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FOREWORD

A New Evangelisation for the New Millennium is only possible
through a Renewed Church. The Second Vatican Council's sole pur-
pose was to bring renewal to the Church as part of our preparations
for the Great Jubilee and the New Millennium. The purpose of this
publication is to bring to all in the Church in a simple a way as
possible, the profound insights of the Apostolic Exhortation of Pope
John Paul II based on the Special Assembly for Asia of the Synod of
Bishops. We believe that this document is an essential part of the
Magisterium's attempts to make our faith in Jesus Christ the foun-
dation of a renewal that will touch the lives of the people in Asia.

The Guidebook attempts to focus on the need for a deeper un-
derstanding of the essentials of our Faith. We thus have the task of
communicating this to the People of God. We have therefore high-
lighted the principles that should govern our lives, and to examine
our lives in this light, so that we will be able to implement new strate-
gies, programmes and projects.



We are deeply conscious that this summary of a papal docu-
ment, while attempting to capture the essence and spirit of the mes-
sage, may appear to be less than perfect in its expressions —owing
to our process of extracting, collating, and in some instances, of re-
wording the original text to facilitate a smoother flow for reading.
We would, therefore, propose that this summary be studied hand in
hand with the original Exhortation, so as to minimise any possible
errors of language and expressions thereof.

We hope that this guidebook to Ecclesia in Asia will enable all
the People of God to use it in the context of each of our Local Churches
and national situations. We have included a set of questions for each
of the Chapters to be used for further study and reflection. The Synod
and Ecclesia in Asia has raised many vital issues and posed impor-
tant questions to the People of God in Asia. We need to take these
seriously if we are to move with courage and zeal into the new mil-
lennium.

Bro. Anthony Rogers, FSC

Executive Secretary

Office of Human Development
Federation of Asian Bishops' Conferences

Suggestions for Use of the Guidebook

1. This guidebook has three sections. The first gives an overview
of Ecclesia in Asia, the second, a summary of the Apostolic Ex-
hortation, and the third, a series of questions for further study.

2. Section One will enable the reader to have an overview of the
main ideas that are articulated in the Apostolic Exhortation. It
also attempts to show the intimate link and flow that the chap-
ters communicate.

3. Section Two consists of the summary of the Apostolic Exhorta-
tion, which is divided into three parts. The first is the Reality of
Asia Today (Chapter One). Part Two deals with the reflections
on our Faith ( Chapters Two—Five), and Part Three with the
Responses of the People of God (Chapters Six and Seven)

4, Section Three contains questions for each of the Chapters, in-
cluding the Introduction and Conclusion. These questions are
grouped under three separate headings: namely, Theological
Clarifications and Deepening, Review of Life, and Application



to Life. The purpose of these questions is to enable us both to
deepen our understanding of Ecclesia in Asia, and also to search
for answers that will guide us to a more effective implementa-
tion of the essentials of this document in our lives as Church in
Asia.

We therefore propose that this publication be used as a study-

guide by all the People of God, either as individuals or in groups.

An Overview of the Church in Asia

The Church in Asia is proud that Jesus Christ the Saviour, was

born in Asia, and that the Church went forth from here to make dis-
ciples of all nations. In the Third Millennium a great harvest awaits
this vast and vital continent. The challenges of a new evangelisation
are great, and is indeed a priority. The Special Assembly for Asia of
the Synod of Bishops was a moment of dialogue and an opportunity
for conversion, and thus the basis for a new commitment to mission.

I

A New Evangelisation is possible if we have a critical aware-
ness of the diverse and complex religious, cultural, economic,
social and political realities of Asia; and this goes hand in hand
with our self-understanding as Church. We thus need to recall
our history. Our journeying together will bring a new spring-
time, and serve as the path to a new horizon for a realisation of
the fullness of the Gospel.

The Church's unique contribution to Asia is Jesus, the one and
only Saviour. The authentic human life of Jesus, full of com-
passion and self-giving, opens the way to an intimate commun-
ion with the Trinity. Through Jesus we offer reconciliation and
fullness of life to the world. All this is in keeping with the
Father's universal plan of salvation.

The Holy Spirit, the Creator, is a vital part of the mystery of
Jesus and the plan of salvation. It is this Spirit that is always
present in the world and its peoples, their religions and their
cultures. The Incarnation of the Son of God is the supreme work
of the Spirit. It is this same Spirit that moved Jesus to mission
and the establishment of the Church. The Church in Asia can
only continue this mission in obedience to the promptings of
the Holy Spirit. We should thus pray, "Come Holy Spirit..."



4. Just as Jesus commanded his Apostles to preach the Good News
of the Gospel, we too need to make the primacy of proclama-
tion an integral part of our evangelising mission in the context
of Asia. This is to be done with respect, and taking into consid-
eration the situation of our peoples. The presentation of Jesus
as the only Saviour needs to follow a pedagogy that requires a
new sensitivity to the process of inculturation. Proclamation is
based on contemplative action rooted in prayer and through au-
thentic witness.

5. The Church in the world is the visible plan of God's love for
humanity, the sign and instrument of salvation. It is the sacra-
ment of inner union of the human person with God. Our mission
is thus related to the strengthening of communion among our-
selves. A new evangelisation calls for a dialogue with other
Christians and people of other faiths for the transformation of
the world.

6. We are thus challenged to build a civilisation of love founded
on peace, justice, solidarity and freedom. To promote the dig-
nity of persons and a preferential love of the poor are essential
aspects in order to nurture the Gospel of Life and active involve-
ment in the areas of health care, education, peacemaking, globalisation,
international debt, and protection of the environment.

7. We need to offer the witness of our lives through our holiness
of life and a service to life in our works of mercy and justice.
This is only possible with the greater involvement of pastors,
consecrated men and women, and lay men and women. We also
need to focus on the family and youth. We need to harness the
potentials of social communication for a new evangelisation.
The martyrs of Asia offer us strength and courage to continue
the mission of Jesus in Asia.

