Divine".™
In fact, the effort to share the gift of faith in Jesus as the only Saviour is
fraught with philosophical, cultural and theological difficulties, especially
in light of the beliefs of Asia's great religions, deeply intertwined with cul-

tural values and specific world views.

In the opinion of the Synod Fathers, the difficulty is compounded by
the fact that Jesus is often perceived as foreign to Asia. It is paradoxical that
most Asians tend to regard Jesus —born on Asian soil —as a Western rather
than an Asian figure. It was inevitable that the proclamation of the Gospel
by Western missionaries would be influenced by the cultures from which
they came. The Synod Fathers recognized this as an unavoidable fact in the
history of evangelization. At the same time they took advantage of the oc-
casion "to express in a very special way their gratitude to all the missionar-
ies, men and women, religious and lay, foreign and local, who brought the
message of Jesus Christ and the gift of faith. A special word of gratitude
again must be expressed to all the particular Churches which have sent and
still send missionaries to Asia".”

Evangelizers can take heart from the experience of Saint Paul who

engaged in dialogue with the philosophical, cultural and religious values of
his listeners (cf. Acts 14:13-17; 17:22-31). Even the Ecumenical Councils
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