Our journey as Church has been the result of the unique contri-
bution of all the People of God. We can thus continue with hope to
share Jesus to the people of Asia thirsting for living waters. We can
assure them of life in Jesus, and to have it more abundantly. We
dedicate these endeavours to Mary our own Mother and the Mother
of Christ.
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Summary of the Church in Asia

INTRODUCTION

The Marvel of God's Plan in Asia

1. The Church in Asia sings the praises of the God of salvation,
for he sent his only-begotten Son, Jesus Christ the Saviour, who
took flesh as an Asian. From this land, through the preaching of
the Gospel in the power of the Holy Spirit, the Church went
forth to make disciples of all nations. Together with the Church
throughout the world, the Church in Asia will cross the thresh-
old of the Third Christian Millennium. We marvel at the way
God has acted in our history, and appreciate the fact that in the
first millennium the Cross was planted on the soil of Europe,
and in the second on that of the Americas and Africa. We pray
that in the Third Christian Millennium a great harvest of faith
will be reaped in this vast and vital continent of Asia.



Background to the Special Assembly

2

The main challenge in the Third Millennium of Christianity is
that of a New Evangelisation. The series of synods was an im-
portant part of the Church's preparation for the Great Jubilee of
the Year 2000. The Special Assembly for Asia of the Synod of
Bishops was the encounter of Christianity with ancient local
cultures and religions. This is a great challenge for evangeli-
sation, and is an providential opportunity to reflect further on
this mystery, and to give a renewed commitment to the mission
of making Jesus Christ better known to all. The Synod's theme
was: Jesus Christ the Saviour and his Mission of Love and Ser-
vice in Asia: "That they may have life and have it abundantly”
(Jn 10:10) The Church in Asia needs to be able to proclaim
with renewed vigour: "Behold the Saviour of the World is born
to us," born in Asia!

The Celebration of the Special Assembly

3.

The Special Assembly for Asia of the Synod of Bishops took
place from 18 April to 14 May 1998 in the Vatican. Gathered
around the Successor of Peter, as the People of God, and shar-
ing in the gift of hierarchical communion. This Synod gave con-
crete voice and expression to the Church in Asia. It was indeed
a moment of special grace! Earlier meetings of Asian Bishops
had contributed to preparing the Synod and making possible an
atmosphere of intense ecclesial and fraternal communion. The
past plenary assemblies and seminars sponsored by the Federa-
tion of Asian Bishops' Conferences and its offices fostered per-
sonal as well as ministerial bonds among them. These and other
regional assemblies of Asia's Bishops served providentially as
remote preparation for the Synod Assembly.

The actual celebration of the Synod itself confirmed the impor-
tance of dialogue as a characteristic mode of the Church's life
in Asia. A sincere and honest sharing of experiences, ideas and
proposals proved to be the way to a genuine meeting of spirits,
a communion of minds and hearts, which, in love, respects and
transcends differences. Particularly moving was the encounter
of the new Churches with the ancient Churches, which trace their
origins to the Apostles. The encounter in dialogue of the Bish-
ops and the Successor of Peter, entrusted with the task of
strengthening his brothers, was truly a confirmation in faith and
mission. The process of the Synod was filled with accounts of
deep faith, self-sacrificing love, unwavering hope, long-suffer-



ing commitment, enduring courage and merciful forgiveness,
reassuring all of Jesus' words: "I am with you always." The
Synod was a moment of grace. It was an encounter with the Sav-
jour, and an experience in fraternal dialogue of life, commun-
ion and mission.

Sharing the Fruits of the Special Assembly

4.

Through this Post-Synodal Apostolic Exhortation, I wish to share
with the Church in Asia, and throughout the world, the fruits of
the Special Assembly. This document seeks to convey the wealth
of that great spiritual event of communion and episcopal colle-
giality. It reminded us of the first Christian community in Asia.
It was also an occasion to recognise the ancient religious tradi-
tions and civilisations, the profound philosophies and the wis-
dom, which have made Asia what it is today. The peoples of
Asia are themselves the continent's true wealth and hope for the
future. Our worship showed their diversity and convergence,
especially when symbols, songs, dances and colours came to-
gether in harmonious accord around the one Table of the Lord
in the opening and closing Eucharistic Liturgies.

This was not a celebration motivated by pride in human achieve-
ments, but one conscious of what the Almighty has done for the
Church in Asia. Recalling the humble beginnings of the Church
was also a call to conversion, so that the Church in Asia might
become an ardent affirmation of faith in Jesus Christ the Sav-
iour. We have believed and come to know that you are the Holy
One of God. We had to ask many painful questions about the
suffering, violence, discrimination and poverty that still con-
fronts the majority of Asian peoples. The Synod invited all
Christ's disciples in Asia to a new commitment to mission, and
to bear witness to the character, spiritual fire and zeal, which
will assuredly make Asia the land of a bountiful harvest in the
coming Millennium.

Part One
The Reality of Asia Today

CHAPTER I
TaE AsiaNn CONTEXT

Asia, the Birthplace of Jesus and of the Church

1

The whole Church commemorates in the Great Jubilee of the



Year 2000 the Incarnation of the Son of God: "For God so loved
the world that he gave his only Son, that whoever believes in
him should not perish but have eternal life."

The Church, therefore, in order to live and fulfil her mission,
seeks a critical awareness of the diverse and complex realities
of Asia. This is essential if the People of God on the continent
are to respond to God's will for them in the new evangelisation.
The Church's mission of love and service in Asia thus calls for
her self-understanding as a community of disciples of Jesus
Christ, and the social, political, religious, cultural and economic
realities of Asia. The diverse situation, therefore, needs our
attention.

Religious and Cultural Realities

6.

Asia is the earth's largest continent, with nearly two-thirds of
the world's population; and China and India make up almost half
the total population of the globe. It is a continent with its peoples
who are "heirs to ancient cultures, religions and traditions." It
is not the size of the population that amazes us, but the intricate
mosaic of its many cultures, languages, beliefs and traditions.

Asia is also the cradle of the world's major religions —Judaism,
Christianity, Islam and Hinduism; and the birthplace of many
other spiritual traditions, such as Buddhism, Taoism, Confucian-
ism, Zoroastrianism, Jainism, Sikhism and Shintoism, as well
as the traditional or tribal religions. The Church has the deepest
respect for these traditions, and seeks to engage in sincere dia-
logue with their followers. The religious values they teach await
their fulfilment in Jesus Christ.

The people of Asia take pride in their religious and cultural val-
ues, such as love of silence and contemplation, simplicity, har-
mony, detachment, non-violence, the spirit of hard work, disci-
pline, frugal living, the thirst for learning and philosophical
enquiry. They hold dear the values of respect for life, compas-
sion for all beings, closeness to nature, filial piety towards par-
ents, elders and ancestors, and a highly developed sense of com-
munity. The family is a vital source of strength that nurtures a
powerful sense of solidarity, spirit of religious tolerance and
peaceful co-existence. In spite of bitter tensions and violent
conflicts, there is a capacity for accommodation, and a natural
openness to the mutual enrichment of peoples in the midst of a
plurality of religions and cultures. Moreover, despite the influ-



ence of modernisation and secularisation, Asian religions show
a great vitality and a capacity for renewal. Many, especially
the young, experience a deep thirst for spiritual values, and thus
indicate an innate spiritual insight and moral wisdom in the
Asian soul; and it is the core around which a growing sense of
"being Asian" is built. This "being Asian" is best discovered
and affirmed not in confrontation and opposition, but in the spirit
of complementarity and harmony. In this framework of
complementarity and harmony, the Church can communicate the
Gospel, being faithful both to her own tradition and to the Asian
soul.

Economic and Seocial Realities

T

The nature of economic development is diverse. Some nations
are highly developed, with their effective economic policies,
while others live in abject poverty. Some of these poor nations
are among the poorest nations on earth. In the process of devel-
opment, materialism and secularism are also gaining ground,
especially in urban areas. These ideologies, which undermine
traditional, social and religious values, threaten Asia's cultures
with incalculable damage. These changes have both positive and
negative aspects. There is also the accompanying phenomenon
of urbanisation, often associated with the rise of organised crime,
terrorism, prostitution, and the exploitation of the weaker sec-
tors of society. There is also the migration of peoples due to
poverty, war and ethnic conflicts, the denial of their human rights
and fundamental freedoms. We also experience the adverse ef-
fects of industrialisation. These seriously affect family life and
values. The construction of nuclear power plants have little
regard for the safety of people and the integrity of the environ-
ment. Tourism has often a devastating influence and effect upon
both the moral and physical landscape of many Asian countries.
The negative impact of tourism is seen in the increase in prosti-
tution of young women, and even of children.

Faced with population growth, we need to be aware of false so-
lutions that threaten the dignity and inviolability of life. We
recall the Church's contribution to the defence and promotion
of life through health care, social development and education to
benefit peoples, especially the poor; and noted the contributions
of Mother Teresa of Calcutta. New forms of behaviour are
emerging as a result of overexposure to the mass media and the
kinds of literature, music, and films that are undermining the
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Asian cultural traditions. These are often controlled and used
by those with questionable political, economic and ideological
interests. As a result, the negative aspects of the media and
entertainment industries are threatening traditional values, and
in particular the sacredness of marriage and the stability of the
family. The effect of images of violence, hedonism, unbridled
individualism and materialism "is striking at the heart of Asian
cultures, at the religious character of the people, families and
whole societies." This is a situation, which poses a great chal-
lenge to the Church and to the proclamation of her message.

The persistent reality of poverty and exploitation is rooted in a
history where people have been kept economically, culturally
and politically on the margins of society. Although there is the
awakening of women's consciousness to their dignity and rights,
the poverty and exploitation of women remain a serious prob-
lem throughout Asia. Millions of indigenous or tribal people
throughout Asia are also living in social, cultural and political
isolation.

The extensive economic growth of many Asian societies has wit-
nessed the emergence of a new generation of skilled workers,
scientists and technicians that is growing, and thus augurs well
for Asia's development. The most recent and far-reaching fi-
nancial crisis suffered by a number of Asian countries had seri-
ous consequences on the lives of the Asian peoples but it also
shows what the Asian peoples can do for themselves with a view
to their own development.

Political Realities

8.

The Church always needs to have an exact understanding of the
political situation in the different countries. The political pan-
orama is highly complex, displaying an array of ideologies rang-
ing from democratic forms of government to theocratic ones,
together with military dictatorships and atheistic ideologies.
Some countries recognise an official state religion that allows
little or no religious freedom to minorities and the followers of
other religions, while others reduce minorities to second-class
citizens with little safeguard for their fundamental human rights.
In some places Christians are not allowed to practise their faith
freely and proclaim Jesus Christ to others. They are persecuted
and denied their rightful place in society.

With progress, there is also the widespread corruption existing
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at various levels of both government and society. People are
helpless to defend themselves against corrupt politicians, mem-
bers of the judiciary, administrators and bureaucrats. With the
growing awareness and people's capacity to change unjust struc-
tures, people demand greater social justice, participation in gov-
ernment and economic life, for equal opportunities in educa-
tion, and for a just share in the resources of the nation. People
are becoming increasingly conscious of their human dignity and
rights, and more determined to safeguard them. Long dormant
ethnic, social and cultural minority groups are seeking ways to
become agents of their own social advancement. The Spirit of
God helps and sustains people's efforts to transform society, so
that the human yearning for a more abundant life may be satis-
fied, as God wills.

The Church in Asia: Past and Present

9y

The history of the Church in Asia is as old as the Church her-
self; for it was in Asia that the Apostles preached the word and
founded Churches. The fascinating and complex history, that
began from Jerusalem, is the Church that spread to Antioch, to
Rome and beyond. It reached Ethiopia in the South, Scythia in
the North and India in the East. The missionary works spread
from the East Syrian community in the third and fourth centu-
ries, the ascetic communities of Syria, Armenia, the Arab king-
doms, and even China. Later the Good News was announced to
the Mongols and the Turks.

The apostolic labours of Saint Francis Xavier and various reli-
gious congregations dedicated themselves wholeheartedly to this
task. New attempts were made to inculturate the Good News,
although they proved in no way sufficient. Despite her centu-
ries-long presence and her many apostolic endeavours, the
Church in many places was still considered as foreign to Asia,
and indeed was often associated in people's minds with the co-
lonial powers.

This was the situation on the eve of the Second Vatican Coun-
cil, and we have seen since then the more recent growth of the
ecclesial community among many different peoples in various
parts of the continent. This was in the Siberian region and the
Central Asian countries which have recently gained their inde-
pendence, such as Kazakhstan, Uzbekistan, Kyrgyzstan,
Tajikistan and Turkmenistan.
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In diversity there has been unity in proclaiming the Good News
of Jesus Christ, through Christian witness, works of charity and
human solidarity. Although there is some peace and freedom,
others find themselves in situations of violence and conflict, or
feel threatened by other groups, for religious or other reasons.
In the vastly diversified cultural world of Asia, the Church faces
multiple philosophical, theological and pastoral challenges. The
Church in Asia finds herself among peoples who display an in-
tense yearning for God, and we should focus attention on this
yearning and encourage the Church in Asia to proclaim with
vigour in word and deed that Jesus Christ is the Saviour.

The Spirit of God, works through the Church and through the
apostolic and charismatic movements. They bring new life and
vigour to the formation of lay men and women, families and the
young. Associations and ecclesial movements devoted to the
promotion of human dignity and justice make accessible and
tangible the universality of the evangelical message. In spite of
the difficulties there is always the belief that peace and recon-
ciliation are possible. The Saints and Martyrs of Asia, are a source
of "spiritual richness and a great means of evangelisation." They
speak silently but most powerfully of the importance of holi-
ness of life and readiness to offer one's life for the Gospel. They
are the teachers and the protectors, the glory of the Church in
Asia in her work of evangelisation. This vision of a new and
promising horizon I see being fulfilled in Asia, where Jesus was
born, and where Christianity began.

Part Two
Reflections on our Faith

CuarTER 11
JEsus THE SAVIOUR:
A Girr To Asia

The Gift of Faith

10. The challenges posed by the complex realities of Asia point to
the fact that the proclamation of Jesus Christ, true God and true
man, the one and only Saviour for all peoples, cannot be kept to
ourselves. The Church wants to offer the new life she has found
in Jesus Christ to all the peoples of Asia. The challenges today
move us to transmit the faith and to share Jesus as the greatest
gift which the Church can offer to Asia. This is a solemn duty
of all who have received the gift of faith. We consider this a
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privilege, and thus becomes a joyful obligation of bearing wit-
ness to the faith and to the Christian life as a service to our
brothers and sisters. We have thus the responsibility to grasp
through study, prayer and reflection the timeless truth of Jesus
in order to bring its power and vitality to bear on the present
and future challenges of evangelisation in Asia.

Jesus Christ, the God-Man Who Saves

11. Jesus lived an authentically human life, born of a Virgin Mother
in humble surroundings at Bethlehem. He was as helpless as any
other infant, and even suffered the fate of a refugee fleeing the
wrath of a ruthless leader. He was subject to human parents, in
whom he trusted and whom he lovingly obeyed. Constantly at
prayer, he was in intimate relationship with God, whom he ad-
dressed as Abba, "Father," to the dismay of his listeners.

He was close to the poor, the forgotten and the lowly, and con-
sidered them blessed. He ate with sinners, assuring them of for-
giveness if they repented. Touching the unclean and allowing
them to touch him, he let them know the nearness of God. He
wept for a dead friend; he restored a dead son to his widowed
mother; he welcomed children; and he washed the feet of his
disciples. Divine compassion had never been so immediately
accessible.

The sick, the lame, the blind, the deaf and the dumb, all experi-
enced healing and forgiveness at his touch. He chose an unusual
group of disciples, and mixed with tax collectors, Zealots and
women also. A new family was being created under the Father's
all-embracing and surprising love. Jesus preached simply, and
communicated God's love and his Kingdom; and the people
recognised that he spoke with authority.

But he was accused of being a blasphemer, a violator of the
sacred Law, a public nuisance to be eliminated. Based on false
testimony, he was sentenced to die as a criminal and seemed a
failure. He was hastily buried in a borrowed tomb. But on the
third day Jesus, risen from the dead, appeared to his disciples,
before returning to the Father from whom he had come.

We believe that it was this simple life that ushered into human
history the Kingdom of God. Through his words and actions,
especially in his suffering, death, and resurrection, Jesus ful-
filled the will of his Father to reconcile all humanity to himself.

S | -



The Person and Mission of the Son of God

12, The "scandal" of Christianity is the belief that through suffer-
ing and death we were saved. The communion and unity of the
Trinity open the way for all who believe in him to enter into
intimate communion with the Trinity and with one another in
the Trinity.

"No one comes to the Father but by me," Jesus says. He is "the
Way, and the Truth, and the Life" (Jn 14:6), because, as he him-
self says, "the Father who dwells in me does his works" (Jn
14:10). Only in the person of Jesus does God's word of salva-
tion appear in all its fullness, ushering in the final age. The
mission of the Saviour reached its culmination in the Paschal
Mystery. Thus, he handed over to the Father the whole of cre-
ation and all humanity, to be accepted finally by him in com-
passionate love. This is the message, which Christianity offers
to the world, and it is a source of incomparable comfort and
hope for all believers.

Jesus Christ: the Truth of Humanity

13. Through Jesus, we finally know the truth of God. Jesus' perfect
human life was devoted wholly to the love and service of the
Father and of humanity. This reveals that the vocation of every
human being is to receive love and give love in return. In Jesus
we marvel at the inexhaustible capacity of the human heart to
love God and other human persons. In Jesus, then, we discover
the greatness and dignity of each person in the heart of God,
who created man in his own image.

By his Incarnation, he, the Son of God, in a certain way united
himself with each individual. This is the profound insight that
is the ultimate source of hope and strength for the people of
Asia in their struggles and uncertainties. When we respond with
a living faith to God's offer of love, his presence brings love
and peace, transforming the human heart from within.

Thus, the mission of Jesus not only restored communion between
God and humanity; it also established a new communion among
human beings. In him, a new harmony has emerged, in which
"there is neither Jew nor Greek, ... neither slave nor free, ...
neither male nor female, for you are all one in Christ Jesus. He
is our peace, "who has made us both one, and has broken down
the dividing wall of hostility." "This is my commandment, that



you love one another as I have loved you." Sent by the God of
communion, and being truly God and truly man, Jesus estab-
lished communion between heaven and earth in his very person.
Together with the Church throughout the world, the Church in
Asia proclaims the truth of faith: "There is one God, and there
is one mediator between God and men, the man Christ Jesus
who gave himself as a ransom for all."

The Uniqueness and Universality of Salvation in Jesus

14. Jesus Christ is now proclaimed as the fulfilment of all creation,
of all history, and of all human yearning for fullness of life. In
him, authentic values of all religious and cultural traditions, such
as mercy and submission to the will of God, compassion and
rectitude, non-violence and righteousness, filial piety and har-
mony with creation find their fullness and realisation. Jesus is
the one universal Mediator. Even for those who do not explic-
itly profess faith in him as the Saviour, salvation comes as a
grace from Jesus Christ through the communication of the Holy
Spirit.

We believe that Jesus Christ, true God and true man, is the one
Saviour because he accomplished the Father's universal plan of
salvation. Jesus is indeed unique, and this uniqueness of Christ
gives him an absolute and universal significance, and thus re-
mains history's centre and goal. Contemplating Jesus in his
human nature, the peoples of Asia find their deepest questions
answered, their hopes fulfilled, their dignity uplifted, and their
despair conquered. Jesus is the Good News for the men and
women of every time and place in their search for the meaning
of existence and for the truth of their own humanity.

CuartEr IIT
TraE HoLy SPIRIT:
Lorp Anp Givir OF LiFe

The Spirit of God in Creation and History

15. The saving significance of Jesus can be understood only in the
context of his revelation of the Trinity's plan of salvation, and
there can thus be no false separation between the Redeemer and
the Holy Spirit. Just as the Holy Spirit "the Lord, the Giver of
Life" is present from the first moment of creation, the Triune
God is always present in the world as its life-giving force. It is
a hidden power at work in history, guiding it in the ways of
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truth and goodness.

He is seen as the wellspring of life for all creatures. Creation is
God's free communication of love. The presence of the Spirit in
creation generates order, harmony and interdependence in all
that exists. Human beings become the dwelling place of the
Spirit in a new way. They are raised to the dignity of divine
adoption, and thus these fruits of the Spirit are the sign that
God's love has been poured into our hearts through the Holy
Spirit who has been given to us. In freedom, this love makes
men and women visible instruments of the unseen Spirit's cease-
less activity. It is this new capacity to give and receive love
which testifies to the interior presence and power of the Holy
Spirit. By this transformation and re-creation in people's hearts
and minds, the Spirit influences human societies and cultures.
Indeed, the Spirit is at the origin of the noble ideals and under-
takings which benefit humanity on its journey through history.
The Spirit of God with marvellous foresight directs the course
of the ages and renews the face of the earth.

The Holy Spirit continually sows the seeds of truth among all
peoples, their religions, cultures and philosophies, and works
individually and collectively, to work against evil and to serve
life and everything that is good. The forces of death isolate
people, societies and religious communities from one another,
and generate the suspicion and rivalry that lead to conflict. The
Holy Spirit, by contrast, sustains people in their search for mu-
tual understanding and acceptance. The Spirit of God is the prime
agent of the Church's dialogue with all peoples, cultures and
religions.

The Holy Spirit and the Incarnation of the Word

16. The Incarnation of the Son of God by the Holy Spirit creates a
new unity with the human person, with the whole of creation,
and with all of history. Conceived in the womb of the Virgin
Mary by the Spirit's power, Jesus of Nazareth was filled with
the Holy Spirit; who descended upon him at his baptism; and
who led him into the wilderness to be strengthened before his
public ministry. He began his prophetic ministry, and with the
Spirit's anointing begins the preaching of good news to the poor,
freedom to captives and a time acceptable to the Lord. By the
power of the Spirit, Jesus healed the sick and cast out demons
as a sign that the Kingdom of God had come. After rising from
the dead, he imparted to the disciples the Holy Spirit.
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The Spirit's presence: a new life is evident between the sending
of the Son from the Father and the sending of the Spirit from
the Father. Jesus the Son is the "seeds of the Word" sown by the
Spirit to prepare the whole of creation, history, and for the hu-
man person's full maturity in Christ. We cannot separate the
activity of the Holy Spirit from that of Jesus the Saviour. What-
ever the Spirit brings about in human hearts and in the history
of peoples, in cultures and religions, serves as a preparation for
the Gospel and can only be understood in reference to Christ.
The universal presence of the Holy Spirit, therefore, cannot serve
as an excuse for a failure to proclaim Jesus Christ explicitly as
the one and only Saviour. The presence and action of the Spirit,
both before the Incarnation and in the climactic moment of Pen-
tecost, point always to Jesus and to the salvation he brings. So
too, the Holy Spirit's universal presence can never be separated
from his activity within the Body of Christ, the Church.

The Holy Spirit and the Body of Christ

17. The Holy Spirit preserves unfailingly the bond of communion
between Jesus and his Church. Dwelling in her as in a temple.
the Spirit guides and empowers the Church to continue Jesus'
mission, that they might bear witness to him. The fullness of
communion with the Father is in us through the Church. The
Spirit makes the Church grow in communion as one body made
up of many different parts The Spirit gathers into unity all kinds
of people, making the Church a sign of the communion of all
humanity under the headship of Christ. The Spirit shapes the
Church as a community of witnesses, and thus is the prime agent
of evangelisation. The same Spirit has been given to the Church
by the Father and the Son at Pentecost to bring to completion
Jesus' mission of love and service in Asia.

The Father's plan for the salvation of humanity is thus through
the proclamation of the Gospel and loving service of the human
family. The Church is the seed of the Kingdom of God, and she
looks eagerly for its final coming. Her identity and mission are
inseparable from the Kingdom of God which Jesus announced
and inaugurated. The Church is not an end unto herself; she ex-
ists to serve Christ and the salvation of the world.

The Holy Spirit and the Church's Mission in Asia

18. The Spirit guided the patriarchs and prophets in Asia, and still
more powerfully in the time of Jesus Christ and the early Church.



It is the same Spirit that moves now to the witness of their faith
among the peoples, cultures and religions of the continent.

The Church is convinced that deep within the peoples, cultures
and religions of Asia there is a thirst for "living water” which
Jesus the Saviour alone can fully satisfy. The Church looks to
the Holy Spirit to continue to prepare the peoples of Asia for
the saving dialogue with the Saviour of all. Led by the Spirit in
her mission of service and love, the Church can offer the living
water which springs up to eternal life. This requires us to be
obedient to the promptings of the Holy Spirit. Committed to
being a genuine sign and instrument of the Spirit's action in the
complex realities of Asia, the Church must discern, in all the
diverse circumstances of the continent, the Spirit's call to wit-
ness to Jesus the Saviour in new and effective ways. Salvation
is always a gift, never the result of human effort. Given freely,
we therefore need to ceaselessly cry out, "Come, Holy Spirit!
Fill the hearts of your faithful and enkindle in them the fire of
your love!" The Church in Asia shares his zeal that this fire be
rekindled now, as she crosses the threshold of the new millen-
nium.

CuaprTER IV
JEsus THE SAVIOUR:
ProcramMING THE Girr

The Primacy of Proclamation

19. We now recollect the words of Jesus, "Go, therefore, and make
disciples of all nations, baptising them in the name of the Fa-
ther and of the Son and of the Holy Spirit, teaching them to
observe all that I have commanded you"; and "I am with you
always, to the close of the age." With the presence and power of
his Spirit, after two thousand years, she continues to go out to
meet the peoples of the world in order to share with them the
Good News of Jesus Christ. She is a community aflame with
missionary zeal to make Jesus known, loved and followed.

There can be no true evangelisation without the explicit procla-
mation of Jesus as Lord. There is no true evangelisation if the
name, the teaching, the life, the promises, the Kingdom and the
mystery of Jesus of Nazareth, are not proclaimed. This is what
down the centuries Christians have done against great odds, and
have clung to this spiritual heritage with heroic perseverance.
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There is thus the need for a renewed commitment to the procla-
mation of Jesus Christ on this continent of Asia. The great ques-
tion now facing the Church in Asia is how to share with our
Asian brothers and sisters what we treasure as the gift contain-
ing all gifts, namely, the Good News of Jesus Christ.

Proclaiming Jesus Christ in Asia

20. The task of proclamation is through the working of the Spirit,
in individuals and peoples. It is about how we are to be set free
from sin and death. This insistence on proclamation is prompted
not by sectarian impulse, nor the spirit of proselytism, nor any
sense of superiority. But in obedience to Christ's command.
Every person has the right to hear the Good News of God. To
bear witness to Jesus Christ is the supreme service which the
Church can offer to the peoples of Asia. The profound longing
for the Absolute unveils the truths and values which will ensure
their integral human development.

Being deeply aware of the complexities of Asia, the Church
proclaims the Good News in truth, and with loving respect and
esteem for her listeners. Proclamation which respects the rights
of consciences does not violate freedom, since faith always de-
mands a free response on the part of the individual. Proclama-
tion is an invitation, and thus respects the quest for answers to
the deepest questions of his life, and respects the action of the
Spirit in the human person. We recognise the Spirit's action in
Asian societies, cultures and religions, through which the Fa-
ther prepares the hearts of Asian peoples for the fullness of life
in Christ.

We also note the difficulties in proclaiming Jesus as the only
Saviour, in light of the beliefs of Asia's great religions, deeply
intertwined with cultural values and specific world views. Jesus
is often perceived as foreign to Asia. This calls for faithfulness
to the Church's theological doctrine and to the Asian orienta-
tions. This is a paramount challenge.

The presentation of Jesus Christ as the only Saviour needs to
follow a pedagogy which will introduce people step by step to
the full appropriation of the mystery. The presentation of Jesus
Christ could come as the fulfilment of the yearnings expressed
in the mythologies and folklore of the Asian peoples. Narrative
methods akin to Asian cultural forms are to be preferred and
can thus be most effectively made by narrating his story, as the
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Gospels do. The Church must be open to the new and surpris-
ing ways in which the face of Jesus might be presented in Asia.

The subsequent catechesis should follow "an evocative peda-
gogy, using stories, parables and symbols so characteristic of
Asian methodology in teaching." The ministry of Jesus himself
shows clearly the value of personal contact, which requires the
evangeliser to take the situation of the listener to heart, so as to
offer a proclamation adapted to the listener's level of maturity,
and in an appropriate form and language. We are called to
evangelise in a way that appeals to the sensibilities of Asian
peoples, and intelligible to Asian minds and cultures, and at the
same time faithful to Sacred Scripture and Tradition. Among
them were "Jesus Christ as the Teacher of Wisdom, the Healer,
the Liberator, the Spiritual Guide, the Enlightened One, the
Compassionate Friend of the Poor, the Good Samaritan, the Good
Shepherd, the Obedient One." In the midst of so much suffer-
ing among Asian peoples, he might best be proclaimed as the
Saviour "who can provide meaning to those undergoing unex-
plainable pain and suffering."

The faith, which the Church offers as a gift to her Asian sons
and daughters, has to be in keeping with their cultural patterns
and ways of thinking. The penetrating insight into peoples and
their cultures of some early missionaries needs to be emulated
at the present time.

The Challenge of Inculturation

21. Through culture the human person comes face to face with the
Gospel. Culture shapes persons, and as persons and societies
change, culture too changes with them. Thus, evangelisation and
inculturation are naturally and intimately related to each other.
The building of the Kingdom of God comes to people who are
profoundly linked to a culture, and the building of the Kingdom
cannot avoid borrowing elements from human cultures.

In encountering the world's different cultures, the Church trans-
mits her truths and values and renews cultures from within. It
also takes from the various cultures the positive elements al-
ready found in them. Through inculturation the Church, for her
part, becomes a more intelligible sign of what she is, and a more
effective instrument of mission." This process of encountering
cultures is thus the special urgency today in the multi-ethnic,
multi-religious and multi-cultural situations of Asia, where



Christianity is still too often seen as foreign.

We recall that the Holy Spirit is the prime agent of the incultur-
ation of the Christian faith in Asia. The desire to overcome evil
today with the Spirit's presence ensures that the dialogue un-
folds in truth, honesty, humility and respect. In offering to oth-
ers the Good News of the Redemption, the Church strives to
understand their culture. She seeks to know the minds and hearts
of her hearers, their values and customs, their problems and dif-
ficulties, their hopes and dreams. The people of Asia will wish
to make the Christian faith their own, if they are able to be em-
braced by Jesus, and to allow the power of the Spirit to enter
the innermost core of their lives.

Just as pastors guide this dialogue with discernment, experts in
sacred and secular disciplines have important roles to play in
the process of inculturation. But the process must involve the
entire People of God, since the life of the Church as a whole
must show forth the faith which is being proclaimed and appro-
priated. Certain areas for particular attention include theologi-
cal reflection, liturgy, the formation of priests and religious,
catechesis and spirituality.

Key Areas of Inculturation

22. Theologians need to develop an inculturated theology, espe-
cially in the area of Christology. This has to be carried out with
courage, in faithfulness to the Scriptures and to the Church's
Tradition, in sincere adherence to the Magisterium and with an
awareness of pastoral realities. There has to be an authentic sense
of faithfulness to the core of our faith, and this is possible by
inculturating our faith in the context of Asia. All these have to
be in keeping with the Gospel and in communion with the faith
of the universal Church, in full compliance with the Church's
Tradition and with a view to strengthening people’s faith. The
test of true inculturation is whether people become more com-
mitted to their Christian faith because they perceive it more
clearly with the eyes of their own culture.

The liturgy is the source and summit of all Christian life and
mission. It is a decisive means of evangelisation, especially in
Asia, where the followers of different religions are so drawn to
worship, religious festivals and popular devotions. The liturgy
needs to ensure that it becomes an ever greater source of nour-
ishment for their peoples through a wise and effective use of
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elements drawn from the local cultures. We need to be aware of
the emerging secularist and consumer cultures which are affect-
ing the Asian sense of worship and prayer. The specific needs
of the poor, migrants, refugees, youth and women must not be
overlooked in any genuine liturgical inculturation in Asia.

The Bishops' Conferences need to work more closely with the
Congregation for Divine Worship and the Discipline of the Sac-
raments in the search for effective ways of fostering appropri-
ate forms of worship in the Asian context. Such co-operation is
essential because the sacred liturgy expresses and celebrates the
one faith professed by all and, being the heritage of the whole
Church, cannot be determined by local Churches in isolation
from the universal Church.

The Biblical word is important in passing on the message of
salvation to the peoples of Asia, and in preserving and commu-
nicating religious experience. An effective Biblical apostolate
needs to be developed in order to ensure that the sacred text
may be more widely diffused, and more intensively and prayer-
fully used as the basis for all missionary proclamation,
catechesis, preaching and styles of spirituality. Translations of
the Bible into local languages need to be encouraged and sup-
ported, and Biblical formation is essential for the task of proc-
lamation. Pastorally-oriented courses on the Bible, applying its
teachings to the complex realities of Asian life, ought to be in-
corporated into formation programmes for the clergy, for con-
secrated persons and for the laity. The Sacred Scriptures should
also be made known among the followers of other religions; the
word of God has an inherent power to touch the hearts of people.

The formation of evangelisers, that often followed the styles,
methods and programmes imported from the West, needs to be
adapted to the formation of evangelisers in the cultural contexts
of Asia. It is essential that the professors and staff of seminar-
ies deepen their understanding of the elements of spirituality
and prayer akin to the Asian soul, and to involve themselves
more deeply in the Asian peoples' search for a fuller life. We
need to focus also on the formation of men and women of the
consecrated life, making it clear that the spirituality and lifestyle
of consecrated persons need to be sensitive to the religious and
cultural heritage of the people among whom they live and whom
they serve. The inculturation of the Gospel involves the entire
People of God; the role of the laity is of paramount importance.
We need to infuse the "mind of Christ" into the mentality, cus-



toms, laws and structures of the secular world in which they
live.

Christian Life as Proclamation

23. The more a Christian community experiences God flowing from
a living faith, the more credibly it will be able to proclaim God's
Kingdom in Jesus Christ. This results from faithfully listening
to the Word of God, from prayer and contemplation, from cel-
ebrating the mystery of Jesus in the sacraments, above all in the
Eucharist, and from giving example of true communion of life
and integrity of love. Mission is contemplative action and ac-
tive contemplation. Without a deep experience of God in prayer
and contemplation missionaries will have little influence in the
spiritual lives of others or in the work and apostolates. In Asia,
home to great religions where individuals and entire peoples
are thirsting for the divine, the Church is called to be a praying
Church, deeply spiritual, even as she engages in immediate hu-
man and social concerns. All Christians need a true missionary
spirituality of prayer and contemplation.

Prayer, fasting and various forms of asceticism are held in high
regard and respected. Renunciation, detachment, humility, sim-
plicity and silence are considered great values by the followers
of all religions. The work of justice, charity and compassion is
interrelated with a genuine life of prayer and contemplation, and
indeed it is this same spirituality that will be the wellspring of
all our evangelising work. Inspired by the love of the Father
for his children, manifested in the person of Jesus Christ, proc-
lamation is a mission needing holy men and women who will
make the Saviour known and loved through their lives. Burning
with the fire of the love of Christ and with zeal to make him
known more widely, loved more deeply, and followed more
closely, Christians who speak of Christ must embody in their
lives the message that they proclaim.

The Church realises that the silent witness of life still remains
the only way of proclaiming God's Kingdom in many places in
Asia, where explicit proclamation is forbidden and religious free-
dom is denied or systematically restricted. While calling upon
and urging governments to recognise religious freedom as a fun-
damental human right, we are also called to carry the Cross.

The complexity of the proclamation of Jesus Christ in Asia points
to the legitimate variety of approaches to the proclamation of



Jesus, provided that the faith itself is respected in all its integ-
rity in the process of appropriating and sharing it. Evangelisation
today is a reality that is both rich and dynamic. It has various
aspects and elements: witness, dialogue, proclamation, catechesis,
conversion, baptism, insertion into the ecclesial community, the
implantation of the Church, inculturation and integral human
promotion. In introducing Christ to a person, we cannot com-
promise the integrity of the faith and the understanding of the
person of Jesus Christ, as presented by the Church in every time
and place.

CHAPTER V
CommMuNION AND DIALOGUE
For MissIoN

Communion and Mission Go Hand in Hand

24. The Church, instituted by Christ Jesus progresses on her pil-
grimage amid this world's persecutions and God's consolations.
God desires that the whole human race may become one People
of God. The Church is in the world the visible plan of God's
love for humanity, the sacrament of salvation. The Church is
not a social organisation or an agency of human welfare. De-
spite having sinful men and women in her midst, the Church
must be seen as the privileged place of encounter between God
and man, in which God chooses to reveal the mystery of his
inner life and carry out his plan of salvation for the world.

The mystery of God's loving design is made present and active
in the community; and at the heart of the mystery of the Church
is the bond of communion which unites Christ the Bridegroom
to all the baptised. Through this living and life-giving com-
munion Christians are united to the Son in the Spirit's bond of
love. Christians are united to the Father, and from this com-
munion flows the communion which Christians share with one
another through Christ in the Holy Spirit. The Church is to be
the sacrament of the inner union of the human person with God,
and, because people's communion with one another is rooted in
that union with God, the Church is also the sacrament of the
unity of the human race.

It is an essential demand of life in Christ that communion with
Jesus, which gives rise to the communion of Christians among
themselves, is the indispensable condition for bearing fruit; for
and communion with others, which is the gift of Christ and his
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Spirit. Communion and mission are inseparably connected.
They interpenetrate and mutually imply each other.

This theology of communion describes the Church as the pil-
grim People of God to whom all peoples are in some way re-
lated. There is a mysterious link between the Church and the
followers of other Asian religions. In the midst of so many dif-
ferent peoples, cultures and religions, the life of the Church as
communion assumes greater importance. The Church's service
of unity in Asia is indeed vital, as there are so many tensions,
divisions and conflicts, caused by ethnic, social, cultural, lin-
guistic, economic and religious differences. The local Churches
in Asia, in communion with the Successor of Peter, need to fos-
ter greater communion of mind and heart through close co-op-
eration among themselves and with other Christian Churches
and ecclesial communities, and with the followers of other reli-
gions. Our commitment to the renewal of the Church in Asia
and to the task of improving both ecumenical relations and in-
terreligious dialogue, and of building unity, working for recon-
ciliation, forging bonds of solidarity, eradicating prejudices and
engendering trust among peoples are all essential to the Church's
evangelising mission on the continent. All this demands of the
Catholic community a sincere examination of conscience, the
courage to seek reconciliation and a renewed commitment to
dialogue. At the threshold of the Third Millennium the Church
has to strive earnestly to serve the cause of unity in all its di-
mensions. Communion and mission go hand in hand.

Communion within the Church

25. The Synod was an opportunity to share the joys and hopes, the
difficulties and anxieties of the bishops, and an intense and
deeply-felt exercise of their own ministry. Within the perspec-
tive of ecclesial communion, the universal authority of the Suc-
cessor of Peter shines forth more clearly, not primarily as a ju-
ridical power over the local Churches. We recognise the ser-
vices of the dicasteries of the Roman Curia and of the Holy See's
diplomatic service, that are rendered to the local Churches in
the spirit of communion and collegiality. An essential feature
of this service is the respect and sensitivity which these close
co-workers of the Successor of Peter show towards the legiti-
mate diversity of the local Churches and towards the variety of
cultures and peoples with which they are in contact.

Each particular Church must be grounded in the witness of
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ecclesial communion which constitutes its very nature as Church.
The diocese is a communion of communities gathered around
the Shepherd, where clergy, consecrated persons and the laity
are engaged in a "dialogue of life and heart" sustained by the
grace of the Holy Spirit. It is primarily in the diocese that the
vision of a communion of communities can be actualised in the
midst of the complex social, political, religious, cultural and
economic realities of Asia. Ecclesial communion implies a "par-
ticipatory Church," a Church, that is, in which all live their
proper vocation and perform their proper role. In order to build
up the "communion for mission" and the "mission of commun-
ion," every member's unique charism needs to be acknowledged,
developed and effectively utilised. There is a need to foster
greater involvement of the laity and consecrated men and women
in pastoral planning and decision-making, through such partici-
patory structures as pastoral councils and parish assemblies.

In every diocese, the parish remains the ordinary place where
the faithful gather to grow in faith, to live the mystery of
ecclesial communion, and to take part in the Church's mission.
Pastors are urged to devise new and effective ways of shepherding
the faithful, so that everyone, especially the poor, will feel truly
a part of the parish and of God's people as a whole. Pastoral
planning with the lay faithful should be a normal feature of all
parishes. Young people in particular as those for whom "the
parish should provide greater opportunity for fellowship and
communion... by means of organised youth apostolates and youth
clubs.” No one should be excluded a priori from sharing fully in
the life and mission of the parish because of their social, eco-
nomic, political, cultural or educational background. Just as each
follower of Christ has a gift to offer the community, so the com-
munity should show a willingness to receive and benefit from
the gift of each one.

The basic ecclesial communities are an effective way of pro-
moting communion and participation in parishes and dioceses.
They are a genuine force for evangelisation. These small groups
help the faithful to live as believing, praying and loving com-
munities, like the early Christians, attempting to live the Gos-
pel in a spirit of fraternal love and service. The presence of these
small communities does not do away with the established insti-
tutions and structures, which remain necessary for the Church
to fulfil her mission.

In keeping with the role of renewal movements in building com-
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munion, in providing opportunities for a more intimate experi-
ence of God it is the responsibility of pastors to guide, accom-
pany and encourage these groups. This will enable them to be
well integrated into the life and mission of the parish and dio-
cese. They should offer their support to the local Church, and
not present themselves as alternatives to diocesan structures and
parish life. Communion grows stronger when the local leaders
of these movements work together with the pastors for the good
of all.

Solidarity among the Churches

26. This inner communion contributes to solidarity among the par-
ticular Churches themselves. Local needs are legitimate and in-
dispensable, but particular Churches must remain open to one
another and collaborate with one another, so that in their diver-
sity they may preserve and clearly manifest the bond of com-
munion with the universal Church. Communion calls for mu-
tual understanding and a co-ordinated approach to mission, with-
out prejudice to the autonomy and rights of the Churches ac-
cording to their respective theological, liturgical and spiritual
traditions. History, however, shows how divisions have often
wounded the communion of the Churches in Asia. Down the
centuries, relations between particular Churches of different
ecclesiastical jurisdictions, liturgical traditions and missionary
styles sometimes occasion even today unfortunate divisions, of-
ten connected with ritual, linguistic, ethnic, caste and ideologi-
cal differences. Some wounds have been partially healed, but
there is not yet full healing. Recognising that wherever com-
munion is weakened the Church's witness and missionary work
suffer, we therefore need to strengthen relations between the
particular Churches and promote a more equitable distribution
of priests, more effective financial solidarity, cultural and theo-
logical exchanges, and increased opportunities for partnership
among dioceses.

Regional and continental associations of bishops, notably the
Council of Catholic Patriarchs of the Middle East, and the Fed-
eration of Asian Bishops' Conferences, have helped to foster
union among the local Churches and have provided venues for
co-operation in resolving pastoral problems. Similarly, there
are many centres of theology, spirituality and pastoral activity
across Asia which foster communion and practical co-operation.
It must be the concern of all to see these promising initiatives
develop further for the good of both the Church and society in
Asia.
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